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Introduction

am n m nadaha ks§”a-n masad labe
braje r dh -ke§”’a-sev. m nase karibe

“Be humble and give all respect to others. Always chant the holy name of Lord
Krsna, and within your mind render sev to Radha-Krsna in Vraja.” (CC. Antya 6.237)

mane nija-siddha-deha kariy bh van
r tri-dine kare braje ko§”’era sevan

“In his mind, the s dhaka contemplates his own siddha-deha. Day and night he
serves Sri Krsna in Vraja.” (CC. M. 22.157)

siddha-dehe cinti karet h i sevan
sakh -bh ve p ya r dh -ke§”era cara”

“While deep in meditation, the s dhaka performs sev within his siddha-deha. By
adopting this sakh -bh va, he will attain the lotus feet of Sri Sri Radha-Krsna.” (CC. M.
8.229)

0o O

The r Gaura-govind rcana-smara”a-paddhati by Sripada Gopalaguru Gosvami, the r
Gaura-govind rcana-smara”a-paddhati by Sripada Dhyanacandra Gosvami, and the r
Gaura-govind rcana-paddhati by Sripada Siddha Krsnadasa Baba are collectively known
as paddhati-traya, and are the bhajana-paddhatis of the Sri Caitanya Vaisnava
Sampradaya. Following the format established by Sri Gopalaguru Gosvami, Sri
Dhyanacandra composed his book and included the A§ a-k | ya-l | -smara”a-krama.

A paddhati is a handbook or manual meant to aid a s dhaka in performing bhajana
successfully. This particular paddhati s focus is to help the s dhaka attain ma jar -bh va.

Among the five chief disciples of Sri Vakresvara Pandita, Gopalaguru was the spe-
cial object of Mahaprabhu’s mercy. He was the son of Murari Pandita, and his name
was Makaradhvaja Pandita, although Mahaprabhu called him Gopala. When Sri
Gaura lived in Nilacala, Gopala engaged in His service. Even though he was still a
child, he was very skillful in his sev . The Lord showed very strong v tsalya affection
for him, and personally gave him the title “Gopalaguru.”



One day, Caitanya Mahaprabhu went outside the village to tend to his bodily
needs. Gopala was standing some distance away with a waterpot in his hand ready to
serve the Lord. He noticed that the Holy Name, which always blissfully danced on
Mahaprabhu’s tongue, was not to be heard. Wondering how this could be, he then saw
that the Lord was holding his tongue with his hand. After a short while, Gopala, being
full of curiosity, inquired from the Lord, “Prabhu! Why are you holding your tongue
like that?” Mahaprabhu answered, “The words ke§”a ke§”a always dance on my
tongue, and even when I’'m unclean they don’t stop. One is forbidden to chant the
ke§”a-n ma mah -mantra when he is unclean. Transgressing that injunction is an
offense. For this reason, I hold my tongue to keep it still.”

Gopala replied, “Prabhu! Elegant words don’t adorn my little mouth, but still, in or-
der to understand, I am asking. Your beautiful body doesn’t have a trace of uncleanli-
ness. It is sac-cid- nanda-maya and always pure. Your ‘going to the bathroom’ is an illu-
sion. That’s just your pretending to be human. You are independent, but if an ordinary
Jj va should die while evacuating, without chanting the Holy Name, how will he attain
the transcendental state?”

Hearing these profound words from the boy, the Lord replied, “Gopala, you have
spoken correctly. In chanting the hr -ke§’a-n ma there is no consideration of cleanli-
ness or uncleanliness. Chanting is always auspicious for the j va. You have caused me
to remember the highest injunction. From today, you shall bear the title guru.”
Mahaprabhu told the devotees this story, and the news quickly spread everywhere.
Soon all the Vaisnavas began to call Gopala “Sri Gopalaguru.”

Gopalaguru Gosvami became the ¢ rya of the Gambhira Matha, and when he be-
came old, he wanted to arrange for someone to continue the worship of Sri Sri Radha-
Kanta. To obtain a suitable sevaka, he offered a mental prayer to the lotus feet of Sriman
Mahaprabhu. One night, the Lord appeared to Gopalaguru and said, “Gopala! The se-
vaka you seek will be the first person you see tomorrow morning. Accept him without
hesitation. Like you, he will be learned in all the transcendental & stras. He will pre-
serve well the worship of Sri Sri Radha-Kanta and reveal my glories to the whole
world.”

Hearing this order from Mahaprabhu in his dream, Gopalaguru became ecstatic.
The next morning, after his morning duties, he went to his doorway. The first person
he saw was a very peaceful young br hma”a who had been standing there waiting to
see him. When the youth approached, he offered da”favats to Gopalaguru’s lotus feet.
The Gosvami remembered his dream and blissfully offered the young man his bless-
ings. Seeing his peaceful nature and absorption in ke§’a-bhakti, Gopalaguru gave him
mantra-d k§ , etc., and named him Sri Dhyanacandra.

After receiving initiation, Sripﬁda Dhyanacandra served his guru with great devo-
tion. Gopalaguru Prabhu engaged him in caring for Sri Sri Radha-Kanta. After a short
while in govinda-sev , he received the dress of a Vaisnava ascetic from his guru, and
was then ordered to visit Sri Vrndavana-dhama.
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Srila Bhaktivinoda Thakura often referred in his books to Sri Gopalaguru and Sri
Dhyanacandra, and in several cases quoted from their paddhatis. In his Jaiva-dharma,
practically the last third of the book is devoted to them as they converse with the char-
acters Vijaya-kumara and Vrajanatha. In the beginning of chapter 26, Bhaktivinoda
writes,

Babaji Mahasaya says, “In the house of Kasi Misra at Sri Purusottama, Sri
Gopalaguru Gosvami, the disciple of Sri Vakresvara, nowadays occupies the
honored seat of Sriman Mahaprabhu. Have darkana of his holy feet and take his
instruction respectfully. He is now the custodian of the teachings of Sri Rapa
Gosvami.”!

At the end of chapter 30, we find the following:

One afternoon Vijaya and Vrajanatha, sitting on the seashore, were looking
to the sporting waves of the sea and thought within themselves that human life
was also full of waves like that. Nobody knows what shall come to pass the next
moment. We must learn the process of worship through the way of love from
Sri Gurugosvami. Vrajanatha said, “I have seen the method that Sri
Dhyanacandra Gosvami has propounded. If we can get some instruction from
our preceptor, it may perhaps produce good results. I shall make a copy of that
method.” Having thus resolved, he prayed to Sri Dhyanacandra Gosvami to let
him have a copy of that method. Sri Dhyanacandra said, “ I am not in a
position to give you any copy of that. You shall have to secure permission from
Sri Gurugosvami.” When both of them proposed to Sri Gosvami about the
matter, he said, “Well, come to me with the copy.” According to that
permission, Vijaya and Vrajanatha both took the copy of that method. They
thought that at leisure moments they would go to Gurugosvami and make the
matter clear from him.

Sri Dhyanacandra Gosvami was a past master in all subjects. Especially in the
matter of worship of Hari he was second to none. He was the first and foremost
of all the disciples of Sri Gopalaguru Gosvami. He taught Vijaya and
Vrajanatha all the truths about hari-bhajana, considering them quite competent to
learn all the matters about worship. From time to time Vijaya and Vrajanatha
used to have all their doubts about the matter removed. They at first made the
relation between the daily conduct of life and the daily character of Sriman

1 Srila Thakura Bhaktivinoda, Jaiva-dharma, trans. Bhakti Sadhak Nishkinchana
Maharaj (Madras: Sri Gaudiya Math, 1975), 383.
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Mahaprabhu clear from Sri Gurugosvami and engaged themselves
enthusiastically to a§ a-k | na-bhajana, or worship in eight different ways during
the eight praharas (three hours making a prahara) of the whole day and night.?

As Jaiva-dharma s story continues, Sri Gopalaguru Gosvami instructs his students ex-
tensively in the matters of rasa and | | -tattva. Then later on, he elaborates on the
ek daka-bh va3 they had received from their guru at the time of d k§ . Bhaktivinoda also
includes a discussion of these eleven items in his Harin ma-cint ma”i and Caitanya-
hik§ mota.

Near the end of Jaiva-dharma, Gopalaguru Gosvami says:

Sriman Mahaprabhu entrusted Sri Svariipa Damodara Prabhu with the work
of writing a treatise on the rasa-tattva and its method of practice. On the order of
the Lord he divided this treatise into two parts. In one part he has described the
most sophisticated esoteric method, and in the other the gradual course. And
again he instituted this esoteric method in Sri Raghunatha dasa Gosvami, who
illustrated it in his writings. He taught the gradual course to Srimad Vakresvara
Gosvami, who is the very treasure of this ma ha. I spoke that method to Sri
Dhyanacandra, who has kept a note of it, which you have already collected
from him.*

o O

manera smara’’a pr ’a, madhura madhura n ma,
jugala-bil sa smoti-s ra
s dhyas dhana i, ih boi ran i,

el tattva sarva-siddhi-s ra

“Chanting these sweet names and practicing smara”a in the mind is my very life.
Contemplating this r dh -ke§’a-yugala-vil sa is the essence of | | -smara”a. This tattva is
both the means and the goal, and is the cream of all mystic siddhis. Other than this,
there is no other way.” (Prema-bhakti-candrik 61)

o O

2 Ibid., 429
3 The eleven items pertaining to their siddha-dehas
4 Jaiva-dharma, 568.
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Smarana-krama

1)
s dhako br hma-muh rte cotth ya nije§ a-n m ni smaret k rtayed v ----

sa jayati vikuddha-vikramae
kanak bhae kamal yatek§aace

vara-j nu-lambi-sad-bhujo
bahudh bhakti-ras bhinartakae

The auspicious system of smara”a is here being described: Arising from sleep dur-
ing the br hma-muh rta, the s dhaka should either perform smara”a or k rtana of his
Deity's numerous names. All glories to the golden-complexioned Gaurahari, who has
large lotus-like eyes and beautiful arms that hang down to His excellent knees. He

continually dances in movements saturated with bhakti-rasa, and He possesses great
transcendental power.

(2)

br -r meti jan rdaneti jagat n thetin r ya’ety
nandeti day pareti kamal k nteti ko§”’eti ca
kr man n ma-mah meat bdhi-lahar -kallola-magna muhur
muhyanta galad-akru-netram avata m  n thanitya kuru

O Sri Rama! Sri Janardana! Sri Jagannatha! Sri Narayana! Sri Ananda! Sri Daya-
para! Sri Kamalakanta! Sri Krsna! Sri Svami! Please make tears fall uncontrollably

from my eyes, free me from illusion and submerge me repeatedly in the waves of the
great ocean of nectar that is Your holy names.

3)

br -k nta ke§”’a karu” maya ka jan bha
kaivalya-vallabha mukunda mur ntaketi



n m val vimala-mauktika-h ra-lak§m -
| va’ya-va cana-kar karav i ka” he

Srikanta, Krsna, Karunamaya, Kanjanabha, Kaivalyapati, Mukunda and
Murantaka— this list of transcendental names reproaches the beauty of even a string
of spotless pearls. I shall wear this garland of holy names around my neck.

(4)

ke§”’a r ma mukunda v mana v sudeva jagadguro
matsya kacchapa narasi ha var har ghavap him m

deva-d nava-n rad di mun ndra-vandya day nidhe

devak -suta dehi me tava p da-bhaktim aca cal m

O Krsna! Rama! Mukunda! Vamana! Vasudeva! Jagadguru! Matsya! Kacchapa!
Narasimha! Varaha! Raghava! Please protect me. O Deva-danava-naradadi-munindra-
vandya (to be saluted by the demigods, demons and Narada Muni)! Dayanidhi!
Devaki-suta! Give me unflinching devotion to Your lotus feet.

()

he gop laka he kep -jala-nidhe he sindhu-kany -pate
he ka s ntaka he gajendra-karu -p r ’a he m dhava
he r m nuja he jagattraya-guro he pu”far k k§a m

he gop -jana-n thap layapara j n minatv vin

O Gopalaka! Krpa-jala-nidhi! Sindhu-kanya-pati! Kamsantaka! Gajendra-
karunakari! Madhava! Ramanuja! Jagattraya-guru! Pundarikaksa! Gopijana-natha! I
know no one but You. Please protect me.

(6)

Wr-n r ya”a pu”far ka-nayana &r -r ma st -pate
govind cyuta nanda-nandana mukund nanda d modara
vi§’o r ghava v sudeva nchare devendra-c  ma’e
sa s r rava-kar’a-dh raka hare br -ke§”’a tubhya namae

O Narayana! Pundarika-nayana! Sri Rama! Sita-pati! Govinda! Acyuta! Nanda-
nandana! Mukunda! Ananda! Damodara! Visnu! Raghava! Vasudeva! Nrhari!
Devendra-cidamani! Samsara-sindhu-karna-dhara! Hari! Krsna! I offer my obeisance
unto You.
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@)

bh " reha hikha”fa-ma’fana vara br kha”’fa-lipt ga he

vend ra’’ya-purandara sphurad-amandend vara ty mala
k lind -priya nanda-nandana par nand ravindek8a”a

br -govinda mukunda sundara-tanom d nam nandaya

O BhandiravateSvara! Mayura-piccha-bhasana! Srestha! Candana-carcitanga!
Vrndavanendra! Dedipyamana-utkrsta-indivara-tulya-Syamala (effulgent and dark
blue like a lotus flower)! Kalindi-priya! Nandanandana! Paramanandal
Aravindeksana! Govinda! Mukunda! Sundara-tanu! I am very miserable. Please make
me happy.

Bhimi-pranama
(8)
After that, the s dhaka shall offer his obeisance to Mother Earth, saying:

samudra-mekhale devi
parvata-stana-ma’’fale
vi§’u-patni namas tubhya
p da-sparka k8amasva me

O Samudra-mekhali! Parvata-stana-mandali! Devi Vispu-patni! I offer my
obeisance unto you. Please forgive me for touching you with my feet.

Sri Navadvipa Dhyana
©)

tato bahir gatv maitra-katy di-vidhi kury t, danta-dh van dim caret, buddh sane p rv b-
himukh upavihya nikcala-man e

smaret hr mad gaura-candra
svardhuny daksi’e tae
cint ma”i-citta-dh mni
kr -navadv pa-n make

Then, going outside, the s dhaka will pass urine and stool, and brush his teeth ac-
cording to his regulation (or b stra). After that he will sit on a purified seat facing the
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east and will meditate with a steady mind on Sri Navadvipa-dhama. He will do || -
smara”a of Sri Gauracandra in cint ma”i-maya Navadvipa, which lies on the southern
bank of the Ganga.

(10)

svardhuny % ¢ ru-t re sphuritam atibehat-kurma-ps§ h bha-g tra
ramy r m vota sanma”i-kanaka-mah -sadma-§a”’fai® par tam
nitya praty layodyat-pra”aya-bhara-lasat-ke§’a-sa k rtan ya
br -vend avy abhinna tri-jagad anupama hr -navadv pam e

That dhy na is as follows: On the bank of the beautiful Ganga lies Sri Navadvipa-
dhama. It is covered with delightful garden groves and resembles the surface of a tor-
toise shell in shape. There are rows of great palaces, and in each one a prema-filled
ke§”a-k rtana is going on. I pray to that Navadvipa-dhama, which is non-different from
Sri Vrndavana-dhama and unequalled in the three worlds.

(11)

phullac chr mad druma-vall -tallaja-lasat-t r tara g val -

ramy manda-marum-mar la-jalaja-bre”’iSu bhe g spadam
sad-ratn cita-divya-t rtha-nivah %r -gaura-p d mbuja-
dh li-dh sarit ga-bh va-nicit ga g stisamp van

The banks of the Ganga are adorned with beautiful blossoming trees and creepers,
and are cooled by a gentle breeze that arises from her waves. Groups of black bees hap-
pily sport in four kinds of lotus flowers, and in the water swans, cakrav kas and other
birds play. The bathing gh as on her banks are made of precious gems. She exhibits
various ecstasies due to her waters being purified and turned grayish by the dust of Sri
Gauranga's lotus feet.

(12)

tasy s t ra-suramya-hema-suras -madhye lasac chr -nava-

dv po bh ti suma galo madhu-ripor nanda-vanyo mah n
n n -pu8pa-phal fhya-vek8a-latik ramyo mahat sevito
n n -var’a-viha gam li-ninadair hat-kar’’a-h r hiyae

The soil of this holy land on the banks of the Ganga is a beautiful golden color.

This most auspicious Sri Navadvipa has been inundated by a flood of ku§”a-prema and
is being worshipped by multitudes of devotees. There are various kinds of fruits and

12



flowers in the trees and creepers. Groups of multicolored birds lost in prema make
sweet sounds that steal away the hearts and ears of everyone.

(13)

k ”fa m rakata prabh ta-viap -t kh suvar” tmik
patr lie kuruvinda-komala-may pr v lik @ korak e
puSp ”  nikarae suh raka-mayo vaid ryaky phala-
kre” yasya sa ko pi & khi-nikaro yatr tim trojjvalac

The opulence of Navadvipa-dhama is transcendentally extraordinary. There are
trees there that have trunks made of emeralds, branches of gold, delicate leaves of sap-
phires and rubies, buds of coral, diamond flowers and cat's-eye (vaid rya) fruits. These
indescribable trees are eternally self-effulgent.

(14)

tan madhye dvija-bhavya-loka-nikar g r li-ramy ganam
r mopavan li-vilasad ved -vih r spadam

sad-bhakti-prabhay vir jita-mah -bhakt li-nityotsava

praty g ramagh ri-m rti-sumahad-bh t ha yat pattanam

Within that great ever-existing city lives a group of mild-natured br hma”as. Their
houses have pleasant courtyards attached, along with beautiful pleasure gardens and
groves. Here and there among the groves are sporting areas with platforms for sitting.
These effulgent devotees are always having great festivals and celebrations, because in
each of their houses a m rti of Sri Krsna resides.

Sri Guru Dhyana
(15)

eva bh te hr -navadv pa-madhye manasi niv sa kotv tatra hr -gurudevasya hayyotth na-
mukha-prak§ lana-danta-dh van di-krame”a yath -yogya sev  kury tsev nantara
dhy yet yath y male----

tatra %r -guru-dhy nam----

kap -marand nvita-p da-pa kaja
kvet mbara gaura-ruci san tanam
kanda sum ly bhara”a gu” laya
smar mi sad-bhaktam aha guru harim

13



Thus, in his m nasa-deha, the s dhaka should meditate on himself as a resident of
Navadvipa and an eternal associate of Sri Gaurasundara. He should make all arrange-
ments for when his gurudeva awakens and then help him with his morning duties,
such as washing his face, brushing his teeth, or whatever the appropriate service
might be.

Then he will meditate on his gurudeva as described in the Y mala: I meditate upon
Sri Hari who has assumed the form of Sri Guru. He has an eternal body filled with
pure devotion and His lotus feet are full of the nectar of mercy. He has a golden com-
plexion, wears pure white cloth and is adorned with a fragrant garland. He is the
abode of all good qualities and the bestower of good fortune.

Sriman Mahaprabhu Dhyana
(16)

hr -guru-parama-guru-par tpara-guru-parame§ hi-guru” m anug mitvena br man mah prabhor
mandira gacchet. tatra tad- j ay %r-navadv pa-candrasya hayyotth na suv sita-jalena hr -
mukha-prak§ lan di-krame”a sev  kury t.

tatra hr man mah prabhor dny na yath  rddhv mn ye (3.15)---

dvi-bhuja svar’a-rucira
var bhaya-kara tath
prem li gana-sambaddha
ge’anta  hari-n makam

Then, in his m nasa-deha, the s dhaka will follow his guru, parama-guru, par tpara-
guru and parame§ hi-guru to the temple of Sriman Mahaprabhu. By their order, he will
awaken the Lord and offer Him scented water for washing His lotus face, etc., and do
other sev as is appropriate. Then he will meditate upon the Lord as described in the
trddhv mn ya-sa hit : Absorbed in prema, the golden Lord Gaura stands holding one
hand in the benediction pose and the other in the pose for awarding fearlessness,
while He incessantly chants the holy names.

Sri Vrndavana Dhyana and Nisanta-lila-smarana
(17)

anantara %r-vend vana dhy yet--
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vand vana divya-lat -par ta

lat % ca puspa-sphurit gra-bh jace
pu8p ’yapi sph ta-madhu-vrat ni
madhu-vrat & ca bruti-h ri-gt e

Then he will meditate on Sri Vrndavana-dhama as follows: Sri Vrndavana is cov-
ered with many varieties of celestial creepers, and these creepers are fully adorned
with beautiful flowers. Hovering around these flowers are large swarms of black bees
whose humming sounds are sweeter than the songs of the Vedas.

(18)

madhye vend vane ramye
pa ¢ hat-ku ja-ma’fite
kalpa-vek§a-niku je tu

divya-ratna-maye gohe

Fifty ku jas full of wish-fulfilling trees decorate the center of this delightful
Vrndavana forest. In one of these groves is a cottage made of heavenly gems.

(19)
tatra siddha-dehena %r -r dh -ke§’ayor nib nta-l 1  smared yath ----

nit vas ne br -r dh -ke§”au %r -vend -niyukta-rasamaya-parama-vidagdha-huka-h ri-venda-
padya-pa hana-janita-prabodh v api g fhopag hana-sukha-bha g d asahi§”u tay k§a’am
avak kyam na-j garau tat-tat-padya-prapa hita-nit vas na-s ta kau pu§pamay nanda-talpotthi-
tau sva-sva-ku j ttat-k | gata-hr mal-lalit -vit kh di-priya-sakh -venda-sanarma-v g-vil sena
s ntar nandau kakkha y udita-ja il -krava™ tsaka kau sa ga-ty ga-bhayam asaham nau tau
bh tyotka™ h kulau sva-sva-getha gacchatac.

In his siddha-deha, the s dhaka will meditate on the ni% nta-l | of Sri Sri Radha-
Krsna as They rest in this cottage of jewels. At the end of night, under the order of Sri
Vrnda, a group of transcendental male and female parrots awaken Radha and Krsna
by reciting poetry. Although the parrots are unable to bear disrupting Radha-Krsna's
happiness and close embrace for even a moment, still they must awaken Them.

As that excellent poetry is being recited, Yugala Kisori-KiSora awaken and,
alarmed that the end of night has already come, quickly arise from Their pleasure
bed of flowers. Then Lalita, Visakha and other priya-sakh s arrive from their respective
ku jas full of jokes and laughter, making the Divine Couple very blissful. But then
They hear the monkey Kakkhati speak Jatila's name and become afraid. What a
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dilemma! They are afraid of being caught by Jatila, but They also can't bear the
thought of sepa-rating! Overcome by fear and anxiety, Radha and Krsna then return to
Their respective homes.

Sri Guru Pranama

eva krame”a hr -gauracandrasya &r -r dh -ke§ayor | |~ smaret. ni% nta-l | -
smara” nantara gurv d nda’favat pra”amet yath --

In this way, the s dhaka will meditate on the || s of Gauracandra and Radha-
Krsna. At the end of his nik nta-l | -smara”a, he will offer da”’flavats to his guru and the
other Vaisnavas as follows:

aj na-timir ndhasya
j n jana-al kay
cakS8ur unm lita yena
tasmai hr -gurave namace

I offer my respectful obeisance unto Sri Guru. My eyes were blinded by the dark-
ness of ignorance, and he has opened them with the torchlight of knowledge.

Sri Gauracandra Pranama
(20)

iti mantra pa hitv %r-guru da”favat pra”amyaeva parama-guru-par tpara-guru-
parame§ hi-guru-gosv mi-cara” n krame”a da”’flavat pra”amet. tatae br -gauracandra
pra’’amet----

Reciting the previous mantra he will offer da”favats to his guru, parama-guru, par t-
para-guru, parame§ hi-guru and the Six Gosvamis. Then he will offer obeisance to Sri
Gauracandra with the following mantra:

vitvambhar ya gaur ya
caitany ya mah tmane
hac -putr ya mitr ya

lak§m % ya namo namae

I offer my humble obeisance again and again to that great soul who is known as
Visvambhara (maintainer of the universe), Gaura, Caitanya, Saci-putra, the Husband
of Laksmi and the Friend of All.

16



Sri Nityananda Pranama
@1)

nity nandam aha vande

kar’e lambita-mauktikam
caitany graja-r pe’a
pavitr -kata-bh talam

I offer my humble obeisance unto Sri Nityananda Prabhu, who has a single pearl
dangling from one of His ears. He is the elder brother of Sri Caitanya Mahaprabhu,
and the purifier of the earth.

Sri Advaita Pranama
(22)

nist rit heSa-jana day lu
prem mot bdhau parimagna-cittam
caitanya-candr detam arcita tam
advaita-candra hiras nam mi

With my head at His feet, I offer my humble obeisance unto the merciful Sri
Advaitacandra, whose heart is drowned in the ocean of prema. He delivers infinite
numbers of devotees, and is honored and worshipped by Sri Caitanyacandra.

Sri Gadadhara and Sri Srivasa Pranamas
(23)

gad dhara namas tubhya
yasya gaur go j vanam
namas te &r -br niv sa-
pa’fita prema-vigraha

O Sri Gadadhara! Sri Gauranga is your very life. I offer my humble obeisance unto

you. Sri Srivasa Pandita! You are the very form of prema. I also offer my humble
obeisance unto you.
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(24)
eva krame”a gaura-bhakta-ga” n da’favat pra’’amet.

In the same way as previously mentioned, the s dhaka will offer da”favats to all the
devotees of Sri Gauracandra.

Then:
kr -navadv pa-dh mne namac
kr-ga g yai namae
hr-sa k rtan ya namace
kr -gaufla-ma”fal ya namae

Sri Radha-Krsna Pranama

kandarpa-ko i-ramy ya
sphurad-ind vara-tvise
jagan-mohana-l | ya

namo gopendra-s nave

I offer my humble obeisance unto Nandanandana Sri Krsna, who is more charm-
ing than millions of Cupids, whose bodily splendor resembles the blue lotus, and who
enchants the universes by His alluring pastimes.

(25)
tapta-k cana-gaur gi
r dhe vend vanehvari
ve§abh nu-sute devi
pra’”’am mi hari-priye
I offer my humble obeisance unto Sri Radha, whose bodily complexion is like

molten gold, and who is the Queen of Vrndavana. She is the daughter of King
Vrsabhanu and is very dear to Sri Krsna.

Sri Ananga Maiijari Pranama
(26)

br -r dhik -pr “a-sam  kan yas
vik khik -kik§ita-saukhya-sau§ hav m
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I I matenocchalit ga-m dhur m
ana ga-purv  pra’’am mima jar m

I offer my most humble obeisance to Srimati Ananga Maifijari, whose body over-
flows with the sweetness of || mata. She has learned from Visakha how to serve care-
fully and gracefully. She is identical to the life-force of Sri Radha, and she is Sri
Radha's younger sister.

Asta-sakhi, etc. Pranama
(27)

lalit di-parama-pre§ ha-sakh -vendebhyo namae
kusumik di-sakh -vandebhyo namace

kast ry di-nitya-sakh -vandebhyo namace
hakimukhy di-pr ’a-sakh -vendebhyo namae
kura g k8y di-priya-sakh -vendebhyo namace
br-r p di-ma jar bhyo namac

br d m di-sakhi-vendebhyo namace
sarva-gopa-gop bhyo namae

vraja-v sibhyo namae

br -vend -vipinebhyo namae

br -r sa-ma”flal ya namae

br -yamun yai namace

br-r dh -ku”fa-ty ma-ku”f bhy  namae
br -govardhan ya namace

br -dv daka-vipinebhyo namac

br -vraja-ma’’flal ya namac

br -mathur -ma”’fal ya namace

sarv vat rebhyo namae

ananta-ko i-vai§’avebhyo namae

Vaisnava Pranama
v ch -kalpa-tarubhyah ca
kep -sindhubhya eva ca
patit n  p vanebhyo

vai§’avebhyo namo namace

I offer my respectful obeisance unto all the Vaisnava devotees of the Lord. They are
just like desire trees who can fulfill everyone’s dreams, and they are full of compas-
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sion for the fallen conditioned souls.

Snana
(28)

atha sn nam caret yath ---nady dau prav h bhimukhe taf g diSu p rv bhimukh t rth ni
hvayed yath ----

Then, one's bath shall be done as follows:

At a river or stream, facing in the direction of the current, or at a pond or lake, fac-
ing the easterly direction, one shall invoke the holy rivers thus:

ga ge ca yamune caiva
god vari sarasvati
narmade sindho k veri
jale ’smin sannidhi  kuru

O Ganga, Yamuna, Godavari, Sarasvati, Narmada, Sindhu, Kaveri! Please be-
come present in this water.

(29)

mah -p pa-bha ge day lo nuga ge

mahekottam  ge lasac citta-ra ge
drava-brahma-dh m cyut ghryabjaje m
pun h na-kanye prav hormmi-dhanye

O merciful Ganga, destroyer of great sins! With a joyful heart, you always sport
on the head of Lord Siva. You are pure spirit in a liquid form, born from the feet of Lord
Visnu. O daughter of the Lord! You create a garland of continuous waves. O holy one,
please make me pure!

(30)
vi§’or n bhy-ambu-madhy d vara-kamalam abh t tasya n | -sumeror
madhye niesyandam n tvam asi bhagavati brahma-lok t pras t
kh d-bhra§ rudra-m rdhni pra”ipatita-jal g gat stiga g

kastv  yo n bhivanden madhu-mathana-hara-brahma-samparka-p t m

O Bhagavati Ganga! You have descended from the spiritual world. After being
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born from the water in Lord Visnu’s navel, you flowed through the stem of the beauti-
ful lotus growing there and fell from the heavens onto the head of Lord Rudra. You
have been purified by the touch of Lord Hari, Lord Siva, and Lord Brahma. Who could
not praise you?

3I)

ga g ga getiyobr y t
yojan n  hatair api
mucyate sarva-p pebhyo
vi§”u-loka sa gacchati

O Gangadevi! You have descended a great distance from the spiritual world.
Whoever calls out your holy name is liberated from all sins and goes to Visnuloka.

(32)
After invoking the Ganga, the s dhaka will invoke the Yamuna as follows:

cid nanda-bh noesad nanda-s noe
para-prema-p tr drava-brahma-g tr
agh n lavitr jagat-kema-dh tr
pavitr -kriy nno vapur mitra-putr

Sri Yamunadevi is a transcendental manifestation of Sri Nandanandana. She is a
vessel of prema and has a body of liquid spirit. She is the destroyer of all sins, and she
brings good fortune to the whole universe. O Daughter of the Sun, please make our
bodies pure.

(33)
Then, he will invoke the blessings of Sri Radha-kunda:
r dhik -sama-saubh gya
sarva-t rtha-pravandita
pras da r dhik -ku”fa
sn mi te salile hubhe
O Sri Radhika-kunda, you have obtained good fortune equal to that of Sri Radha,

and you are highly praised among all the holy places. I am bathing in your sacred
waters. Please be gracious toward me.
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Tilaka Dharana
(34-36)

tatae hukla-vastre paridh ya br -hari-mandira-dn ra”a kotv hr -hari-n m k8aram a kayed
g tre---

Then, after dressing himself in pure, white cloth, the s dhaka shall write the
names of Hari on his body. He shall also apply tilaka to the appropriate 12 places as de-
scribed in this mantra from the Padma Pur ”’a, Uttara-kha”’a:

lal e kekava dhy yen
n r ya’am athodare
vak§ae-sthale m dhava tu
govinda ka ha-k pake

vi§’u ca daksi’e kukSau
b hau ca madhus danam
trivikrama kandhare tu
v mana Vv ma-p rhvake

br dhara v ma-b hau tu
hu§ keha ca kandhare

pe§ he tu padma-n bha ca

kay d modara nyaset

tat prak§ lana-toya tu
v sudeveti m rdhani

On the forehead—KeSava; on the belly—Narayana; on the chest—Madhava; on the
hollow of the throat—Govinda; on the right side of the abdomen—Visnu; on the right
arm-—Madhustadana; on the right shoulder—Trivikrama; on the left side of the ab-
domen—Vamana; on the left arm—Sridhara; on the left shoulder—Hrsikesa; on the
upper back—Padmanabha; on the lower back—Damodara.

Then, after washing his hands, he shall place the remaining water on his head,
while uttering 0 v sudev ya namac.
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Sri Jagannatha Misrera Mandira Dhyana
(37)

p rvavat sthir sane sthira-cittae tatr dau hr -navadv pa-madhye &r -ratha-mandire ratna-
si h sanopari bhakta-venda-parisevita hr -hr -ke§”a-caitanya-deva gurv di-krame”a dhy tv

p jayet.

tatr dau %r -jagann tha-mikrasya mandira dhy yet---
yath caitany rcana-candrik y m---

br -jagann tha-mikrasya

mandir ganam uttamaice
n n -ratna-ma’i-yuktair
vicitra-mandira-puram

Then, in the same way he previously meditated on his gurus, the s dhaka will sit
quietly and do his p j . With a steady mind he meditates on Sri Krsna Caitanyadeva
in a temple of jewels in Navadvipa-dhama. The Lord sits on a jewelled throne, and
devotees serve Him on all sides. Before doing this dhy na and p j , however, he will
first meditate on Sri Jagannatha Misra's mandira as described in the book r
Caitany rcana-candrik : Along with the home of Sri Jagannatha Misra Mahasaya are a
beautiful temple and courtyard that are decorated with various kinds of fine gem-
stones.

(38)

tan-madhye ravi-k nti-nindi-kanaka-pr k ra-satora”a

br -n r ya”a-geham agra-vilasat sa k rtana-pr ga’am
lak§my-antaepura-p ka-bhoga-kayana-hr -candrak la pura
yad-gaur ga-harer vibh ti sukhada sv nanda-sa vehitam

In the middle of this compound there is a temple for Sri Narayana that has arched
doorways and golden walls more splendid than the rays of the sun. In front of the
n r ya”a-mandira there is a courtyard where K rtana is performed. In the inner portion
of the mandira are the kitchen of Sri Laksmidevi, a dining room, a bedroom and a can-
drak | 3 that are all very beautiful. Sri Gauranga resides in this delightful compound,
completely absorbed in His own ecstasy and possessing a form of extraordinary splen-
dor.

5 Acandrah | isa small room at the top of a house for viewing the surrounding
scenery.
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(39)

tan-madhye nava-c fa-ratna-kalasa vrajendra-ratn ntar -
mukt -d ma-vicitra-hema-pa ala sad-bhakti-ratn citam
veda-dv ra-sad-a§ a-me§ a-ma”’i-ru -hobh -kav  nvita

sac-candr tapa-padma-r ga-vidhu-ratn lambiyan-mandiram

A temple adorned with the jewel of pure devotion sits in the middle of this estate.
Around the top of that temple are nine very beautiful jewelled pots. Sapphires decorate
the interior, and strings of pearls hang from the golden ceiling. There are four doors,
each divided into eight panels studded with eight types of jewels. From the ceiling, a

canopy hangs from four ropes, with fringe made of rubies and moonstone dangling
from it.

(40)

tan-madhye ma”’i-citra-hema-racite mantr r’a-yantr nvite
§a -ko™ ntara-kar’ik ra-hikhara-hr -keharaie sannibhe
k rm k ra-mahi§ ha-yoga-mahasi &r -yoga-p h mbuje
r kek vali-s rya-lak§a-vimale yad-bh ti si h sanam

In this mandira is a yoga-p ha lotus (yantra) made of gold, decorated with jewels, and
containing the letters of the six-syllable gaura-mantra. It is shaped like a tortoise shell
and is very beautiful. This is the place where the majestic meeting of bhagav n and
His bhaktas always takes place. The center of this yoga-p ha is a hexagram that resem-
bles the kar”’ik , or seed-vessel, of a lotus. This p h mbuja is as brilliant as millions of
suns and moons, and is very pure and holy.

(41)

p riv dhae-padma-pa i-gha ita-hari-ma”’i-stambha-vaid rya-pe§ ha
citra-ch d valambi-pravara-ma”i-mah -mauktika k nti-j lam
t | ntab ¢ na-cel sanam-ufupa-medu-pr nta-ps§ hopadh na
svar” ntak citra-mantra vasu-hari-cara”a-dhy na-gamy § a-ko’am

In this yoga-p h mbuja there is a throne with its lower sides inlaid with rubies,
columns made of sapphires, and a backrest made of vaidurya stone (lapis-lazuli). It has
a splendid canopy with clusters of gems and pearls suspended from it. This throne
has a cotton-stuffed cloth seat, a beautiful soft moon-shaped bolster, and eight legs. The

letters of the mantra (kI gaur ya namae) on this octagonal p h mbuja are made of gold
and jewels.
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(4244)

tan-madhye %r -gaura-candra
v me hr la-gad dharam
tad-dak8i’’e vadh tendra
br | dvaita tatae smaret

tad-dak§i”’e %r niv sa
smaret %r -pa’ fitottamam
smaret %r -bhakta-venda ca
catur-dik§u suve§ itam

br mad-gaura-bhakta-vende
SV ya-sv ya-ga” nvite
r pa-svar pa-pramukhe
sva-ga”’a-sth n gur n smaret

Then the s dhaka shall meditate on Sri Gaura in the center of that throne, with Sri
Gadadhara to His left. Nityananda Prabhu stands to His right, Sri Advaita is just to the
right of Nityananda Prabhu, with Sri Srivasa Pandita to the left of Sri Gadadhara. Then
he shall meditate on Gauranga’s bhaktas, who surround the Lord on all sides. They are
divided into groups headed by different gurus, beginning with the group of Rapa
Gosvami and Svarapa-Damodara.

Sri Guru-smarana and Atma-dhyana
(4547)
tatr dau %r -guru-smara”a yath sanat-kum ra-sa hit y m--

hah k yuta-sa k ha
var bhaya-lasat-kara
bukl mbara-dhara divya-
hukla-m ly nulepanam

prasanna-vadana % nta

bhajan nanda-nirvatam

divya-r pa-dhara dhy yet
varada kamalek§a”’am
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r pa-p rva-guru-ga” n-
ugata sevanotsukam
eva r pa guru dhy yen
manas s dhakae hucie

Before meditating on all the bhaktas, first guru-smara”a should be done as described
in the Sanat-kum ra Sa hit : The guru is as radiant and cooling as 10,000 moons. His
beautiful hands display the mudras of benediction and awarding fearlessness. He
wears white cloth and is decorated with candana and a transcendental white garland.
He has a very happy face, is peaceful and delights in his bhajana. He has a sac-cid-

nanda form, readily gives his blessings, and has lotus eyes. He is very handsome,
with two arms and a golden complexion, and is radiant with youth (kaikora). He very
faithfully follows his guru-ga”’a, beginning with Srila Riipa Gosvami, and is very eager
to serve the Lord. In this way, with a pure mind, the s dhaka shall meditate on his gu-
rudeva.

(48)
tat-sam pe sevotsukam tm na bh vayed yath ---

divya-hr -hari-mandir fhya-tilaka ka” ha sum | nvita
vak8ae hr -hari-n ma-var’’a-subhaga hr kha”fa-lipta punace
kuddha %ubhra-nav mbara vimalat nitya vahant tanu
dhy yec-chr -guru-p da-padma-nika e sevotsuk ¢ tmanace

The s dhaka shall meditate on himself as wearing tilaka on his forehead, a fragrant
garland around his neck, with beautiful holy names and pras d -candana on his chest.
On his body he always wears a fine, new white cloth. In this pure transcendental
body he shall approach the lotus feet of his guru, very eager for service.

Sri Gauranga, etc. Dhyana, Piija, Mantra and Gayatri
(49)
kr man-mauktika-d ma-baddha-cikura susmera-candr nana
br kha”q guru-c ru-citra-vasana srag-divya-bh § citam
noty veha-ras numoda-madhura kandarpa-vehojjvala

caitanya kanaka-dyuti nija-janaie sa sevym na bhaje

Then he shall meditate on Sri Caitanya as such: I worship the golden-hued Sri
Caitanya, whose beautiful hair has been bound with a string of pearls. His moonlike
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face bears a gentle, sweet smile, and His body is anointed with candana, aguru and a
beautiful cloth. He is decorated with a transcendental garland and ornaments of the
same nature. Absorbed in dancing, He is ecstatic from tasting the sweetness of rasa.
He is more brilliant than the god of love, and is always being served by His devotees.

(50)

ka j rendra-vinindi-sundara-gati %r -p dam ind vara-
kre’” -ky ma-sad-ambara tanu-ruc s ndhyendu-sa mardakam
premodgh r’a-suka ja-kha jana-mad -jin-netra-h sy nana
nity nandam aha smar mi satata bh 8ojjval ga-kriyam

Then, the dhy na of Sri Nityananda Prabhu: Let me always remember that
brightly smiling face of Sri Nityananda Prabhu, whose beautiful movement ridicules
the graceful gait of an elephant. His cloth resembles a cluster of blue lotus flowers and
His bodily effulgence conquers the splendor of the rising moon at sunset. His prema-
saturated rolling eyes defeat the pride of a restless kha jana bird (wagtail).

(51)

sad-bhakt li-nigevit ghri-kamala kundendu-bukl mbara

huddha-svar’a-ruci  sub hu-yugala smer nana sundaram
br -caitanya-deha var bhaya-kara prem ga-bh § citam
advaita satata smar mi param nandaika-kanda prabhum

In this way, the dhy na of Sri Advaita Prabhu is done: I meditate upon that root of
transcendental joy, Sri Advaita Prabhu, whose lotus feet are always served by the bhak-
tas. He wears cloth as white as the moon or a kunda flower (jasmine). He has a pure
golden complexion, beautiful arms and a smiling face. His eyes always lovingly gaze
upon the lotus face of Sri Caitanya Mahaprabhu. He readily grants benedictions and
fearlessness to the devotees, and His lustrous body is ornamented with prema.

(52)
k ru”’yaika-maranda-padma-caraa caitanya-candra-dyuti
t mb | rpa”a-bha gi-dak8i’a-kara ‘%vet mbara sad-varam

prem nanda-tanu sudh -smita-mukha hr -gaura-candrek8aa
dhy yec chr la-gad dhara dvija-vara m dhurya-bh $ojjvalam

Then Sri Gadadhara Pandita Gosvami’s dhy na: I meditate on Sri Gadadhara
Pandita Gosvami, whose lotus feet are full of the nectar of compassion. He has a luster
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like that of Sri Caitanyacandra. With His outstretched right hand, He offers t mbula to
the mouth of Sri Caitanya. He dresses in fine white cloth, is the best of the s dhus, and
is the very form of blissful love. He has a sweet, smiling face, and His eyes are ad-
dicted to gazing at the form of Sri Gaura. He is adorned with the mood of m dhurya-
rasa, and is the best of the twice-born.

(53)

kri-caitanya-pad ravinda-madhu-p ® sat-prema-bh $ojjval @
huddha-svar’’a-ruco deg-ambu-pulaka-svedaie sad-a ga-hriyae
sevop yana-p ’ayae smita-mukh @ hukl mbar e sad-var e
br v s di-mah %ay n sukha-may n dhy yemat np r8ad n

Then: We meditate upon Sri Srivasa Thakura and his companions, who, like
black bees, drink the honey from the lotus feet of Sri Caitanya. They are radiant with
prema and have pure golden complexions. Their beautiful bodily limbs are decorated
with tears of joy, trembling, and perspiration, and their hands are always rendering
sev . They are smiling and very happy, and are wearing white cloth. They are the
best of s dhus.

(54)

iti smara” nantara %r-guror j ay %r man-mah prabhu 8ofakopac r dibhie tan-m la-
mantre’aiva p jayet.
kr man-mah prabhu-mantroddh ro yath  rddhv mn ye %r -vy sa prati %r -n rada-v kyam
(3.14-16)
aho g fhatamae prakno
bhavat parik rtitae
mantra vak§y mi te brahman
mah -pu’’ya-prada hubham

Then, by the order of his guru, the s dhaka shall offer p j to Sriman Mahaprabhu
with the sixteen articles of worship® and the six-syllable gaura-mantra. In the

6 The sixteen upac ras are sana, sv gata, p dya, arghya, caman ya, madhuparka,
caman ya, sn na, vasana, bhara’a, gandha, pupa, dh pa, d pa, naivedya, vandan .

The ten upac ras are arghya, p dya, camana, madhuparka, punar camana, gandha, pugpa,
dh pa, d pa, naivedya.

The five upac ras are gandha, pu8pa, dh pa, d pa, naivedya.
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trddhv mn ya-sa hit , there is a statement concerning this gaura-mantra, wherein Sri
Vedavyasa says to Sri Narada: “O Brahmana, you have asked which mantra is used in
worshipping Bhagavan Sri Gauranga. This question is very profound. I shall speak of
this greatly pious and auspicious mantra to you.

(35)

kI gaur ya namae iti
sarva-lokeSu p jitace

m y -ram na ga-b jaice
vV g-bjenacap jitae

§aflakSarae k rtito ya
mantra-r jae sura-drumace

mantro yath ---kli gaur ya namae; hr , % ,kl ,ai gaur ya namae

“This gaura-mantra (gaur ya namae) is worshipped using the b ja-mantras of Maya,
Rama, Ananga and Sarasvati. For example, just as we say kIl gaur ya namae, simi-
larly we may also say hr gaur ya namae, kr gaur ya namae, etc. In this way, this six-
syllable mantra is honored. When the people of the world combine gaur ya namae with
the k ma-b ja and chant kIl  gaur ya namae, they receive the gift of divine love. I have
chanted to you this §afak§ara-mantra-r ja, which is like a kalpa-druma because it fulfills
all one’s desires.”

(56-57)

etat p dyam, etad arghyam, etad caman yam, e8a gandhae, etat puSpam, eSa dh pace, eSa
d pae, etan naivedyam, etat p n ya-jalam, idam caman yam, etatt mb lam, etad gandha-
m lyam, e§a pu§p jalie ity di.

eva hr-nity nanda-prabhu p jayet, ir man-nity nanda-prabhor mantroddh ro yath
(brahm ’fla-pur ’e dhara™ -keSa-samv de)----

itin m § a-hataka
mantra nivedita &”’u
may tvayi pur prokta
k ma-b jeti sa j akam

vahni-b jenap t nte
¢ dau deva namas tath
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J hnav -pada tatraiva
vallabh ya tatae param
iti mantro dv dak r’ace
sarvatraiva manoharae

mantro yath ---kli deva-j hnav -vallabh ya sv h

Saying etat p dya k|l gaur ya namae, footwash is offered, and in a similar way,
all the other articles of worship may be offered. In the same manner, Sri Nityananda
Prabhu’s p j shall be done. Concerning Nityananda Prabhu’s mantra, a statement is
made in the Brahm fa Pur “a during a conversation between Sesa-naga and Mother
Earth. The purport of that statement is such: At the beginning of the mantra, the k ma-
b ja shall be joined with the word deva and serve as a salutation. Then, in the middle
will be j hnav , followed by vallabh ya and ending with sv h . This twelve-syllable
mantra of Sri Nityananda Prabhu is very charming to everyone. Using this mantra, Sri
Nityananda Prabhu’s p j shall be done.

The mantra is thus: kI  deva-j hnav -vallabh yasv h .
(58-59)

iti mantre”aiva p jayet, eva 4r -advaita-prabhu p jayet. atha kr -advaita-prabhor
mantroddh ro yath p dme---

aho g fhatamae prakno
n rada muni-sattama
na prak %yas tvay hy etad
guhy d guhyatara mahat

k ma-b ja-sam yukt

advaita-vahni-n yik

e nt vais§i-var’o ya
mantrae sarv tidurlabhae

mantro yath ---kl m advait ya sv h

Then, in the same way, Sri Advaita’s p j shall be performed using the br -advaita-
mantra. In the Padma Pur a it is said: “O Narada, Best of the Munis, you have asked a
very profound question concerning the hr -advaita-mantra. You should not reveal my re-
ply at just any place, because this is very confidential knowledge. You shall know that
this seven-syllable mantra, which is composed of the k ma-b ja joined with advaita in

30



the dative case and followed by sv h (the wife of Agni), is very difficult to obtain.”
The mantra is thus: kl m advait yasv h .
(60-62)

tad-anantara %r man-mah prabhoe ke8a-nirm lyena %r -gad dhara-pa”fita p jayet tan-
mantre’aiva, ir -gad dhara-pa’ fita-mantro yath % gad dhar yasv h .

atha tathaiva hr -kr v s di-bhakt n guru-varg d n mah prabhu-nirm lya-pras dena p jayet,
sva-sva-n ma-caturthyantena br -guru-deva tu tan-m la-mantre’aiva p jayet.

hbr -guru-mantroddharo yath behad-brahm ’fa-pur e s ta-haunaka-samv de----

kr gum ity eva bhagavad-
gurave vahni-vallabh
dak r’a-mantra-r jak ca
sarva-k rye§u rak8it

mantro yath --kr gu bhagavad-gurave sv h

tato vake§a-nirm ly dika gehy t; sth n ntare ca sa sth pya prabhup da-padme pusp
jali dattv r trika kury t.tad-antara ¢ mara-vyajan dika kotv hr-guru-p rhve ti§ han
dhy n nukrame”a nir k§a’a  kotv tato bahie-p jayet. bahie-p j  ketv nantara sva-sva-
g yatr -mantr n japet kram t---

tatr dau r -guru-g yatr yath p dme----
hr  gurudev ya vidmahe gaura-priy ya dh mahi tan no gurue pracoday t

prathama mantra-guroe p j
pakc c caiva mam rcanam
kurvan siddhim av pnoti
hy anyath niSphala bhavet

dhy n dau br -guror m rti
p j daucaguroep j m
jap dau ca guror mantra
hy anyath ni§phala bhavet

Then, after Sri Advaita Prabhu’s p ] ,using the pras d flowers, etc., from the wor-
ship of Sriman Mahaprabhu, the p j of Sri Gadadhara Pandita Gosvami shall be done
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using the following mantra:
br  gad dhar yasv h

Then, in the same way (using the pras da from Mahaprabhu), the s dhaka shall
perform the p j of Sri Srivasa Pandita, the bhaktas, and his guru-parampar (down to his
parama-guru). Speaking their individual names in the dative case, he shall offer the
various articles to them. For example: e8a pras d gandhae kr v s ya namae.

For his guru, however, he shall use the guru-mantra. In the Behad Brahm ”’a Pur a,
in the conversation between Siita Gosvami and Saunaka Rsi, this guru-mantra is de-
scribed: The bjais%r gu , then bhagavad gurave, and at the end sv h . This twelve-
syllable mantra is the giver of all auspiciousness and protection.

The mantra is thus: hr gu bhagavad gurave sv h

Then he shall accept that flower pras da, etc., for himself. Putting that pras da
aside, he shall offer pu§p jali and rati to the prabhus. Then, while standing beside his
guru and fanning the prabhus with a ¢ mara, he shall sequentially meditate on each of
them. (Everything described thus far is m nasa-p j .)

After that, with his external body, he shall offer p j to the m rtis of Sriman
Mahaprabhu, etc. After completing the p J , he shall chant the respective g yatr -
mantras. First, the guru-g yatr shall be chanted as given in the Padma Pur a:

kr  gurudev ya vidmahe gaura-priy ya dh mahi tan no gurue pracoday t

In Padma Pur a Sri Bhagavan says, “If, when doing p j , you first worship your
mantra-guru and then Me, you will attain perfection. Otherwise p j is fruitless.
Concerning dhy na, p J] and mantra-japa, the guru must always be considered first.
Otherwise, all these activities are useless.”

(63)
tato japa-lak8aa yath (br -hari-bhakti-vil sae 17.143, 129)----
na kampayec chiro gr v
dant n naiva prak hayet
manaeg-sa hara”a hauca

mauna mantr rtha-cintanam

Then, the characteristics of japa are described: The s dhaka shall not move his
head and neck about, nor show his teeth. He shall sanctify his mind by withdrawing
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it from the objects of the senses, pondering the meaning of the mantra, and maintain-
ing silence.

(64)

mano-madhye sthito mantro
mantra-madhye sthita manace
mano-mantra sam yuktam
etad dhi japa-lak8a’am

If the mantra remains within the mind and the mind remains within the mantra
(in other words, the mind and mantra are joined), then the characteristics of japa (japa-
lak8a’’a) are revealed to the chanter.

(65)
atha jap guly di-niyamae (br -hari-bhakti-vil sae 17.116-120)----

tatr guli-japa kurvan
s gu§h gulibhir japet
a gu§ henavin karma
kotas tad aphala bhavet

Then the regulations concerning the fingers used during japa are described:
During japa, both fingers and thumb are used. If the thumb is not used, the japa is fruit-
less.

(66)

kani§ h n mik madhy
caturth tarjan mat

tisro gulyas tri-parv syur

madhyam caika-parvik

On three fingers—the little finger, the ring finger and index finger—the three

joints are touched (by the thumb), and on the middle finger, only one joint is used,
thus totalling ten. This is the proper way of chanting using the joints of the fingers.

(67)

parva-dvaya madhyam y

33



japa-k le vivarjayet
gva meru vij ny d
brahma” d §ita svayam

During japa, those two joints of the middle finger should be excluded. Know those
two joints to be Mount Meru, which Lord Brahma himself has previously defiled.

(68)

rabhy n mik -madhy t
pradak§i’’am anukram t
tarjan -m la-paryanta

kram d dakasu parvasu

Japa shall be done using the ten finger joints beginning with the middle joint of
the ring finger and proceeding clockwise, ending at the root of the index finger.

(69)

a gulirnaviyu jta
ki cit sa kocayet talam
a guln  viyoge tu
chidreSu sravate japae

madhym caika-parvik ity uktee kecit madhyam -madhya-parva geh’”anti tan na.

While performing japa, the fingers must be kept together and slightly contracted at
the base. If the fingers are separated, the japa will leak out through the holes. Some peo-
ple say that the middle joint on the middle finger should be used, but that is not

proper.
(70)

atha japa-kramo yath ---
prathama gurudevasya
mantra-g yatr sa smaret
tatae hr -gauracandrasya
g yatry ucc ra”’a tath

Concerning the process of japa, first the kr -guru-mantra and g yatr should be contem-
plated, and then the g yatr of Sri Gauracandra.
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(71)

br | vadh tendr dvaita-

mantra-g yatr sa smaret
tatae hr -gad dharasya
hr v sa-pa”fitasya ca

In that way, the mantras and ¢ yatr s of Sri Nityananda Prabhu, Sri Advaita Prabhu,
Sri Gadadhara Pandita and Sri Srivasa Pandita shall be contemplated.

(72)

br -gurudevasya mantro yath ---tr gu bhagavad-gurave sv h
atha g yatr ---br  gurudev ya vidmahe, gaura-priy ya dh mahi, tan no gurue pracoday t.

iti br -guru-g yatr -smara” nantara guru-varg n smaret; smara’’a-kramo yath ----

br -guru-parama-gurur ity di-krame’a sva-sva-pra” ly-anus re”’a sva-sva-pariv rekvara-
parama-parame§ hi-guru-paryanta dhy na kstv svya-sv ya-n m ni caturthyanta kuotv
jap nantara hr -ir -caitanya-mah prabhor mantra g yatr ca smaret.

The hr -guru-mantraisr gu bhagavad-guravesv h .
The guru-g yatr ishr gurudev ya vidmahe gaura-priy ya dh mahi tan no gurue
pracoday t.

The meaning of the guru-g yatr is that although the guru is actually a direct form of
Sri Hari, he is to be meditated on as being a dear one of Sri Gauracandra. May that gu-
rudeva engage us in the service of his lotus feet.

Then the s dhaka shall do smara”a of the other gurus of his parampar , beginning
with his parama-guru, and going up through his parame§ hi-guru and the head of his
pariv ra (family), chanting their individual names in the dative case. (parama-gurave
par tpara-gurave ity dir pe)

After that, he shall meditate on the mantra and g yatr of Sriman Mahaprabhu as
such:

mantra: kI gaur yasv h

g yatr : kI caitany ya vidmahe vitvambhar ya dh mahi tan no gaurae pracoday t

Then, Sri Nityananda Prabhu:

mantra: kI deva-j hnav -vallabh ya sv h
g yatr: kI nity nand ya vidmahe sa kar8a” ya dh mahi tan no balae pracoday t
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Sri Advaita Prabhu:
mantra: kl m advait yasv h
g yatr : kl m advait ya vidmahe mah -vi§”’ave dh mahi tan no advaitae pracoday t

Sri Gadadhara Pandita:
mantra: tr gad dhar yasv h
g yatr: g gad dhar ya vidmahe pafit khy ya dh mahi tan no gad dharae pracoday t

Sri Srivasa Pandita:
mantra: %r hrv s yasv h
g yatr: hr hrv s yavidmahe n rad khy ya dh mahi tan no bhaktae pracoday t

Sri Sri Gaura-Gadadhara mantra: kI % gaura-gad dhar yasv h
anantara stava-pra” m di ketv hr -gauracandr § a-k |ya-s tr nusare’’a smaret---
gaurasya hayanotth n t
punas tac-chayan vadhi
n nopakara”aie kury t
sevana tatra s dhakac
Then, after offering various stavas and pra” mas, he shall meditate on the a§ a-
k lya-ll of Sri Gauracandra. In his m nasa-deha, he shall offer sev with various arti-

cles from the time of Sri Gauranga’s awakening in the morning until the Lord falls
asleep at night.

Sri Gauranga’s Asta-kala-seva
(73)
kr -navadv pa-candrasya
carit matam adbhutam
cintyat cintyat nitya

m nasa-sevanotsukace

The nectarous pastimes of Sri Navadvipa-candra are very wonderful. Eager to serve
the Lord, the s dhaka shall always think of these pastimes.

(74)

nit nte gauracandrasya
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hayana ca nij laye
pr tae-k le katotth na
sn na tad-bhojan dikam

At the end of night (ni% nta), he shall meditate on the Lord sleeping in His own
home. In the early morning (pr tae-k le), the Lord rises from His bed, bathes and takes
His meal.

(75)

p rv hna-samaye bhakta-
mandire paramotsukam
madhy hne param hcarya-
keli sura-sarit-ta e

In the forenoon, the Lord becomes deeply absorbed in ke§”a-I | -smara”a and experi-
ences intense feelings of separation. In the middle of the day, Mahaprabhu performs
astonishing pastimes on the bank of the Ganga. The s dhaka shall meditate on Lord
Gauranga in this way.

(76)

apar hne navadv pa-
bhramaa bh ri-kautukam

s y hne gamana ¢ ru-

kobhana nija-mandire

In the afternoon, Gaurahari very joyfully roams about Sri Navadvipa-dhama. In
the early evening, He returns to His own home, revealing His enchanting beauty.

(77)

prado§e priya-varg fhya
hr v sa-bhavane tath

nik y  smared nanda

br mat-sa k rtanotsavam

In the late evening, He meets His dear associates at the home of Srivasa Thakura,

where they perform a great sa k rtana festival far into the night. The s dhaka shall thus
blissfully meditate on Sri Gauracandra.
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Serving Sri Radha-Krsna in the Siddha-deha
(78-83)
eva hr-caitanya-deva niSevya siddha-dehena hr -ke§’a-sev  ga vidadhy t. atra k rik ----

tac cintan di-samaye
kury ttad anus ratae
cintana tu tayos tatra
vasan guru-ga” nvitae

punak ¢ k§usa-l le smin

siddha-dehena s dhakae

manas m nas Sev m
a8 a-k locit  vrajet

s dhakae siddha-dehena

kury t ke§’a-priy -gehe

guru-r pa-priy -p rive
lalit di sakh -ga”e

niv sa y vae nitya

guru-r p -sakh -yutae
br -y va a-pure hr mad-
va§abh nu-pure pi ca

nand hvara-pure r dh -
ke§”’a-ku™a-ta a-dvaye
br mad-vend vane ramye
kr mad-vend vanehayoe

pr tar dya§ a-samaye
sevana tu krame”a ca
n nopakara”air divyair
bhak8ya-bhojy dibhie sad
¢ mara-vyajan dyaib ca
p da-sa v han dibhie

In the same way, the s dhaka shall perform m nas-sev to Sri Sri Radha-Krsna dur-

ing the eight periods of the day. He shall dwell amongst his guru-ga”’a and perform | | -
smara”a according to their instructions. In his mind, in his siddha-deha, he shall visual-
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ize himself rendering appropriate services during the various times. In his siddha-deha,
he (she) shall always live in Yavata and Vrsabhanu-pura, serving in the home of Sri
Radha alongside her guru-r p -sakh and the other sakh s such as Sri Lalita, Visakha,
etc. At Nandisvara-pura, on the banks of Radha-kunda and Syéma—kunda, and in the
beautiful Vrndavana forest, beginning from the early morning and continuing
throughout the day, she shall offer meals and other services (such as fanning with a
¢ mara and massaging the feet) to Sri Sri Radha-Krsna.

Meditation on the Siddha-deha
(84)

kikor gopa-vanit
sarv la k ra-bh 8it
pethu-tu ga-kuca-dvandv
catue8as i-gu” nvit

The s dhaka shall contemplate his Vrndavana siddha-deha in this way: She is a
kikor -gop (under 15 years old), fully decorated with ornaments, having large raised
breasts, and endowed with the sixty-four qualities.

(85)

nig fha-bh v govinde

madan nanda-mohin
n n -rasa-kal | pa-
b lin divya-r pin

She has a secret love for Sri Govinda that is bewildering even to Cupid himself. She
speaks very sweetly and has a divine form.

(86)
sa g ta-rasa-sa | ta-
bh voll sa-bhar nvit

div -nika  mano-madhye
dvayoe prem -bhar kul

By nature she brims with the joy of singing, playing musical instruments and
dancing. Day and night her heart is filled with love for Radha and Krsna.
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(87)

sarva-lak§ana-sampann
bh va-h v di-bh it
guru-pras da-janan
guru-r p -priy nug
g ndharvik -sva-y tha-sth
lalit di-ga™ nvit

She has all pleasant characteristics and is adorned with feminine gestures that ex-
cite feelings of love. She is born from the mercy of her guru, and she always follows
her guru-r p -sakh . She remains in Sri Radha’s own party (y tha) in the company of
Lalita’s group (ga’’a).

(88)

sva-y thekvary-anugat
y vaa-gr ma-v sin
cintany katies ca
k ma-r p nug min

She is very devoted to Sri Radha, is a resident of Yavatagrama, and a follower of
k ma-r p -bhakti (having an intense desire to serve in transcendental madhura-rati).

(89)

cid- nanda-rasamay
druta-hema-sama-prabh

suc na-n la-vasan

n n la k ra-bh it

Her body is made of cid- nanda-rasa and is radiant like molten gold. She wears very
beautiful blue clothing and is nicely decorated with various kinds of ornaments.

(90)

r-r dh -ke§’ayoe p riva-
vartin nava-yauvan
guru-dattasya n mno sy
m t varg dya-ma jar
pit varga-toty khyo
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varg nt hvayakae patie

She always stays alongside Sri Radha and Krsna, and she is in the prime of youth.
The names of her mother, father and husband are determined in this way: The moth-
er’s name is derived from the first syllable of the s dhaka s guru-given name. The fa-
ther’s name is derived from the third syllable, and the husband’s comes from the last.

1)

niv so y vae tasy

dak8i” modvik his
br -r dh -vastra-sev fhy

n n la k ra-bh 8it

Her home is in the village of Yavata, and she has a very graceful and delicate
form. She is decorated with various lovely ornaments, and she assists in the dressing
of Sri Radha.

Ekadasa-bhava
(9293)

asyaiva siddha-dehasya

s dhan ni yath -kramam
ek daha-prasiddh ni

lak§yante timanoharam

n mar pa vayo vehae
sambandho y tha eva ca
j sev par k §h
p lya-d s niv sakae

The eleven aspects of this siddha-deha are well known. They are as follows: name
(n ma), complexion (or form, r pa), age (vayas), dress (veha), relationship (sambandha),
group (y tha), order ( j ), service (sev ), divine cherished ambition (par k §h ),
maintainer (p lyad s) and residence (niv sa).

(94)

ete§  vikeSa-lak8a™ ny ucyante----
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kr-r pa-ma jarty di-

n m khy n nur patae
cintanya yath -yogya
svan ma vraja-subhruv m

The particular characteristics of all these are now described, beginning with the
name.

Nama—Her name shall be one similar to that of Sri Ripa Manjari and the other
vraja-gop s.

(95)

r pa vy thewar -r pa
bh vanya prayatnatae
trailokya-mohana k mod-
d pana gopik -patee

Ripa—Her complexion (or form) is like that of Sri Radha, who excites K ma in Sri
Krsna and enchants the three worlds. This meditation should be done with diligence.

(96)

vayon n -vidha tatra
yat tu tridaba-vatsaram
m dhury dbhuta-kaitora
vikhy ta vraja-subhruv m

Vayas—The beautiful vraja-gop s are of various ages, but the thirteenth year is an es-
pecially sweet time of youth, so that is the age to be contemplated.

97)

veho n la-pa dyaih ca
vicitr la ketais tath
svasya deh nur pe”’a
svabh va-rasa-sundarace
Vesa—One should meditate on the gop -deha as being dressed in beautiful blue gar-
ments that are adorned with multicolored ornaments.
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(98)

sevya-sevaka-sambandhac
svamanovatti-bhedatace

pr > tyaye pi sambandha
na kad parivartayet

Sambandha—The relationship between the ma jar and Sri Sri Radha-Krsna is that of
servant and served. The ma jar would not give up that relationship even in exchange
for her own life.

(99)

yath vy thekvar -y thae
sad ti§ hati tad-vake
tathaiva sarvath ti§ hed
bh tv tad-vaka-vartin

Yutha—Just as Radhika’s sakh s always remain near Her in great devotion, simi-
larly the ma jar is enchanted by Sri Radha and always remains near to Her.

(100)

y thekvary e kirasy j m
d ya hari-r dhayoe
yathocit  ca hubr 8§
kury d nanda-sa yut

Ajra—Taking the order of her group leader on her head, she very happily renders
appropriate services to Sri Sri Radha-Krsna.

(101)

¢ mara-vyajan dn

sarv j -pratip lanam
iti sev parij ey

yath -mati vibh gakace

Seva—The sev is divided into two classes: (1) obeying all kinds of orders (doing

the needful), and (2) more specifically, a particular service like fanning with a ¢ -
mara, etc., which the s dhaka personally desires.
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(102)

kr-r dh -ke§’ayor yadvad
r pa-ma jarik dayae

pr pta nitya-sakh tva ca
tath sy m iti bh vayet

Parakastha—The meditation shall be: “Just as Sri Riipa Manjari and the other gop s
are nitya-sakh s of Radha and Krsna, I, too, am a nitya-sakh .”

(103)

p lya-d s cas prokt

parip ly priya vad

sva-mano-vetti-r pe”’a
y nitya-paric rik

Palyadasi—The s dhaka-ma jar remains always under the shelter of a nitya-sakh
who is similar in nature to herself, who speaks very sweetly, and who maintains her
in every respect.

(104)

niv so vraja-madhye tu
r dh -ke§’a-sthal mat
va h-va akcabr -nand -
kvarah ¢ py atikautukace

Nivasa—Those delightful places such as VamsSivata, NandisSvara and Vraja, which

are the sites of Radha-Krsna’s daily pastimes, are the dwelling places of the siddha-
deha.

Attachment for the Manjaris
(105-108)
ana ga-ma jar prokt
vil sa-ma jar tath

akoka-ma jar ceti
rasa-ma jarik tath
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ras la-ma jar n mn
tath kamala-ma jar
karu” -ma jar khy t
vikhy t gu”a-ma jar

eva sarv hca vikhy t @

sva-sva-n m k8araie par ®
ma jaryo bahubace r pa-
gu”a-k la-vayo nvit e

n ma-r p ditatsarva
guru-datta ca bh vayet
tatra tatra sthit nitya
bhajet br -r dhik -har

Then, the s dhaka-ma jar shall contemplate her devotion to her ma jar -ga”’a (group)
as follows: Ananga Manjari, Vilasa Manjari, ASoka Manjari, Rasa Manjari, Rasala
Maijari, Kamala Maijari, Karuna Manjari, Guna Mafjari and others are all very
famous. They possess beautiful forms, pleasing qualities, sweet personalities, and
blooming youth. The s dhaka shall meditate on them as they have been described by
his guru, and shall remain among them rendering sev to Radha and Krsna.

(109)

bh vayan s dhako nitya
sthitv  ke§”’a-priy -gohe
tad j -p lakobh tv
k le§v a§ asu sevate

The s dhaka shall render sev in the home of Sri Radha, carrying out the orders of
her ma jar -ga”’a, during the eight time periods of the day.

(110)

sakhn sa gin-r pm
tm na bh van -may m
j -sev -par k §h -
kap la k ra-bh §it m
tatahcama jar-r p n
gurv d n apisa smaret
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Being decorated with the ornaments of (1) her personal order (concerning her
sev ), (2) her cherished desire for sev , and (3) the mercy of the sakh s, and deeply ab-
sorbed in the conception of herself as a companion (sa gin) of the sakh s, she shall
meditate on her guru-varga in their ma jar forms.

Lila-smarana and Gokula-dhyana
(111)

atha pr tae-p rv hna-ll  smotv madhy hnesa ga-mitau r dh -ke§’au paraspara-sa ga-
janita-n n -s ttvika-vik ra-bh 8itau lalit di-priya-sakh -venda-sanarma-v g-vil sena janita-
param nandau n n -rasa-vil sa-cihnau sammagna-m nasau vihit ra”’ya-l lau vend ra’ye
sumah ruha-m le yoga-p hopari upavi§ au evambh tau r dh -ke§’au sa smaret.

prathama 8af-dala padma
tad-bahir vasu-patrakam
tad-bahir daka-patra ca
dakopadala-sa yutam

Then, after contemplating the morning and forenoon | | s, the s dhaka shall medi-
tate on the midday | | . Radha and Krsna meet then, and due to the ecstasy of this
meeting, both of Their bodies erupt with s ttvika-vik ras (external manifestations of in-
ner emotional transformations). Very happily They joke with Lalita and the other
sakh s and ma jars. When They see last night's love marks on each other, Their
minds and hearts drown in prema-rasa. In this way, They very blissfully perform
Their vana-vih ra-l | . After that, They sit upon a jewelled throne at the base of a kalpa-
druma.

Absorbed in this | | , the s dhaka shall thoroughly meditate on the midday pas-
times of Radha-Govinda. The meditation on this lotus-shaped yoga-p ha is as such:
First, there is a six-petalled lotus; then on the outside of that are eight more petals; after
that, ten more, and then ten partial petals.

(112)
kr mad-r dh -ke§”a-l | -
rasa-p rita-vigraham
tat-tad-icch -vakenaivon-

m lita bh ti mudritam

The body of this yoga-p ha lotus is full of r dh -ke§a-l | -rasa. It blooms and contracts
by the desire of KiSori-KiSora.
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(113)

pr k r s tad-bahis tatra

dik8u dv ra-catu§ ayam
catu§-ko” % ca §af-daly

§a -pady-a§ dah k8ar

At the corners of the four sides surrounding the lotus are four gateways. On the
eight petals are eight ku jas, and on the six petals are the 18 syllables of the gop la-
mantra.

(114-117)
yath brahma-sa hit y m (2-4)

sahasra-patra kamala

gokul khya mahat padam
tat-kar”’ik ra tad-dh ma
tad-anant  ha-sambhavam

kar”’ik ra mahad yantra

8a -ko”a vajra-k lakam

§af-a ga 8a-pad-sth na
praksty puru$e”a ca

prem nanda-mah nanda-
rasen vasthita hi yat
jyot -r pe’’a manun

k ma-b jena sa gatam

tat-ki jalka tad-a % n m
tat-patr i briy m api

evambh ta yoga-p he %r -br -r dh -ke§”’au smaret.

The Brahma-sa hit describes a wonderful place known as Gokula that is shaped
like a thousand-petalled lotus. The kar”ik (seed-pod) of the lotus is the abode of Sri
Krsna. That lotus is manifested by a portion of the jyoti of Sri Baladeva. This kar”’ik isa
great hexagonal yantra, wherein the k ma-b ja is a diamond peg in the center, accom-
panied by Radha and Krsna. They are surrounded by the ke§”’a-mantra, then the 18-syl-
lable gop la-mantra, and then the k ma-g yatr . Surrounding that hexagonal kar’ik (as
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the filaments of the lotus) are the a§ a-ma jar s, and beyond that the petals of the lotus
are the abodes of the sakh s. In this way, the yoga-p ha-smara’a of Sri Sri Radha-Krsna is
done.

Sri Krsna’s Age, Dress, etc.
(118)

atha %r -ke§’a-candrasya
vayo-veh dayo khil @
rasa-h str nus re’a
nir pyante yath mati

After the yoga-p ha has been established, the age, dress, etc., of Sri Krsna is ascer-
tained according to information in the rasa-h stras.

(119-120)
(bhakti-ras mata-sindhu 2.1.308, 9)----

vayae kaum ra-pauga’fa-
kaikoram iti tat tridh

kaum ra pa cam bd nta

pauga”fa dakam vadhi
§oflak c ca kaikora

yauvana sy ttatae param

Age is divided into three periods—kaum ra, pauga”fa and kaikora. The period up to
the fifth year is called kaum ra. Age five to ten is pauga”{a, ten to sixteen is kaikora, and
after that, yauvana.

(121)
dya-madhy nta-bhedena
kaum r d ni ca tridh

a§ a-m s dhika varg8a

bh gatvena ca k rtitam

The ages of kaum ra, etc., are also divided into dya (beginning), madhya (middle)
and anta (end). Each part of kaum ra and pauga”fa is made up of about one year and
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eight months.
(122)

tad yath --- dya-kaum ram a§ a-m s dhikam eka-var§am eva madhya-kaum ram, eva
ca ke§a-kaum ram; eva pa cama-var§a-paryanta kaum ra | eyam. dya-pauga’fam a$ a-
m s dhikam eka-var§am; eva madhya-pauga”fam; eva ca ke§a-pauga’fam; eva ca
krame”a 8a§ ha-varSam rabhya dahka-var§a-paryanta pauga”fa j eyam. dya-kaikora
s rdha-dina-dvayottaraik dahka-m s dhikam eka-var§am; eva madhya-kaikoram; eva %eSa-
kaikoram; krame”’aik dahka-varSam rabhya pa ca-daka-var§a-nava-m sa-s rdha-sapta-dina-
paryanta kaikora | eyam.

atha hr -ke§’asya vraja-lI | ---tatra hr -ke§’asya vraja-l | pa ca-dinottara-8a””-m s dhika-
daka-var§y j ey (10-6-5) atha ca (bh g. 3.2.26)---

ek daka-sam s tatra
g Th rcie sabalo vasat

Each part of the kaum ra age is 1 year and 8 months. Altogether this equals five
years. From the sixth year to the tenth (pauga”fa), the divisions are of the same dura-

tion. In the kaikora age, the divisions each last 1 year, 11 months, and 2 1/2 days.
Kaihora begins at age 11 and lasts up to the age of 15 years, 9 months, 7 1/2 days. The
vraja-l | of Sri Krsna lasts up to the age of 10 years, 6 months, and 5 days. In r mad-
Bh gavatam it is said: “Along with Sri Baladeva, Sri Krsnacandra lived in Vraja up to
the age of 11, all the while concealing His divine power.”

(123-129)

mah r ja-kum ratay bhog tikayena sameddhy var§a-m sa-din n s rdhatay s rdha-
sapta-dinottara-nava-m s dhika-pa ca-daha-var§a-parimita %r -ke§’asya vayo j eyam (15-9-7
1/2).

atraiva heSa-kaihore
§ofaka-h yane sad
vraje vih ra kurute

br man nandasya nandanac

va h-p Vieptav s
indran la-ma”’i-dyutice
ka’” he kaustubha-khobh fhyo
may ra-dala-bh $a’ace
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gu j -h ra-lasad-vaks
ratna-h ra-vir jitace

vana-m | -dharo niska

kobhollasita-ka” hakae®

v ma-bh ga-sthita-svar’a-
rekn -r jad-urae-sthalae
vaijayant -lasad-vaks§
gaja-mauktika-n sikae

kar’’ayor makar k ra-

ku”fal bhy vir jitae
ratna-ka kana-yug ghastae
kau kuma tilaka dadhat

ki ki’ -yukta-ka iko
ratna-n pura-yuk-padace
m lat -mallike j ti-
y th ketak -campake

n gakebara ity di
pu§pa-m | -svala kutae
iti veba-dharae kr m n
dhyeyae %r -nandanandanace

Because of having too much fun being the vraja-r ja-kum ra, Krsna extended His | |
in Vrndavana half again the number of years He already lived there (10 years, 6
months, 5 days), making His age 15 years, 9 months, 7 1/2 days. Sri Nandanandana
eternally sports in Vraja (near the end of kaikora s 16 years) as a kikora-gopa.

The keo§”a-dhy na is as follows: In His hand He holds a flute (va % ), He wears yel-
low clothing, is effulgent like a sapphire, and has the beautiful kaustubha jewel on His
neck. The top of His head is adorned with a peacock feather, and jewelled and gu j -
seed necklaces hang on His chest. A garland of forest flowers (such as m lat, mallik ,
j t,y th, ketak , campaka, n gakehara, etc.) hangs down to His lotus feet. He wears a
gleaming gold ornament on His neck, and has a golden line of hair on the left side of
His chest, along with the vaijayant -m | . Dangling from His nose is a valuable pearl
said to come from the head of an elephant. His ears are decorated with dolphin-shaped
earrings, and He wears bangles on His hands. Tilaka made of ku kuma beautifies His
forehead. He wears ki ki’ bells round His waist, with ankle bells on His lotus feet.
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(130)

ke ga Vv modara-parisare tunda-bandh ntara-stha

dakge tadvan nihita-mural  ratna-citr  dadh nae
v men sau sarala-laguffa p ’in pta-var’a

I I mbhoja kamala-nayanae kampayan dak8i’’ena

Then, when Krsna goes to herd the cows, He is decorated like this: On the left side
of His abdomen, the lotus-eyed Sri Krsna has a buffalo horn stuck in His belt, and on

His right side He has placed His jewelled mural flute. In His left hand He carries a
straight wooden stick, and in His right He playfully twirls a yellow lotus.

Krsna-mantras
(131)

asyaiva kn§’a-candrasya
mantr e santi trayo mal e

siddh e ke§’asya sat-prema-
bhakti-siddhi-kar mat e

There are three ku§’a-mantras that are very pure and powerful; they are famous for
bestowing prema-bhakti on their chanters.

(132)
tatr dau mantroddh ro yath sanat-kum ra-sa hit y m--
hare-ke§’au dvir vattau
ke§”a t dok tath hare
harer matath r ma
tath t dog ghare manue
A reference for the first mantra is from the Sanat-kum ra-sa hit : The words hare
ko§’a are repeated twice, and then ko§’a and hare are both separately twice repeated. In
the same way, hare r ma, r ma and hare are twice repeated.

(133)

The mantra is thus:
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hare kn§8”’a hare kn§8’a kn§”’a kn§’’a hare hare
harer ma harer mar mar ma hare hare

(134-135)

asya dhy na yath tatraiva----

dhy yed vend vane ramye
gopa-gobhir ala kote

kadamba-p dapa-cch ye
yamun -jala-h tale

r dhay sahita ko§”a
va h-v dana-tat-param
tribha ga-lalita deva
bhakt nugraha-k rakam

The dhy na that accompanies this mah -mantra is also found in the Sanat-kum ra-
sa hit : Sri Krsna is sporting in the cooling waters of the Yamuna, or in the shade of a
kadamba tree in the beautiful Vrndavana forest. He is ornamented (surrounded) by the
cows and gopas, and is accompanied by Sri Radha. He is very skillful at playing the

flute as He stands in a charming tribha ga pose, bestowing mercy and kindness upon
the bhaktas.

(136)
vike§ato dak r’o ya
japa-m tre’a siddhi-dac
pa ¢ ¢ ny asya mantrasya

vij ey ni man Sibhie

Then, the 10-syllable mantra is described. By merely chanting this mantra, siddhi is
attained. It should be known by the pa”fitas that there are five parts to this mantra.

(137-141)

iti gautam ya-tantra-v ky tr ga-m rge dak k8ara-gop la-mantrasya prasiddhie; tad-uddh ro
likhyate, sa yath gautam ya-tantre----
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kh nt k8ara samuddhatya
trayodaka-svar nvitam
p r’a turya-svara-yuta
ch nta dh nta tath dvayam

amat r’a m  sa-yugma
mukha-vottena sa  yutam
bh r’a tu mukha-vott fhya
pavan r’a tathaiva ca

b ja-hakti-sam yukto
mantro ya samud hotae
gupta-b ja-svabh vatv d
dah r”ae khalu kathyate

brahm r’a turya-sa yukta

m  sa-dvaya-samanvitam
n da-bindu-sam yukta
jagad-b jam ud hotam

kukr r”am amat r’ena
mukha-vottena sa  yutam
gagana mukha-vottena
prokt haktie par tpar

In the Gautam ya-tantra, the ten-syllable gop la-mantra used in the r ga-m rga is de-
scribed: The letter that follows kha (ga) is joined with the thirteenth vowel (0) forming
go. The fourth vowel () is then joined with pa, making p . These are followed by the
letters ja, na, va, lla, bh and ya. The b ja (kl m) and %akti (sv h ) are then added.

10-syllable mantra—kl  gop jana-vallabh ya sv h

18-syllable mantra—kl  ke§” ya govind ya gop jana-vallabh ya sv h

(142)
phullend vara-k ntim indu-vadana barh vata sa-priya

br vats kam ud ra-kaustubha-dhara pt mbara sundaram
gop n  nayanotpal rcita-tanu go-gopa-sa gh vota
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govinda kala-ve”u-v dana-para divy ga-bh 8a bhaje

The dhy na that is to accompany the chanting of these two mantras is also described
in the Gautam ya-tantra: I worship Govinda, whose beautiful complexion resembles a
fully blossomed blue lotus. He has a moonlike face and is very fond of wearing a pea-
cock feather in His hair. He bears the golden hr vatsa line of hairs on His chest along
with the splendid kaustubha jewel. He wears yellow cloth, is extraordinarily hand-
some, and His body is adored by the lotus eyes of the gop s. He is adorned with celes-
tial ornaments and surrounded by the cows and His gopa friends. He loves to play His
sweet-toned flute.

Kama-gayatri
(143-144)
atha k ma-g yatr -mantroddh ro yath sv yambhuv game----

kI tatae k ma-dev ya
vidmahe ca pada tatae
tatah ca pu§pa-b ” ya

dh mah ti pada tatae

tatas tan no na gaiiti
tatah caiva pracoday t
e§ vai k ma-g yatr
caturvi % k8ar m t

The reference for the k ma-g yatr -mantra is found in the Sv yambhuva- gama: first
kI, then k madev ya, then vidmahe, then pu8pa-b > ya, then dh mahi tan no na gae,
then pracoday t. This is the 24-syllable k ma-g yatr .

The mantra is thus:

kI k madev ya vidmahe puspa-b ” ya dh mahi tan no na gae pracoday t

(145)

kr  sakto madana-vaka-go r dhay li git gace
sabhru-bha gae smita-suvadano mugdha-nepathya-kobhace
vand ra’’ye prati-nava-lat -sadmasu prema-p r’ace
p r” nando jayati mural v day no mukundac
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In the Sv yambhuva- gama-h stra the dhy na for the k ma-g yatr is described: Full of
ecstasy, Sri Mukunda triumphantly plays on His mural flute as He roams from grove
to grove in the Vrndavana forest. His beautiful body is dressed in charming clothing
and is being embraced by Sri Radha. Her love completely subjugates Him, and He is
addicted to His sporting with Her. He is full of love for Her, and sometimes He con-
tracts the eyebrows on His smiling, handsome face in a way that reveals His lustful

mood.
Sri Radha’s Age, Dress, etc., and Mantra-gayatri
(146)

yath behad-gautam ya-tantre----
dev k=§’a-mayi prokt
r dhik para-devat
sarva-lakm -may sarva-
k ntie sammohin par

Then, the age, form, dress, etc., of Sri Radha is determined. In Behad-gautam ya-
tantra it is said: Sri Radha is known as Devi, Krsnamayi, Supreme Goddess in whom
all Laksmis reside; Her beauty and charm defeat that of all others.

(147-149)

ok-pariki§ e ca---
r dhay m dhavo devo
m dhavenaiva r dhik
vibhr jante janeSv

m tsye ca---
v r ”asy vik | k8
vimal puruSottame
rukmi” dv ravaty tu
r dh vend vane vane
p dmeca (u. n.4.5)--

yath r dh priy vi§”’os

tasy ® ku”fa priya tath
sarva-gop §u saivaik
vi§’or atyanta-vallabh
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In a supplement to the g-veda it is said: Among all people, Radhika and Madhava
together are the most beautiful. In the Matsya-pur a: In Varanasi, She is known as Sri



vidh nayati r dhike tri-jagad e8a rupotsavace

An example concerning Her beautiful form is given in Ujjvala-n lama”i, wherein
Sri Krsna says, “O Radhe! The locks of Your hair curl beautifully, and You have a lo-
tus-like face with elongated restless eyes. Your chest is adorned with lovely large and
firm breasts. Your waist is attractively slender, Your head is bowed slightly in mod-
esty, and Your fingernails are like rows of jewels. Your beautiful form is a festival of
elegance and sweetness that crushes the vanity of the three worlds.”

(154)
dhota-8oflaka-he g r yath (u.n.4.9)--

sn t n s graj gran-ma”i-rasita-pa s tri”’ baddha-ve”

sotta s carcit g kusumita-cikura sragvi” padma-hast
t mb | syoru-bindu-stavakita-cibuk kajjal k§ sucitr

r dh laktojjval ghrie sphuriti tilakin §ofak -kalpin yam

Concerning Her sixteen items of beautification, Subala says to Sri Krsna, “After
bathing, Sri Radhika decorates the tip of Her nose with an effulgent jewel. She dresses
in blue clothing, with a sash (n vibandhana) around Her waist. Her hair is plaited and
She wears ornaments on Her ears. Her limbs are smeared with camphor, musk and
sandal paste. She wears flowers in Her hair and a garland around Her neck. In Her
hand She playfully carries a lotus flower. In Her mouth She has t mbula, and on Her
chin a dot of musk. She wears kajjala around Her eyes and on Her cheeks are musk-
paintings of dolphins, etc. The bottoms of Her lotus feet are painted red and She wears
tilaka on Her forehead.”

(155)
dv dak bhara” hrit yath (u.n.4.10)---
divyak ¢ § ma” ndrae pura a-viracit e ku”fala-dvandva-k ci-
nisk % cakr -tal k -yuga-valaya-gha @ ka’” ha-bh Sormik % ca
h r st r nuk ra bhuja-ka aka-tul ko ayo ratna-klept s

tu g p d gurya-cchavir iti ravibhir bh 8a’air bh tir dh

Concerning Her twelve ornaments, Subala says, “Sri Radhika wears a diamond on
Her head, golden earrings on Her ears, and tiny golden bells around Her hips. A
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golden locket hangs around Her neck. She wears a cakr -hal k 7 over Her ears, bangles
on Her hands, and a necklace around Her throat. There are rings on Her fingers and
a group of star-like necklaces on Her bosom. She is adorned with jewelled armlets,

jewelled ankle bells and radiant toe rings. She is very beautiful wearing these twelve
ornaments.”

(156-159)

madhye vayasi kaikora eva tasy e sthitie. p rvavad divasa-ga”anay vi hati-dinottara-
pa ca-m s dhika-nava-vara-parimita madhya-kaikora vayae (9-5-20); r ja-kum rtv d
bhog tikayena sameddhy varS§a-m sa-din n s rdhatay pa ca-daka-dinottara-m sa-dvay d-
hika-caturdaha-var§a parimita vayo sy & j eyam (14-2-15).

asy mad yat -bh vo
madhu-snehas tathaiva ca

ma ji§ h khyo bhaved r gae
samarth keval ratie

kandarpa-kautuka ku ja
gecham asy stuy vae
m t sy ® krtid prokt
va§abh nue pit smotae

abhimanyue patis tasy

durmukho devarae smotae

jail khy smat %vahrur
nanand ku il mat

yath syur n yak vasth
nikhil eva m dhave
tathaiva n yik vasth

r dny pr yako mat e

Sri Radha’s age is in the middle of the kaitora period. Just as previously, Krsna’s age
was increased by half again, so Radha’s age is increased to 14 years, 2 months and 15
days. She has a strong feeling that Krsna belongs to Her (mad yat -bh va), as well as
madhu-sneha (a very sweet affectionate mood). Her love for Krsna is pure, powerful and
lasting, and She has various ku jas for Her pastimes with Him. Her home is in

7 A cakr -hal k is an elaborate ornament that encircles the entire ear and fastens at the
top.
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Yavatagrama, Her mother’s name is Kirtida, and Her father’s Vrsabhanu. Her hus-
band’s name is Abhimanyu, Durmukha is Her brother-in-law, Jatila is Her mother-in-
law, and Kutila is Her sister-in-law. Just as Sri Krsna always exists as the n yaka (heroic
lover), Sri Radhika is forever the principal n yik (heroine).

(160-165)

(u. n . 4.50-54)---
tasy vend vanehvary e
sakhyae pa ca-vidh mat @
sakhyah ca nitya-sakhyah ca
pr a-sakhyahk ca k kcana
priya-sakhyak ca parama-
pre§ ha-sakhyah ca vikrut e

sakhyae kusumik -vindhy -
dhani§ h dy @ prak rtit e
nitya-sakhyah ca kast r -
ma’’i-ma jarik dayae

pr a-sakhyace kakimukh -
v sant -| sik dayae

gat vend vanehvary e

pr ye”em @ svar pat m

priya-sakhyae kura g k§
sumadhy madan las
kamal m dhur ma ju-
keh kandarpa-sundar
m dhav m lat k ma-

lat hakikal dayace

parama-pre§ ha-sakhyas tu
lalit sa-vit khik
sa-citr campakalat
tu gavidyendulekhik
ra gadev sudev cety
a§ au sarva-ga” grim ®

(u.n.3.61)-
y th dhip tve py aucitya
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dadh n lalit dayace
sve§ a-r dh di-bh vasya
lobh t sakhya-ruci dadhuce

Sri Radha’s sakh s are of five types: sakh , nitya-sakh , pr ~a-sakh , priya-sakh , and
parama-pre§ ha-sakh . Kusumika, Vindhya, Dhanistha and others are known as sakh s.
Kasturika, Mani Manjari, etc., are known as nitya-sakh s. Sasimukhi, Vasanti, Lasika,
etc., are known as pr a-sakh s. These gop s usually have forms (or natures) similar to
Sri Radha.

Kurangaksi, Sumadhya, Madanalasa, Kamala, Madhuri, Manjukesi, Kandarpa-
sundari, Madhavi, Malati, Kamalata and Sasikala, etc., are priya-sakh s.

Lalita, Visakha, Citra, Campakalata, Tungavidya, Indulekha, Rangadevi and
Sudevi are the parama-pre§ ha-sakh s. These eight gop s are chief amongst them all.
They are worthy of being y hehvar s (group leaders) themselves, but because they love
Radha so much, they would rather be Her sakh s.

(166)

mad yat -bh va-lak§aa yath --
ke g ra-rasa-sarvasvae
ke§’ae priyatamo mama
iti yae praufha-nirbandho
bh vae sa sy n mad yat

The characteristic of mad yat is such: “Sri Krsna, whose mood is very romantic, is
my all-in-all.” This unwavering bh va is called mad yat .

(167)

ud hara”a yath
hikhi-pi cha-lasan-mukh mbujo
mural v . n mama j vanehvarace
kva gato tra vih yam mito
vada n r ya’a sarva-vittama

An example is such: Sri Radhika says, “O Narayana, Knower of Everything! Sri
Krsna, who wears an array of peacock feathers in His hair, plays a flute, and has a
very beautiful lotus face, is the Lord of my life. He has now disappeared from this
place. Please tell me where He has gone!”
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(168)

bhuja-catu§ aya kv pi
narma” darkayann api
vand vanehvar -prem”

dvi-bhujae kriyate harie

One day, just for fun, Sri Krsna displayed His four-armed form before Sri Radha,
but Her pure love forced Him to resume His two-armed form.

(169)

yath (u.n.5.7)-
r s rambha-vidhau nil ya vasat ku je mag k§ -ga’air

de§ a gopayitu samuddhura-dhiy y su§ husa darhit
r dh y ® pra”ayasya hanta mahim yasya hriy rakSitu
s ‘haky prabhavi§”un pihari n sccatur-b hut

One day, in the Spring season, Sri Krsna was performing r sa-l| with the doe-
eyed gop s near Govardhana Hill. Wanting to begin a different pastime, He entered
the forest and hid from them in a ku ja. Suddenly, as He was watching for them, He
discovered that the gop s had surrounded Him on all sides and He had no way of es-
cape.

Being very clever, He decided to trick them by displaying His four-armed form.
He did this and then remained motionless. Seeing that the object of their love had
transformed into a N r ya”a-m rti, the gop s offered obeisance and prayed that they
may see Krsna again.

Then, because of the wonderful power of Radha’s love, He revealed His two-armed
form to Her alone. In the presence of Her love, He was unable to retain His four-armed

form.

(170-171)
madhu-sneha-lak8aa yath (u. n.sth yibh va-prakara”e 14.93-94)----

mad yat tikaya-bh k
priye sneho bhaven madhu
svaya praka a-m dhuryo

n n -rasa-sam hotie
mattato§ma-dharae sneho
madhu-s my n madh cyate
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The characteristics of madhu-sneha are now described: That type of affection
wherein the lover says of the beloved, “He is mine” is called madhu-sneha. This bh va
has no comparison in sweetness. It is the meeting place of various rasas, and is charac-
terized by a passionate drunkenness and pride. Madhu (honey) is by nature very sweet
and is mixed with the nectars of various flowers; when swallowed, it produces both
heat and drunkenness. Thus, this type of sneha (affection) is known as madhu-sneha.

(172)
ud hara”’a vyath (u.n.14.95)---

r dh snehamayena hanta racit m dhurya-s rea s
saudh va pratim ghan py uru-gu’air bh vo§ma™ vidrut
yan-n many api dh mani krava”ayor y ti prasa gena me
s ndr nandamay bhavaty anupam sadyo jagad-vismati

Sri Krsna said to Subala, “Alas, Sri Radha is so full of the sweetest affection that She
is like a m rti made of nectar. Possessing very deep transcendental qualities, She has

melted like butter in the fire of eagerness for Me. If I simply hear Her name, I swoon
with rapture and forget everything.”

(173)
m ji§ ha-r ga-lak§a”a vyath (u.n.14.139)----
ah ryo nanya-s pek§o
yae k nty varddhate sad
bhaven m ji§ ha-r go sau
r dh -m dhavayor yath
The type of r ga (attachment) that is never destroyed (like the blue safflower never
withers) and is completely independent is m ji§ ha-r ga. This is the r ga shared by
Radha and Krsna.
(174)

ud hara”a yath (u.n.14.141)--

dhatte dr g anup dhi janma vidhin ken pin kampate
s te ty hita-sa cayair api rasa te cen mitho vartmane
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addhi  sa cinute camatketi-karodd ma-pramodottar
r dh -m dhavayor aya nirupamae prem nubandhotsavace

Sri Paurnamasi said to Sri Nandimukhi: “The love between Radha and Madhava
is a festival of endless and unwavering bliss. Its equal does not exist in either the spiri-
tual or material worlds. It appears instantly and is never disturbed by anything. Due to
so much grief from fear of Their elders, They have had to devise various clever

means for meeting together, and a very special flavor of ever-increasing rasa has
arisen.”

(175-176)
samarth -rater lak§a”a vyath (u.n. 14.52)--

ka cid-vike8a-m y nty
sambhogecch yay bhitae
raty t d tmyam pann
s samartheti bha’’yate

sva-svar p ttady dv
j t yatki cid anvay t
samarth sarva-vism ri-
gandh s ndratam mat

The characteristics of samarth -rati are as follows: Among samarth -rati, sama jas -
rati and s dh ra” -rati, samarth -rati has an indescribable quality—namely, the ability to
bring Sri Krsna completely under its control. This rati and the desire for union with
Krsna are inseparable. From the faintest aroma of this rati, the gop s who have attained
it (as a result of their own natures or from hearing about Krsna) completely forget their
shyness and family traditions. This mood is so intense that no other bh va has a
chance to enter their minds.

(177)
ud hara”a yath (u.n.14.54,55, 57)--

prek8y heSe jagati madhur  sv vadh  ha kay te
tasy ® p rkve gurubhir abhitas tvat-prasa go nyav ri
brutv d re tad api bhavatae s tul -ko i-n da
h ke§ ety akruta-caram api vy haranty unmad st
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An example of samarth -rati is such: Sri Vrnda told Sri Krsna about a certain young
newlywed girl in Vraja who, upon hearing the jingling of Krsna’s ankle bells for the
first time, became completely maddened with love. Vrnda said, “In order to protect
their beautiful newlywed daughters, all the elders in Vraja-mandala have prevented
them from hearing any discussion about You. Even so, when that certain newlywed
first heard the sound of Your ankle bells from a distance, She cried ‘Ha Krsna’ and be-
came mad.”

(178)

sarv dbhuta-vil sormi-camatk ra-kara-hriyace
sambhogecch -vike§o sy rater j tu na bhidyate
ity asy  ko§’a-saukhy rtham eva kevalam udyamae

There is never any perceivable difference between samarth -rati and the desire for
union. It is astonishingly profound and wonderful in its ability to subdue Krsna by its
waves of deep pleasure. A gop having this rati totally dedicates her mind, body and
words to Krsna’s happiness. She hasn’t even the slightest tinge of desire for her own
satisfaction.

(179)

iyam eva ratie praufh
mah bh va-dak  vrajet
y magy sy dvimukt n
bhakt n  ca varyas m

When samarth -rati has fully matured, it enters the state of mah -bh va. For this rea-
son, the chiefs among the muktas and bhaktas are constantly striving for it (but rarely
attain it).

(180)
yath %r -dakame (10.47.58)---
et ® para tanu-bhato bhuvi gopa-vadhvo
govinda eva nikhil tmanir fha-bh v ®
v chanti yad bhava-bhiyo munayo vaya ca

ki brahma-janmabhir ananta-kath rasasya

When Sri Uddhava Mahasaya first witnessed the mah -bh va of the gop s, he
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loudly proclaimed, “Among all births one could take on this earth, that of a vraja-gop
is the most fruitful. Why? Because these young girls have obtained mah -bh va for the
Soul of the Universe, Sri Govinda! Those desiring liberation because of fear of this ma-
terial world, the munis who are already liberated, as well as we bhaktas are always try-
ing to attain this loving mood, but none of us are able. Alas, without having an at-
tachment for the nectar of ke§”a-kath , what is the use of occupying even the post of
Lord Brahma?”

(181)
br -r dh -mantroddh ro yath gaur -tantre---
br -n da-bindu-sa yukt
tath gnir mukha-vatta-yuk
caturth vahni-j y nt
r dhik § k8aro manue
In the Gaur -tantra a description of the kr -r dh -mantra is given: r isjoined with
anusvara (ir ); then the letter a is joined with anusvara and the letter ra (r ). Radhika
in the dative case (r dhik yai) follows, and then it ends with sv h . This is the eight-
syllable br -r dh -mantra.
The %r -r dh -mantra is:
brr r dhik yai sv h
The br -r dh -g yatr is:
br -r dhik yai vidmahe, prema-r p yai dh mahi, tan nor dh pracoday t
(182)
asy dhy na yath tatraiva---
smer  hr-ku kum bh  sphurad-aru”a-pa a-pr nta-klept vagu” h
ramy  vekena ve” -kata-cikura-kikh lambi-padm  Kkikor m
tarjjany-a gu§ ha-yukty hari-mukha-kamale yu jat n gavall -
par’a kar” yat k§ tri-jagati madhur  r dhik m arcay mi
The #r -r dh -dhy na is described in the Gaur -tantra as follows: I worship Sri

Radhika, whose lotus mouth is slightly smiling, and who has a beautiful saffron-col-
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ored complexion. She is attractively clothed in a crimson dress, the border of which
serves as Her veil. From Her plaited hair a lotus flower dangles, and with Her thumb
and forefinger She offers t mbula to the lotus mouth of Sri Krsna. She has lovely elon-
gated ears and eyes, and is the sweetest person in all the three worlds.

(183-186)

tapta-hema-prabh  n la-

kuntala-baddha-mallik m

harac-candra-mukh  nstya-
cakor -ca calek§a” m

bimb dhara-smita-jyotsn
jagaj-j vana-d yik m
¢ ru-ratna-stan lambi-
mukt d ma-vibh §” m

nitamba-n la-vasan

ki ki’ - la-ma”fiit m
n n -ratn di-nirm “’a-
ratna-n pura-dh ri”’ m

sarva-l va”ya-mugdh g
sarv vayava-sundar m
ke§a-p rkva-sthit  nitya
ka§’a-premaika-vigrah m

nanda-rasa-sammagn
kikor m hraye vane

In another h stra, a different type of & -r dh -dhy na is described: I take shelter of
that youthful Ki%or -gop Sri Radhika in the forest of Vrndavana. She has a beautiful
bodily color like molten gold, and in Her bluish-black hair a chaplet of mallik flowers
(Jasmine) is tied. Her face is like the autumn moon, and Her restless eyes are like
dancing cakor birds. Her lips are beautifully red like the bimba fruit, and from them a
sweet smile shines like moonlight. She is the giver of life to the whole world. A string
of pearls rests on Her lovely breasts, and around the lower part of Her body She wears
a blue dress, with a ki ki” -m | adorning Her hips. On Her lotus feet She wears jew-
elled ankle bells. She is very graceful and all parts of Her body are extremely beauti-
ful. She is the very form of love of Krsna and is always alongside Him, completely

drowned in nanda-rasa.
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(187)

saur rakt mbar  ramy
sunetr  susmit nan m

by m  ky m khil bh§
r dhik m ‘%raye vane

Elsewhere that dhy na is as follows: I take shelter of Sri Radhika, the daughter of Sri
Vrsabhanu, in the delightful forest of Vrndavana. She wears a beautiful crimson
dress, has lovely eyes, a smiling face, and a dazzlingly bright cream-colored com-
plexion. The whole world adores Her beautiful features.

(188)

vin r dh -pras dena
ke§’a-pr ptir naj yate
tatae kr -r dhik -ke§’au
smara’ yau susa yutau

Without pleasing Sri Radha, it is impossible to obtain Sri Krsna. Therefore, we
should always remember Radha and Krsna together.

(189)
yath bhaviSyottare---

prema-bhaktau yadi traddh

mat-pras da yad cchasi
tad n radabh vena

r dh y r dhako bhava

In the Bhavi§yottara-pur ”a, Sri Krsna says, “O Narada, if you have strong faith in
prema-bhakti and you truly want to satisfy Me and obtain My mercy, then you please
become a loving devotee of Sri Radha.”

(190)
tath can rad ye--
satya satya punae satya

satyam eva puna® punace
vin r dh -pras dena
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mat-pras do na vidyate

Similarly, in the N rad ya-pur a, Sri Krsna says, “O Narada, I solemnly declare to
you again and again and again that without the mercy of Sri Radha, My mercy does

not arise.”
(191)

Wr-r dhik y ® k ru™y t
tat-sakh -sa gatim iy t
tat-sakh n  ca kopay

yoSid-a gam av pnuy t

By the mercy of Sri Radhika, the s dhaka gets the association of Radhika’s sakh -
ga”’a. By the mercy of that sakh -ga”a, one obtains birth as a young girl in Vraja.

Descriptions of the Asta-sakhis
Sri Lalita Sakhi
(192197

ana ga-sukhad khyo sti
ku jas tasyottare dale
vij eyo ya tafid-var’o
n n -pu§pa-drum vatace

lalit nandado nityam
uttare ku ja-r jakae
gorocan bh lalit

tatra ti§ hati nityahace

may ra-pi cha-sadoha-
vasan ko§’a-vallabh

khaqit -bh vam pann
rati-yukt harau sad

candra-t mb la-sev fhy
divy bhara’a-ma”{it
sapta-vi %haty-aho yukt -
§ a-m sa-manu-h yan (14-8-27)
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asy vayae-pram ”a yat
pit m t vikokakace
b rad ca patir yasy
bhairav khyo mato budhaie

svar pa-d modarat

pr pt gaura-rase tv iyam
iya tuv ma-prakhar
gecham asy stuy vae

Next, the particular characteristics of the a§ a-sakh s are given, beginning with Sri
Lalita Sakhi. On the northern petal of Ananga-sukhada Kufja, there is a beautiful ku ja
covered with various kinds of flowers and trees. This place is known as Lalitanandada
Kunja and is the color of lightning. The lovely Lalita Sakhi always lives here. She has
a beautiful bright yellow (gorocan ) complexion and wears a dress the color of peacock
feathers. She is adorned with celestial ornaments and personifies the type of bh va
known as kha”fit . She and Sri Krsna are very, very dear to each other and her sev is
to bring camphor and t mb la to Him. Her age is 14 years, 8 months and 27 days. In
the opinion of the pa”fitas, her father’s name is ViSokaka, her mother’s Sarada, and
her husband’s Bhairava Gopa. Her home is in Yavata and her nature is v ma-prakhar .
In gaura-l | , she has assumed the form of Sri Svariipa Damodara Gosvami.

(198)
khaqit -lak§a”a yath (u.n.5.85-86)--

ulla ghya samaya vyasy e
prey n anyopabhogav n
bhoga-lak§m  kitae pr tar
gacchet s hi kha™ it
e§ tu roSa-niehv sa-
t § -bh v di-bh g bhavet

The characteristics of kha”{it -bh va are: When the time for the pre-arranged meet-
ing has passed, and the n yaka arrives in the morning bearing the love marks from
another girl, the n yik s condition at that time is called kha” it . Her behavior is
marked by anger, long and deep breathing, refusing to speak, etc.

(199)

y vairdh malita hirobhuja-ta t a ka-mudr kit
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sa kr nta-stana-ku kumojjvala-murom |  pariml pit m
gh r” -kufimalite dohau vraja-pater de§ v prage ky mal
citte rudra-gua mukhe tu sumukh bheje munn  vratam

For example, one morning, after spending the night with a certain vraja-dev , Sri
Krsna was seen by Syimalé in the following condition: His head was a purplish color
from the crimson lac on the gop s feet. The impressions of her earrings marked His
shoulders. The bright ku kuma from her breasts covered His chest, His garland was
crushed, and His half-closed eyes were rolling. Seeing Krsna in this way, Syimali
became very angry in her mind, though externally she maintained a pleasant face
and said nothing.

(200)
v ma-prakhar -lak§aa yath (u.n.6.2-5)--

saubh gy der ih dhiky d
adhik s myatae sam

laghutv | laghur ity ukt s
tridh gokula-subhruvace

The characteristics of v ma-prakhar are now described. The good fortune of the
gop s (such as prema, beauty, sweetness, wit, etc.) is divided into three categories—ad-
hik (abundant), sam (moderate) and laghu (slight).

(201-204)

pratyeka prakhar madhy
madv  ceti punas tridh

pragalbha-v ky prakhar

khy t durla ghya-bh it

tad natve bhaven medv

madhy tat-s myam gat
tatra laghu-prakhar (u. n. 8.31)---

s laghu-prakhar dvedh

bhaved v m tha dak8i”

Moreover, each of these categories is again divided into prakhar (acute), madhy

(moderate) and medv (mild). She whose speech is very bold and sometimes impu-
dent, and whose statements no one can refute, is called prakhar . One possessing this
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intensity in a lesser degree is called madhy , and in the least degree, mudv . Laghu-
prakhar is also of two kinds, namely v m (left-wing, or contrary) and dak§i” (right-
wing, or compliant).

(205-207)

tatrav m (u.n.8.32)---
m na-grahe sadodyukt
tac chaithilye ca kopan
abhedy n yake pr yae
kr r v meti Kk rtyate

(u. n.8.37)-
y the tra v ma-prakhar
lalit dy @ prak rtit e

v ma-prakharod hara”a yath (u.n.8.36)--

am r vraja-magek8a” b catur-ak ti-lak§ dhik e
pratisvam iti k rtita savayas tavaiv mun

ih pi bhuvi vitrut priya-sakh mah rghyety asau

katha tad apis has ha ha! jighek§ur en m asi

Now the characteristics of v m : The n yik who always maintains her pride and
becomes angry when her n yaka neglects her is called v m . Her resolve can’t be bro-
ken by the n yaka and, at times like this, she is very hard on him. In this y tha
(group), Lalita and others are celebrated as being v ma-prakhar . An example is such:
One day, bringing fresh ghee for a yaj a, Sri Radha and Her sakh s went to the place
called Dana-ghata, where Sri Krsna pretended to be a tax collector. As Sri Radha was
talking with Lalita-sakhi, Krsna began touching Her. Then Lalita proudly stepped up
and stopped Him, saying, “Each of these beautiful vraja-gop s is worth more than 84
lakhs,” Your dear friend Madhumangala has said. Among all of them my priya-sakh
is the most precious and hard to get. O Crooked One! In spite of that, why do You still
try to grab Her, huh?”

(208)

asy y thoyath (ir-ke§a-ga”oddeka-d pik 1.242)----
ratnarekh (-prabh ) ratikal

subhadr candra (bhadra-) rekhik
sumukh ca dhani§ h ca
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kalaha s kal pin

The chief sakh s in Lalita’s group are Ratnarekha (or Ratnaprabha), Ratikala,
Subhadra, Candrarekhika (or Bhadrarekhika), Sumukhi, Dhanistha, Kalahamsi and
Kalapini.

(209)
asy mantroddh ro yath sammohana-tantre----

lak8m |1 ca lalit

e tato vahni-n vyik
e8o § r’o mah -mantro

lalit y stur ga-dae

mantro yath --&r | lalit yai sv h
There is a quotation from the Sammohana-tantra about the hr -lalit -mantra: Lak$m -b ja
and | | -bja, lalit in the dative case, and sv h comprise the 8-syllable kr -lalit -mantra.
This mah -mantra bestows r ga for Sri Krsna’s lotus feet.
The mantrais thus: & | lalit yaisv h
(210)
asy dhy na vyath tatraiva----
gorocan -dyuti-vifambi-tan  suve”
may ra-pi cha-vasan  ‘%ubha-bh 8a” fhy m
t mb la-sevana-rat  vraja-r ja-s noe
br -r dhik -priya-sakh  lalit ~ smar mi
Sri Lalita’s dhy na is: I meditate upon the lovely Sri Lalita, whose beautiful bright
yellow (gorocan ) complexion rebukes the luster of a precious jewel. She has long

beautiful plaited hair and wears a dress the color of peacock feathers. She serves Sri
Krsna by offering t mb la to Him, and she is a very dear friend of Sri Radha.
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Sri Visakha Sakhi
(211-215)

h na-dala nanda-
n maka ku jam asti hi
megha-var’a %r -vit kh
yatr ste ks§’a-vallabh

sv dh na-bhartek -bh vam
pann hi harau sad

vastr la k ra-sev fhy
gaur g t rak mbar

pak§ har-yug-yugma-m sa-
sa yukta-manu-h yan (14-2-15)
asy vayae pit m t
p vano dak8i” kram t

patir yasy b huk khyo

py asau gaura-rase punae
r ya-r m nandatay

vikhy t bh t kalau yuge

iya tv adhika-madhy hi
gecham asy stuy vae

Next, Sri Visakha is described: On the northeast petal of Ananga Sukhada Kuija
lies Ananda Kunja, which is cloudlike in color, and is the residence of Sri Visakha.
She is very dear to Sri Krsna and has the bh va known as sv dh na-bhartetk . Her sev is
dressing and decorating. Her dress resembles the stars in the evening sky, and her
complexion is cream-colored with a tinge of red (gaur ¢ ). Her age is 14 years, 2
months and 15 days. Her father’s name is Pavana, her mother’s Daksina and her hus-
band’s Bahuka. She is adhika-madhy , and her home is in Yavata. She appears in gaura-
Il as Sri Ramananda Raya.

(216)

sv dh na-bhartek -lak§aam (u. n . 5.91)---
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sv yatt sanna-dayit
bhavet sv dh na-bhartek

salil ra”ya-vikr | -

kusum vacay di-kot

Sv dh na-bhartek ----The n yik who has brought her lover under her control and
keeps him always close by is known as sv dh na-bhartek . Her activities are sporting in
the water, dallying in the forest, picking flowers, etc.

(217)
ud haraa yath (u.n.5.92)--

mud kurvan patr kuram anupama p na-kucayoe

bruti-dvandve gandh hata-madhupam ind vara-yugmam

sakhela dhammillopari ca kamala komalam asau

nir v.dh r dh  ramayati cira kehi-damanace

An example from Ujjvala-n lama”i: On Sri Radha’s beautiful plump breasts, Kesi-
damana joyfully painted tiny decorative pictures with sandalwood paste. On Her ears
He placed two blue lotuses that were so fragrant they attracted a group of black bum-

blebees. Upon Her dhammilla,® He playfully placed another soft lotus flower. In this
way, Krsna freely dallied with Radha for a long time.

(218)
(u.n.8.19)—

atra y the vit kh dy
bhavanty adhika-madhyam e

In the party of Sri Radha, Sri Visakha and others are known as adhika-madhy .

(219)
adhika-madhyod hara”a yath (u.n.8.17)--

d m rpyat priya-sakh -prahit  tvayaiva

8 A dhammilla is the braided and ornamented hair of a woman, tied over her head and

intermixed with flowers, pearls, etc.
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d modare kusumam atra may vaceyam
n ha bhram c caturike sakhi s cany
ke§’ae kadarthayati m m adhika yad eSae

An example of adhika-madhy : Sri Visakha says to her friend Caturika, “O Sakhi!
You please take this m | that Radha sent and give it to Damodara. I'll stay here and
pick flowers. I just get confused and can’t say anything to Him. If He sees me, He
causes me so much trouble.”

(220)
asy y thoyath (ke§’a-ga”’oddeha-d pik 1.243)---
m lat m dhav candra-
rekh ¢ pi hubh nan
ku jar hari” caiva

surabhik capal pi ca

In Sri Visakha’s y tha the chief sakh s are Malati, Madhavi, Candrarekha, Subha-
nana, Kunjari, Harini, Surabhi and Capala.

(221)
asy mantroddh ro yath behad-gautam ye---
vV g-bhavae sau tato e nt
vit kh vahni-j yik
a§ ksaro vik kh y
mantro ya prema-veddhi-dace
Sri Visakha’s mantra is described in the Behad-gautam ya-tantra as such: Sarasvat -b ja,
sau , vib kh in the dative case and sv h comprise the eight-syllable &r -vik kh -mantra,
which increases the prema of the chanter.
The mantra is thus: ai sau vik kh yai sv h
(222)

asy dhy na vyath tatraiva----

sac-campak vali-vifambi-tanu suk |
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t r mbar  vividha-bh 8a’’a-kobham n m
kr -nandanandana-puro vasan di-bh § -
d nerat sukutuk cabhaje vit kh m

Sri Visakha’s dhy na is also described in the same book: I eagerly worship Sri
Visakha, whose bodily luster is more beautiful than a bouquet of campaka flowers. Her
charming dress is like a cluster of stars, and she is very gentle and good-natured. She

is very beautiful and nicely decorated, and her sev is to offer cloth and ornaments to
Sri Nandanandana.

Sri Citra Sakhi
(223-228)

citra p rva-dale ku ja

padma-ki jalka-n makam
kr -citr sv min tatra
vartate ke§’a-vallabh

abhis rik tvam pann

harau rati-samanvit
lava ga-m | -sev Thy
k bhm ra-var’a-sa yut

k ca-tuly mbar ¢ sau
sad citra-gu™ nvit
asy h caiva vayom na
manu-sa khy -din nvitam

o§i-m s dhika %akra-
h yana ceti vitrutam (14-7-14)

caturo sy ® pit prokto
janany asy % ca carccik
patie p harakak ¢ sy
asau gaura-rase punae
govind nandat  pr pt
caturtha-yuga-madhyake
iya tv adhika-modv ca
gcham asy stuy vae
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Next, a description of Sri Citra Sakhi is given: On the eastern petal of Madana
Sukhada Kudja lies the multicolored Padma Kifnjalka Kuija, where Sri Citra resides.
She and Sri Krsna are very affectionate toward each other, and she is very devoted to
her sev of bringing cloves and garlands. She possesses the abhis rik -n yik -bh va, has
a beautiful saffron complexion, wears a dress that resembles crystal, and has many
wonderful qualities. Her age is 14 years, 7 months and 14 days. Her father’s name is
Catura, her mother’s Carccika, and her husband’s Pitharaka. She is an adhika-mzdyv -
n yik , and her home is in Yavata. In gaura-l | she appears as Sri Govindananda.

(229-230)

abhis rik -laksaa vyath (u.n.5.71-72)--

y bhis rayate k nta

svaya Vv bhisaraty api
s jyotsn t mas y na-
yogya-ve§ bhis rik

lajjay sv ga-l neva
niekabd khila-ma”fan
ket vagu™ h snigdhaika-
sakh -yukt priya vrajet

The characteristics of the abhis rik are: The n yik who causes her lover to make a
journey to meet her, or who makes such a journey herself to meet him, is called ab-
his rik . Abhis rik s are of two kinds: (1) the jyotsn -abhis rik , who, during the fortnight
of the bright moon travels to meet her lover wearing a white dress and suitable orna-
ments, and (2) the t mas -abhis rik , who meets her lover during the fortnight of the
dark moon wearing a dark blue dress and matching ornaments. When this n yik
comes near to her n yaka she becomes very shy. Out of modesty she covers her entire
body and silences her waist-bells and ankle-bells. Wearing her veil, she makes the
abhis ra (lover’s journey) accompanied by only one of her affectionate sakh s.

(231)

ud hara”a vyath tatra (1) jyotsny-abhis rik y @ (u. n.5.74)---
indus tundila-ma”flala pra’’ayate vend vane candrik
s ndr  sundari nandano vraja-pates tvad v thim udv kSate
tva candr cita-candanena khacit k8aume”ac la kat
ki vartmany aravinda-c ru-cara’’a-dvandva na sandhitsasi
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An example of a jyotsn -abhis rik is as follows: Sri Vrnda said to Sri Radhika, “O
Sundari! Today the moon is full, and as the bright moonlight fills the sky, Vrajendra-
nandana waits in the Vrndavana forest, watching for You to come on the path. So, be-
ing anointed with sandalwood paste mixed with camphor, and wearing a beautiful
white dress, why not move those two captivating lotus feet of Yours on that path?”

(232)
(2) t masy-abhis rik y @ (u. n.5.75)--

timira-masibhie sa vt gyae kadamba-van ntare

sakhi baka-ripu pu’y tm nae saranty abhis rik c
tava tu parito vidyud-var” s tanu-dyuti-s cayo

hari hari ghana-dhv nt nyet ® svavairi”’i bhindate

An example of a t mas -abhis rik is: Sri Vrnda said to abhis ri” Sri Radha, “O
Sakhi! All the pious gop s have covered their limbs with dark kajjala and are on their
way to a forest of kadamba flowers to meet with the enemy of Baka. Your lightning-
like effulgence, however, pierces the darkness in all directions, and thus You are Your

own enemy.”

(233)
(u.n.8.21)-
adhik madavah ¢ tra
citr madhurik dayace
In Sri Radha’s y tha, Citra, Madhurika and others are adhika-madv .
(234)
adhika-medvy ud hara”a yath (u.n. 8.20)--
dar pi na deg-arpit sakhi kikha”fa-c fle may
pras da bata m ksth mayi vath purobh git m
na an-makara-ku”fala sapadica”fil | -gati
tanoty ayam ad ratae kim iha sa vidheya may
An example of adhika-madv : Sri Citra said to her priya-sakh , “O Sakhi! You’ll be

pleased to know that I don’t even cast a slight glance at Krsna. There’s no need to be
jealous of me. But O Candi! When He approaches me to increase His || , with His
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dolphin-shaped earrings dancing, what am I supposed to do?”
(235)
asy y thoyath (kr-ke§a-ga”oddeka-d pik 1.245)----
ras lik tilakin
kaurasen sugandhik
V man v manayan

n gar n gavallik

The chief gop s in Sri Citra’s y tha are Rasalika, Tilakini, Sauraseni, Sugandhika,
Vamani, Vamanayana, Nagari and Nagavallika.

(236)
asy mantroddh ro yath sk nde---
lak8m % citr caturthyant
vahni-j y 8SafakSarace
mantro ya citrik -n mny @
ke§”’a-sakhy ud ritae
mantro yath ---kr  citr yai sv h
A description of the br -citr -mantra is given in the Skanda Pur a: Lak8m -b ja, citr in
the dative case and sv h form the six-syllable mantra of Krsna’s dear sakh named
Citra.
The mantra is thus: kr  citr yai sv h
(237)
asy dhy na vyath tatraiva---
k %m ra-var”  sahit vicitra-
gu’aie smit -kobhi-mukh ca citr m
k ¢ mbar  ke§”a-puro lava ga-

m | -prad ne nitar  smar mi

Sri Citra’s dhy na is also described in the Skanda Pur “a: I always remember Sri
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Citra, who has many wonderful qualities. She has a saffron complexion and a beauti-
ful smiling face. She wears a crystal-colored dress, and serves Sri Krsna by bringing

cloves and garlands for Him.

Sri Indulekha Sakhi
(238-242)

gneya-patre p r’’endu-
ku ja-svar” bha-var’”ake
kr -indulekh vasaty atra

harit la-sam gik

d fimba-kusumodbh si-
vasan ko§’a-vallabh

pro§ita-bhartek -bh vam
pann rati-yug-gharau

amot hana-sev fhy
y sau nand tmajasya vai
vayom na bhavet tasy
sarva-h stre§u sammatam

s rdha-dig-v sarair yukt
dvi-m sa-manu-h yan (14-2-10 1/2)
asau tu v ma-prakhar
hareh ¢ mara-sevin

gecham asy stuy vae
pit s gara-sa j akae

asy m t bhaved vel

patir asy s tu durbalae

vasu-r m nandatay
khy t gaura-rase hy asau

Then, Sri Indulekha is described: On the southeastern petal of Madana-sukhada
Kuija lies the golden-colored Parnendu Kuija, where Sri Indulekha lives. She has a
lemon-yellow complexion and wears a dress that is radiant like a pomegranate flower.
She has a deep love for Sri Krsna and possesses the pro§ita-bhartzk -bh va. She often
serves Krsna by bringing Him nectar-like delicious meals. Her age is 14 years, 2
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months and 10 1/2 days. She is v ma-prakhar and her principal sev is fanning with a
¢ mara. Her home is in Yavata, her father’s name is Sagara, her mother’s Vela and her
husband’s Durbala. In gaura-l | she appears as Vasu Ramananda.

(243)
proSita-bhartek -lak§aa yath (u. n.5.89)---

d ra-deha gate k nte
bhavet pro§ita-bhartek
priya-sa k rtana dainyam
asy st nava-j garau
m linyam anavasth na
j fya-cint dayo mat

The characteristics of pro§ita-bharttk are now described: That n yik whose lover
has gone to a distant place is called prodita-bharttk . Her behavior is marked by praising
of her beloved, humility, weakness and thinness, sleeplessness, melancholia, instabil-
ity, stupor, anxiety, etc.

(244)
ud hara”a yath (u.n.5.90)---

vil s svacchanda vasati mathur y  madhu-ripur
vasantae sant pa prathayati samant d anupadam
dur %eya vairi’’y ahaha mad-abh § odyama-vidhau
vidhatte praty ha kim iha bhavit hanta hara’”am

An example: When Sri Krsna went to Mathura, Sri Radha, with a sad heart and
missing Him deeply, spoke these words: “While the amorous enemy of Madhu re-
sides happily in Mathura, the springtime in every way only increases my suffering!
My longing for immediate death is impeded only by a hope against hope!! Alas, in
this dilemma, whose shelter shall I receive?”

(245)
v ma-prakhar -lak§a’od hara”e t kte; asy y tho yath %r-ke§”a-ga”’oddeba-d pik y m

(1.247)-
tu gabhadr citralekh
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sura g ra gav ik
ma gal suvicitr ¢
modin madan pi ca

The characteristics and an example of v ma-prakhar were given previously. In Sri
Indulekha’s y tha the chief gop s are Tungabhadra, Citralekha, Surangi, Rangavatika,
Mangala, Suvicitrangi, Modini and Madana.

(246-247)
asy mantroddh ro yath % na-sa hit y m---
v g-bhavah cendulekh ca
caturth vahni-j yik
mantrae sy ¢ cendulekh y
a8 r’ae samud ritae
mantro yath ----aim indulekh yai sv h
asy dhy na vyath tatraiva---
harit la-sam na-deha-k nti
vikasad-d fima-puspa-hobhi-vastr m
amota dadat mukunda-vaktre

bhaja | m aham indulekhik khy m

Her mantra is described in the 0k na-sa hit : Sarasvat -b ja, indulekh in the dative
case and sV h comprise the eight-syllable mantra.

The mantra is thus: aim indulekh yai sv h
Sri Indulekha’s dhy na is also described in that book: I worship Sri Indulekha
Sakhi, whose complexion resembles the color of yellow orpiment. Her dress is the hue

of a blooming pomegranate flower, she is very beautiful, and she offers nectar to the
mouth of Sri Krsna.

Sri Campakalata Sakhi
(248-252)

dak§i’e smin dale k ma-
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lat -n m sti ku jakam
atyanta-sukhada tapta-
j mb nada-sama-prabham

kr -campakalat ti§ haty
amu8min ko§’a-vallabh

asau v saka-sajj tvam
pann rati-yug-gharau

v ma-madhy campak bh
¢ tak bha-hubh mbar
tat-sev ratna-m | y
d na c¢ marac lanam

s rdha-trayodaka-dina-
m sa-dvaya-samanvit e
manu-sa khy -h yan % ca
vayom na bhavet punae (14-2-13 1/2)

mtsy v ik khyt
pit ¢ r masa j akae
asy h ca bhart ca”q khyas
tath gaura-rase hy asau
hiv nandatay khy tim
gat hi kalau yuge

Then Sri Campakalata is described: On the southern petal of Madana-sukhada
Kuija lies Kamalata Kunja, the home of Sri Krsna’s beloved Sri Campakalata. This ex-
tremely blissful ku ja is the color of molten gold. Campakalata, who loves Krsna very
much, personifies the stage of a n yik known as v saka-sajj . Her complexion is the
color of a yellow campaka flower and her dress the color of a ¢ taka bird (swallow). Her
nature is V. ma-madhy , and her sev is to offer jewelled necklaces and to fan with a
¢ mara. Her age is 14 years, 2 months and 13 1/2 days. Her mother’s name is Vatika,
her father’s Arama, and her husband’s Canda. In gaura-l | she appears as Sri
Sivananda.

(253-255)

v saka-sajj -lak§a”a vyath (u.n.5.76-77)--

svav saka-vah t k nte
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samedyati nija vapue
sajj -karoti geha ca
y s Vv saka-sajjik

ce§ sy e smara-sa kr{ -

sa kalpa-vartma-v k§a”’am
sakh -vinoda-v rtt ca
muhur d ti-k§a” dayace

ud hara”’a vyath (u.n.5.78)--

rati-kr § -ku ja kusuma-kayan yojjvala-ruci
vapue s la k ra nijam api vilokya smita-mukh
muhur dhy ya dhy ya kim api hari”” sa gama-vidhi
samaddhyanti r dh  madana-mada-m dyan matir abh t

The characteristics of v saka-sajj are now described. That n yik who, expecting
her lover to come at his leisure, has nicely decorated her body and her residence is
known as a v saka-sajj . Her behavior is like this: She has a strong desire for amorous
pleasure; she watches the pathway for her beloved; she looks repeatedly for a messen-
ger to come while she talks with her sakh s, etc. An example: A certain sakh of
Radhika’s said to another sakh , “Look Sakhi! Seeing that Her house in the ku ja, with
its flower-petal bed, was so ideal for rati-kr  (lovemaking), and that Her own radiant
body was so nicely decorated, Sri Radha began to gently smile. As She repeatedly
remembered a particular indescribable method of lovemaking She had experienced
with Krsna, She became overwhelmed with ecstasy and delirious due to amorous de-
sire for Him.”

(256)
v ma-prakhar -lak§a’od hara”e t kte; asy y tho yath (ko§’a-ga”oddehe 1.244)---

kura g k§ suracit
ma”’fal ma”’ima’fan
ca”’fik candralatik
kanduk k§ sumandir

The characteristics and an example of v ma-prakhar were given before. The chief

gop s in Campakalata’s y tha are Kurangaksi, Suracita, Mandali, Manimandana,
Candika, Candralatika, Kandukaksi and Sumandira.
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(257)

asy mantroddh ro yath g rufe--
dau ca campakalat

e nt vaikv nara-priy
mantro ya campakalat -
premado vasu-var”’akae

mantro yath ---campakalat yai sv h

Sri Campakalata’s mantra is described in the Garufa Pur a as follows: first, cam-
pakalat in the dative case, followed by sv h . This 8-syllable mantra bestows the gift of
love for the lotus feet of Sri Campakalata.

The mantra is thus: campakalat yai sv h
(258)

asy dhy na vyath tatraiva---
campak vali-sam na-k ntik

¢ tak bha-vasan  subh §a” m
ratna-m lya-yuta-c marodyat
¢ ru-campakalat sad bhaje

Sri Campakalata’s dhy na is also described in the Garufla Pur a: I always worship
Sri Campakalata Sakhi, whose bodily complexion is just like a cluster of campaka flow-
ers (yellow magnolias). Her dress is the color of a ¢ taka bird, and she is decorated

with beautiful ornaments. She lovingly serves Sri Krsna by offering jewelled neck-

laces and by fanning with a ¢ mara.
Sri Rangadevi Sakhi
(259)

rakSodale %y ma-var’e
ku je %r -ra gadevik

sukhad khye nivasati
nitya %r -hari-vallabh

Then, the particulars of Sri Rangadevi are given: On the southwest petal of
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Madana-sukhada Kunja lies the dark blue, cloudlike Sukhada Kuija, where Sri
Krsna’s beloved Sri Rangadevi always resides.

(260-263)

padma-ki jalka-var” bh
jab -puspa-nibh mbar
utka” hit -bh va-yukt
br -ko§”’e rati-bh k sad

asau candana-sev fhy
v ma-madhy bhavet punae
gtham asy y vaetu
vayom na bhavet punae

s rdha-veda-dinair yukta
dvi-m sa manu-h yanam (14-2-4 1/2)
m t hr-karu” prokt
pit hr-ra gas garae

patir vakrek8a"ace prokto

hy asau gaura-rase punace

govind nanda-gho§ khy m
pann hi kalau yuge

Her complexion is the color of a lotus stamen, and her dress is red like a jab
flower. She possesses the utka” hit -bh va, and in every way she is very attached to Sri
Krsna. Her sev is offering candana, and her nature is v ma-madhy . Her home is in
Yavata, and her age is 14 years, 2 months and 4 1/2 days. Her mother’s name is

Karuna, her father’s Rangasagara and her husband’s Vakreksana. In Kali-yuga she
appears in gaura-l | as Govindananda Ghosa.

(264-266)

utka” hit -lak§a”a yath (u.n.5.79-80)--

an gasi priyatame
cirayaty utsuk tuy
virahotka™ hit bh va-
vedibhie s sam rit
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asy stuce§ hott po

vepathur hetu-tarka’am
aratir v §pa-mok8ak ca
sv vasth -kathan dayace

ud haraa yath (u.n.5.81)-

sakhi kim abhavad baddho r dh -ka k8a-gu™air aya

samaram athav ki pr rabdha sur ribhir uddhuraie
ahaha bahul §amy  pr c-mukhe py udite vidhau

vidhu-mukhi! nayan m  sasm ra vrajekvara-nandanace

The characteristics of utka” hit -bh va are now described: When the n yik has
waited for a long time, but her lover has still not arrived, she begins to feel anxious.
This bh va has been named virahotka” hit by the scholars. The behavior of one with
this mood is marked by a burning heart, trembling, anxiety that he may not come,
sorrow, weeping, talking about her lamentable condition, etc. Here is an example: Sri
Candravali said to Sri Saibyi, “O Sakhi! Has Krsna become ensnared by the ropes of
Radha’s sidelong glance today? Or has He begun battle with a fierce army of demons?
Alas, the moon has risen and half the night has passed. O Vidhu-mukhi!? Still He
doesn’t remember me! What could be the reason?”

(267-269)
v ma-madhy -lak8a”od hara”e t kte; asy y tho yath (hr -ke§’a-ga”’oddehe 1.248)----
kalaka h hahikal
kamal prema-ma jar
m dhav madhur k ma-

lat kandarpa-sundar

asy mantroddh ro yath kikor -tantre----

lak8m r agni-ra gadev
e nt vahni-priy tatae

ra gadevy s tu mantro yam
a§ r’or ga-bhakti-dae

mantro yath ---kr r  ra gadevyai sv h

9 Moon-face
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asy dhy na ca tatraiva---

r j va-ki jalka-sam na-var”
jab -pras nopama-v sas- fhy m
br khafla-sev -sahit  vrajendra-

s nor bhaje r sa-ga-ra gadev m

The characteristics and an example of v ma-madhy were given previously. The
chief gop s in Sri Rangadevi’s y tha are Kalakanthi, Sasikala, Kamala, Prema Maijari,
Madhavi, Madhura, Kamalata and Kandarpa-sundari. An explanation of her mantra is
given in the Kikor -tantra as follows: Lak8m -b ja and agni-b ja, ra gadev in the dative case
and sv h comprise the hr -ra gadev -mantra. This 8-syllable mantra bestows the gift of
r ga-bhakti.

The mantra is thus: hr r  ra gadevyai sv h

Her dhy na is also described in that Kikor -tantra: I worship Sri Rangadevi, whose
bodily complexion is the color of a lotus stamen. Her dress is red like a jab flower, her
sev s to offer candana to Sri Krsna, and she loves to dance in the r sa-l | .

Sri Tungavidya Sakhi
(270-275)

ku jo sti pakcime dale

ru”a-var’ae suhobhanace
tu gavidy nandadon m-

neti vikhy tim gatace

nitya ti§ hati tatraiva
tu gavidy samutsuk
vipralabdh tvam pann
hr -ku§’e rati-yuk sad

candra-candana-bh yi§ ha-
ku kuma-dyuti-b lin

p ”fu-ma’”fana-vastreya
daksi’a-prakharodit

medh y  pauskar j t
patir asy stub likace
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natya-g t di-sev fhy
gecham asy stuy vae

dv vi hati-dinair yukt
dvi-m sa-manu-h yan ® (14-2-22)

asy vayae-pram “a sy d
asau gaura-rase punae
vakrekvara iti khy tim

pann hi kalau yuge

Next, Sri Tungavidya Sakhi is described. On the western petal of Madana-sukhada
Kuija lies the extremely beautiful crimson-colored Tungavidyanandada Kuiija,
where Sri Tungavidya Sakhi always resides. She loves Sri Krsna very much and,
filled with eagerness for that prema, she exhibits the bh va known as vipralabdh tva.
Her complexion is radiant like saffron mixed with camphor and sandalwood paste,
and her dress is p ’fu-ma”fana (pale yellow). Her mood is dak8i”’a-prakhar . Her moth-
er’s name is Medha, her father’s Puskara, and her husband’s Balisa. She is very de-
voted to her sev of dancing and singing, etc. Her home is in Yavata, and her age is 14
years, 2 months and 22 days. In gaura-l | she appears as Sri Vakresvara Pandita.

(276)

vipralabdh -lak§a”a yath (u.n.5.83-84)---

kotv sa ketam apr pte
daiv j j vita-vallabhe
vyatham n ntar prokt
vipralabdh man §ibhice
nirveda-cint -khed %ru-
m rch -niekvasit di-bh k

The characteristics of a vipralabdh -n yik : The sages have said that the n yik who
is very distressed at heart because her lover has not arrived for their secret meeting is

known as a vipralabdh -n yik . Her behavior is marked by despondency, anxiety,
lamentation, weeping, fainting, sighing, etc.

(277)

ud hara”a vyath ----
vindati sma divam indur indir -
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n yakena sakhi va chit vayam
kurmahe kim iha % dhi s dara
dr g iti klamamag n mogeksa™

An example: A certain vrajadev said to her sakh , “O fawn-eyed Sakhi! As surely
as the moon has risen, have we not been deceived by the Lord of Laksmi? In this situa-

tion, what shall I do? You please give me some advice.” Saying this, she became de-
pressed.

(278)
daksi” -laks8aa yath (u.n.8.38, 42)--
asah m na-nirbandhe
n yake yukta-v din
s mabhis tena bhedy ca
dak8i” parik rtit
The characteristics of a dak§i”’a-n yik are now given: That n yik who is intolerant
in protecting her dignity, who speaks in a very reasonable and logical way to her
lover, but who is enchanted and appeased by his sweet words of praise is called a
dakgi’a-n yik .
(279)

tu gavidy dik c tra
dak8i’’a-prakhar bhavet

In Sri Radhika’s group, Sri Tungavidya and others are dak§i”a-prakhar .
(280)
ud hara”a yath (kr -g ta-govinde 9.10)---

snigdhe yat paru§ si yat pra’”amati stabdh siyad r gi”i
dve§a vy si yad unmukhe vimukhat vy t si tasmin priye

tad yukta vipar ta-k ri”’i! tava hr kha”fa-carc vi§a
ht ‘%ustapano hima hutavahae kr § -mudoy tan @

An example occurred when a certain prakhar priya-sakh of Sri Radha repri-
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manded Her like this: “O Sakhi! When Krsna has shown affection to You, You’'ve
been very hard on Him. When He offers obeisance to You, You are arrogant. When
He tries to show You His love, You act inimically toward Him. When He is eager to be
with You, You are indifferent to Him. O Difficult One! When You try to argue with
Him, He speaks very reasonably. Now He has truly seen the contrary nature in You.
Because of it You take sandalwood paste to be poison, the moon to be the sun, snow as
fire, and pleasurable pastimes as pain.”

(281)
asy y thoyath (ir-ke§”’a-ga”oddehe 1.246)---
ma jumedh sumadhur
sumadhy madhurek§a™
tan madhy madhusyand
gu”ac  var gad
Some of the sakh s in Tungavidya’s y tha are Manjumedha, Sumadhura,
Sumadhya, Madhureksana, Tanuamadhya, Madhusyanda, Gunacada and
Varangada.
(282)
asy mantroddh ro yath kikor -tantre----
lak8m -p rv tu gavidy
caturth huta-bhuk-priy
mantro ya tu gavidy y
vasu-var’ae sam ritae

mantro yath --&r tu gavidy yai sv h

Her mantra is described in the Ki%or -tantra thus: Lak8m -b ja, tu gavidy in the dative
case, and sV h combine as the hr -tu gavidy -mantra.

The mantra is thus: b tu gavidy yai sv h
(283)

asy dhy na vyath tatraiva---
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candr flyhair api candanaice sulalit ~ %r -ku kum bha-dyuti
sad-ratn nvita-bh §a cita-tanu %0” mbaroll sit m

sad-gt vali-sa yut bahu-gu”  famphasya habdena vai
netyant  purato hare rasavat  hr -tu gavidy  bhaje

Her dhy na is also described in that Ki%or -tantra: I worship the very rasika Sri
Tungavidya, who is adorned with sandalwood paste mixed with camphor. Her beauti-
ful saffron-colored body is decorated with many fine jewelled ornaments, she de-
lights in wearing a lovely red dress, and she has many wonderful qualities. She

knows many transcendental songs, and she dances before Sri Hari to the beat of a
ffampha drum.

Sri Sudevi Sakhi
(284-288)

v yavya-dalake ku jam
ste harita-var’’akam
vasanta-sukhadam atra
sudev vartate sad

kalah ntarit -bh vam
pann rati-yug-gharau
padma-ki jalka-rucir

jab -puspa-nibh mbar

asau ca jala-sev fhy

v m prakharik mat

veda-v sara-sa Yyukta-
dvi-m sa-manu-h yan (14-2-4)

asy vayae-parim “a
y va e tu niketanam
m t sy e karu” prokt
janako ra gas garace

bhr tr vakrek§aasyeyam
pari” t kan yas

br -v sudeva-gho§ khy m
pt gaura-rase tv asau

92



Next comes a description of Sri Sudevi Sakhi: On the northwest petal of
Madanananda Kunja lies the beautiful emerald-colored Vasanta-sukhada Kufja, the
residence of Sri Sudevi. She is very loving toward Sri Hari, has a complexion the color
of a lotus stamen, and wears a dress the color of a red jab flower. She possesses the
bh va known as kalah ntarit and her sev is to bring water. She is v ma-prakhar . Her
age is 14 years, 2 months and 4 days. Her home is in Yavata, her mother is Karuna,
her father Rangasagara, and she is married to the younger brother of Vakreksana
(Rangadevi’s husband). In gaura-l | she appeared as Sri Vasudeva Ghosa.

(289)
kalah ntarit -lak§aa yath (u.n.5.87)-

y sakhn puraep da-
patita vallabha ru§
nirasya pakc t tapati
kalah ntarit his
asy ® pral pa-sant pa-
gl ni-niekvasit dayace

The characteristics of kalah ntarit are as follows: That n yik who, in the presence
of her sakh s, rejects her lover who has fallen at her feet is known as a kalah ntarit .
Afterward, she regrets her behavior and experiences delirium, fever caused by grief,
fatigue, long and deep breathing, resignation, etc.

(290)
ud hara”’a vyath (u.n.5.88)--

srajae k8ipt d re svayam upahat & keki-ripu”

priya-v cas tasya hruti-parisar nte pi na kot e
namann e§a k8aun -vilu hita-kikha praik§i na may

manas teneda me sphu ati pu ap k rpitam iva

An example: Sri Radha said, “O Sakhis! I have thrown far away those garlands
which KeSsiripu personally gave me. I don’t listen to anything He has to say. Even if
He places His head at my feet, I don’t even glance at Him. Alas, because of what I've
done, my heart is bursting from the intense heat of sorrow, like the substances in
pu ap ka.” (Pu ap ka is a method of preparing drugs in which the various substances
are wrapped in leaves, covered with clay, and heated in fire.)
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(291-293)
v ma-prakhar -lak8aod harae t kte; asy y tho yath (hr -ke§’a-ga’’oddeke 1.249)----

k ver ¢ rukavar
sukek ma jukehik
h rahir h raka” h
h ravall manohar

asy mantroddh ro yath rudra-y male---

dve v g-bhave ram e nt
sudev dahana-priy

uktae sudevy mantro yam

a8 r’ae prema-bhakti-dace

mantro yath ---ai sau hr  sudevyai sv h
asy dhy na vyath tatraiva--—-

ambhoja-kekara-sam na-ruci  sub |
rakt mbar  rucira-h sa-vir ji-vaktr m
kr -nandanandana-puro jala-sevan fhy
sad-bh §a” vali-yut  ca bhaje sudev m

An example and the characteristics of v ma-prakhar have already been given. The
principal gop s in Sri Sudevi’s y tha are Kaveri, Carukavari, Sukesi, Manjukesika,
Harahira, Harakanthi, Haravalli and Manohara.

Her mantra is described in the Rudra-y mala: two different sarasvat -b jas, then
lak8m -b ja, followed by sudev in the dative case, and ending with sv h . This 8-sylla-
ble hr -sudev -mantra bestows the gift of prema-bhakti.

The mantra is thus: ai sau % sudevyai sv h
Her dhy na is also described in the same book: I worship Sri Sudevi Sakhi, whose
beautiful body is the color of a lotus stamen. She is very gentle, wears a red dress, and

is adorned with a beautiful bright smile. She is nicely decorated with fine jewelry,
and her sev is to bring water to Sri Krsna.
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Descriptions of the Asta-maiijaris
Sri Rupa Maiijari
(294-297)

ku jo sti r poll s khyo
lalit -ku jakottare
sad ti§ hati tatraiva
sukobh r pa-ma jar

priya-narma-sakh -mukhy
sundar r pa-ma jar
gorocan -sam  ga-hr e
keki-patr  huka-priy

s rdha-tridaka-var§ sau (13-6)
v ma-madhy tvam hrit
ra ga”a-m lik ceti
pravadanti man 8i”’ae

iya lava ga-ma jary
eken hn kan yas

kalau gaura-rase r pa-

gosv mitva sam gat

Next, a description of Sri Ripa Maijari is given: In the northern part of Sri Lalita
Sakhi’s ku ja lies Rupollasa Kuiija, where the very beautiful and graceful Sri Riapa
Mainjari resides. She is the foremost among the gop s known as priya-narma-sakh s. Her
complexion is the color of gorocan ,10 and she delights in wearing a dress the color of
peacock feathers. Her age is 13 years 6 months. The pa’fitas call her Rangana-malika.
In age, she is one day younger than Lavanga Manjari. In gaura-l | she appears as Srila

Riapa Gosvami.
(298-299)
asy mantroddh ro yath kikor -tantre----

br -b jena sam yukt
e nt vair pa-ma jar

10'A bright yellow pigment secreted from a cow’s kidney.

95



ayam a§ k8aro r pa-
ma jary mantra ritae

mantro yath --kr r pa-ma jaryai sv h
asy dhy na yath tatraiva--

gorocan -nindi-nij ga-k nti
m y ra-pi ch bha-suc na-vastr m
br -r dhik -p da-saroja-d s
r p khyak ma jarik  bhaje ham

Sri Rupa Maifjari’s mantra is described in the Ki%or -tantra as such: Lak§m -b ja, fol-
lowed by r pa-ma jar in the dative case, ending with sv h . In this way, her 8-syllable
mantra is spoken.

The mantra is thus: br r pa-ma jaryai sv h

Her dhy na is also described in that book: I worship Sri Rapa Mainjari, whose beau-
tiful bodily complexion discredits the color of gorocan . She wears a dress made of fine
cloth which resembles peacock feathers, and she has attained the service of Sri
Radha’s lotus feet.

Sri Rati Mainjari
(300-304)

ratyambuj khyae ku jo sti

indulekh -ku ja-dak8i”’e
tatraiva ti§ hati sad
sur p rati-ma jar

t r val -duk leya
tafit-tulya-tanu-cchavice
dak8i” muodv k khy t

tulas ti vadantiy m

asy vayo dvi-m s fhya-
h yan s tu trayodaka (13-2)
iya &r-raghun th khy

pr pt gaura-rase kalau
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asy mantroddh ro yath kikor -tantre----

n da-bindu-yuto vahnir
mukha-vetta-samanvitace
sv h nt majar e nt
rati-ma jarik -manuc

mantro yath ----r  rati-ma jaryai sv h
asy dhy na vyath tatraiva---

t r liv so-yugala vas n
tafiit-sam na-svatanu-cchavi ca
br-r dhik y nika e vasant
bhajesur p rati-ma jar tm

Next, the particulars of Sri Rati Manjari are given: In the southern part of Sri
Indulekha’s ku ja lies Ratyambuja Kufija, where the beautiful Sri Rati Mafjari always
resides. Her dress is covered with stars, her complexion is like lightning, and she is
dak8i” -medv in nature. The pa’fitas also call her Tulasi. Her age is 13 years 2
months. In Kali-yuga, in gaura-l | , she is known as Raghunatha dasa Gosvami.

Her mantra is described in the Kikor -tantra as such: vahni-b ja joined with and n da-
bindu ( ), followed by rati-ma jar in the dative case, ending with sv h . The 8-syllable
br -rati-ma jar -mantra is thus.

The mantrais: r  rati-ma jaryai sv h

Her dhy na is also in that Kior -tantra: I worship the beautiful Sri Rati Majarf,
whose dress bears designs of coupled stars, whose bodily luster is like lightning, and

who always stays near to Sri Radhika.
Sri Lavanga Maiijari
(305-309)
ku jasya tu gavidy y e
ku jae p rvatra vartate

lava ga-sukhado n mn
sudah  sumanoharae
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lava ga-ma jar tatra
mud ti§ hati sarvad
s tur p khya-ma jary

eken hn var yas

udyad-vidyut-sam na-hr s
t r val -pa vat

kr -ke§”” nandad nitya

dak8i” madvik mat

vaya eka-dina s rdha-

h yan s tu trayodaka (13-6-1)
kr -san tana-n m sau
khy t gaura-rase kalau

asy mantroddh ro yath Kki%kor -tantre----

wr-l'1 bhy  sam yukt

e nt lava ga-ma jar

sv h lava ga-ma jary
mantro ya da%ka-var’akace

Next, Sri Lavanga Manjari: In the eastern part of Sri Tungavidya’s ku ja lies
Lavanga-sukhada Kuija, which is very enchanting to all the beautiful-eyed gop s. In
that ku ja, Sri Lavanga Mafjari always blissfully resides. In age, she is one day older
than Sri Rapa Manjari, and she is very famous for her pleasant nature. Her complex-
ion is like lightning, and she wears a dress marked with stars. She gives much hap-
piness to Sri Krsna, and her nature is always dak8i” -mudv . Her age is 13 years 6
months and 1 day. In Kali-yuga, in gaura-l | , she is known as Sri Sanatana Gosvami.

Her mantra is described the Kihor -tantra as such: The 10-syllable kr -lava ga-ma jar -
mantra is composed of the #r and || b jas, followed by lava ga-ma jar in the dative
case, and ending with sv h .

(310)
mantro yath & | lava ga-ma jaryai sv h
asy dhy na vyath tatraiva----
capal -dyuti-nindi-k ntik

bubha-t r vali-kobhit mbar m
vraja-r ja-suta-pramodin
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prabhajet calava ga-ma jarm

The mantrais: &r | lava ga-ma jaryai sv h

Her dhy na is also described in that Kikor -tantra: I worship Sri Lavanga Manjari,
whose bodily luster reproaches the splendor of lightning. Her lovely dress is deco-
rated with auspicious clusters of stars, and she is very pleasing to Sri Krsna.

Sri Rasa Maijari
(311-315)

ras nanda-pradon mn
citr -ku jasya pahcime
ku jo sti tatra vasati
sarvad rasa-ma jar

br -r pa-ma jar -samyag-
jiv tus prak rtit

ha sa-pak8a-duk leya

phulla-campaka-k nti-bh k

lava ga-ma jar -tuly
pr ye’a gu’’a-sampad
at va priyat  pr pt
r-r pa-ma jar -hrit

sandh na-catur seya
dautye kaukalam gat
trayodaha-harad-yukt (13)
dak§i” madvik mat

s kalau raghun th khy -
yukta-bha atvam gat

Next, the particulars of Sri Rasa Manjari are given: In the western part of Sri Citra's
ku ja lies Rasananda Kunja, where the beautiful Rasa Manjari always resides. She is
famous as being in all respects the life of Sri Ripa Mafjari. Her dress is like the feath-
ers of a swan, and her complexion is like a fully blossomed campaka flower. She is
rich in qualities much like those of Sri Lavanga Maijari. Because she has taken shel-
ter of Sri Ripa Manjari, she has become very dear to her. She serves as a messenger
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between Radha and Krsna, and she is very clever in arranging Their meeting. Her
age is 13 years, and in gaura-l | , she is known as Raghunatha Bhatta Gosvami.

(316-317)
asy mantroddh ro yath kikor -tantre----
mukha-vatta-yuto vahni-
n da-hindu-samanvitae
sv h nta-samprad n nto
mantro vai rasa-ma jar
mantro yath ---r  rasa-ma jaryai sv h
asy dhy na vyath tatraiva----
ha sa-pak8a-rucire”a v sas
sa yut vikaca-campaka-dyutim
C ru-r pa-gu’a-sampad nvit
sarvad pi rasa-ma jar bhaje
Her mantra is described in the Ki%or -tantra as such: vahni-b ja joined with  and
anusvara, followed by rasa-ma jar in the dative case, and ending with sv h . In this
way, the 8-syllable r -rasa-ma jar -mantra is known.
The mantra is thus: r  rasa-ma jaryai sv h
Her dhy na is also in the same book: I always worship the beautiful Sri Rasa

Manjari, whose dress is like the feathers of a swan, whose complexion is fair like a
blossoming campaka flower, and who is rich in charming qualities.

Sri Guna Maijari
(318-322)

aih nye campakalat -
ku j tku jo stihobhanae

gu” nanda-pradon mn
tatr ste gu”a-ma jar
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r pa-ma jarik -saukhy -
bhil § s prak rtit
jab -r ji-duk leya

tafit-prakara-k nti-bh k

kani§ heya bhavet tasy s

tulasy s tu tribhir dinaice

hr -ke§”” moda-d k§i’yam
krit  prakharodit

vayo sy eka-m s fhy

h yan s tu trayodaha

sapta-vi hatibhir yukta
dinai% ca samud ritam (13-1-27)

gop la-bha a-n m sau
khy t gaura-rase kalau

Next, the particulars of Sri Guna Maifijari are given: In the northeastern part of Sri
Campakalata’s ku ja lies the beautiful Gunanandaprada Kufja, where Sri Guna
Maiijari always resides. Her complexion is bright like lightning, and she wears a fine
silk dress the color of a red jab flower. She is famous for her strong desire to make
Ripa Maiijari happy. She is three days younger than Sri Tulasi (Rati Mafjari) and is
the delight of Sri Krsna. She is described as being dak8i” -prakhar in nature. Her age is
13 years, 1 month and 27 days. In gaura-l | she is known as Sri Gopala Bhatta
Gosvami.

(323-324)
asy mantroddh ro yath kikor -tantre----
ga’’eho mukha-vott fhyo
n da-hindu-samanvitae
e nt vahni-priy nt ca
mantro vai gu”a-ma jar
mantro yath ---g  gu”a-ma jaryaisv h

asy dhy na vyath tatraiva----

jab -nibha-duk I fhy
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taflid- li-tanu-cchavim
ke§”” moda-kat pekS§
bhaje ha gu”a-ma jar m

Her mantra is described in the Ki%or -tantra: ga”eka-var’a (ga) joined with and n da-
bindu ( ), followed by gu”a-ma jar in the dative case, and ending with sv h . In this
way the 8-syllable hr -gu”a-ma jar -mantra shall be known.

The mantrais thus: ¢ gu”a-ma jaryai sv h

Her dhy na is also described in the same book: I worship Sri Guna Manjari, whose
dress is the color of a red jab flower, whose bodily color is like lightning, and who is

always eager to please Sri Krsna.
Sri Maiijulali Manfjari
(325-328)

I I nanda-pradon mn
sudevy ® ku jakottare
tatraiva ti§ hati sad
ma jul | suma jar

r pa-ma jarik -sakhya-
pry s gu’a-sampad
jab -r ji-duk leya
tapta-hema-tanu-cchavie

I'l -ma jar n m sy
v ma-madhy tvam hrit
vayae-sapt ha-yukt sau
s rdha-tridaka-h yan (13-6-7)

kalau gaura-rase loka-
n tha-gosv mit  gat

Next, the particulars of Sri Mafijulali Mafjari are given: In the northern part of Sri
Sudevi’s ku ja lies the beautiful Lilanandaprada Kunja, where the charming Sri
Manjulali Manjari always resides. She is full of pleasant qualities and is very dear to
Sri Rapa Maijari. Her dress is red like a jab flower, and her complexion is like
molten gold. She is also known as Sri Lila Manjari. Her nature is v ma-madhy , and
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her age is 13 years, 6 months and 7 days. In gaura-l | she is known as Sri Lokanatha
Gosvami.

(329-330)
asy mantroddh ro yath kikor -tantre----

lak8m -yukt ma jul |
ma jar vahni-j yik
caturthyant bhaven mantro
dak r”ae khalu kathyate

mantro yath & ma jul |-ma jaryaisv h
asy dhy na vyath tatraiva----

pratapta-hem ga-ruci manoj

%0 mbar ¢ ru-subh §a” fhy m
br -r dhik -p da-saroja-d s

t ma jul I niyata bhaj mi

Her mantra is described in the Kikor -tantra: lak8m -b ja, joined with ma jul |-ma jar
in the dative case, and ending with sv h .

The mantra is thus: »r ma jul |-ma jaryaisv h
Her dhy na is also described in that book: With deep love, I worship Sri Manjulali

Maiijari, whose enchanting body is the color of molten gold, who wears a red dress
and beautiful ornaments, and who serves the lotus feet of Sri Radhika.

Sri Vilasa Maijari
(331-334)
vaih kha-ku j d gneye
ku jo sti sumanoharae
vil s nandadon mn -
tr ste vil sa-ma jar
vil sa-ma jar r pa-

ma jar -sakhyam fhrit
svak nty sadeh cakre
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y divy  svar’a-ketak m

ca car ka-duk leya
v .m medv tvam %rit
kani§ h rasa-ma jary %
caturbhir divasair iyam (12-11-26)

j va-gosv mit  pr pt
kalau gaura-rase tv asau

Next, the particulars of Sri Vilasa Maijari are given: In the southeast part of Sri
Visakha’s ku ja lies the very beautiful Vilasanandada Kuija, where Sri Vilasa
Maijari always remains as one of Sri Rapa Mafjari’s sakh s. She has a bodily color
like that of a golden ketak flower, and her dress is the color of a bumblebee. Her nature
is v.ma-madv , and she is 4 days younger than Sri Rasa Maiijari, making her age 12
years, 11 months and 26 days. In gaura-l | she is known as Sri Jiva Gosvami.

(335-336)
asy mantroddh ro yath kikor -tantre----
kriy pracetas caiva
n da-bindv sya-vatta-g

vil sa-ma jar e nt
sv h nto manur ritae

mantro yath - v  vil sa-ma jaryai sv h
asy dhy na vyath tatraiva----
svar”a-ketaka-vinindi-k yak
nindita-bhramara-k ntik mbar m
ko§’a-p da-kamalopasevan m
arcay mi suvil sa-ma jar m
Her mantra is described in the Kikor -tantra: kr joined with n da-bindu ( ), followed
by varu” k8ara (va), with k ra () and n da-bindu ( ); then vil sa-ma jar in the dative
case, and ending with sv h .

The mantra is thus: % v  vil sa-ma jaryai sv h

Her dhy na is also given in the same book: I worship Sri Suvilasa Maijari, whose
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bodily color is like a golden ketak flower, whose dress derides the color of a bumble-
bee, and who is very attached to serving Sri Krsna’s lotus feet.11

Sri Kaustiiri Manjari
(337-341)

nairate kr -ra gadev -
ku j tku jo sti pakcimae
kaust ry nandadon mn
tatr ste kaust r-ma jar

k ca-tuly mbar ¢ sau
kuddha-hem ga-k nti-bh k
vayas tridaka-var§ sau
v . m madv tvam %rit

wr -ko§’a-kavir j khy
pr pt gaura-rase kalau

I A discussion of the father, mother, husband, mother-in-law and sev for each of the
Six Gosvami’s siddha-svar pas has not been given in the paddhatis of either Sri
Gopalaguru Gosvami or Sri Dhyanacandra Gosvami. It is said that in the original
handwritten manuscripts all these were given. The following is taken from Siddha
Krsnadasa Baba Mahasaya’s gu ik :

(1) Sri Riipa Mafjari: father— Ratnabhanu, mother— Yamuna, husband—
Durmedhaka, mother-in-law— Jatila, sev — massaging feet

(2) Sri Rati Mainjari: father— Vrsabha, mother— Sarada, husband— Divya,
mother-in-law— Sannika, sev — ¢ mara

(3) Sri Lavanga Manjari: father— Ratnabhanu, mother— Yamuna, husband—
Mandalibhadra, mother-in-law— Susila, sev — decorating with ornaments

(4) Sri Rasa Mafjari: father— Subhanu, mother— Prema Manjari, husband—
Vitanka, mother-in-law— Rambhavati, sev — dressing

(5) Sri Guna Maijari: father— Candrabhanu, mother— Yamuna, husband—
Gobhata, mother-in-law— Taravali, sev — bed-making

(6) Sri Vilasa Maijari: father— Svarbhanu, mother— Durbala, husband—
Vidambaka, mother-in-law— Rama, seva— bringing water (It is sometimes said that
her sev is ku kuma and collyrium.)

(It is also mentioned that Sri Kausttiri Manjari’s s¢v is making sandalwood paste, and
Sri Manjulali’s sev is dressing.)
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asy mantroddh ro yath kikor -tantre----

br -b jena sam yukt

e nt kaust r-ma jar
sv h nta iti vai prokto
nav r’a-mantra ucyate

mantro yath ---kr  kaust r-ma jaryai sv h
asy dhy na vyath tatraiva---

vituddha-hem bja-kalevar bh
k ca-dyuti-c ru-manoj a-cel m
br -r dhik y nika e vasant

bhaj my aha kaust r-ma jarik m

Next, the particulars of Sri Kaustiri Manjari are described: In the southwest corner
of Sri Rangadevi’s ku ja lies one more ku ja, which is known as Kausturyanandada
Kunja, the residence of Sri Kausttri Manjari. She wears a dress that resembles crystal,
and her complexion is like pure gold. Her age is 13 years, and her nature is Vv ma-
mudv . In Kali-yuga, in gaur ga-l |l , she is known as Sri Krsnadasa Kaviraja Gosvami.

Her mantra is described in the Kikor -tantra as such: r-b ja, %r -kaust r-ma jar in the
dative case, and SV h comprise the nine-syllable mantra.

The mantra is thus: br  kaust r-ma jaryai sv h
Her dhy na is also described in the Kikor -tantra: I worship Sri Kausturi Majari,

whose complexion is like a spotless golden lotus, whose charming dress is lustrous
like crystal, and who always stays near to Sri Radha.

Smarana in the Siddha-deha
(342-343)
atha vend van dh %au
padma-kehara-madhya-gau
ko i-kandarpa-l va’yau

dhy yet priya-sakh -vetau

ukta-veha-vayo-r pa-
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sa yutau sumanoharau
sa smaret siddha-dehena
s dhakae s dhanair yutace

Being intensely engaged in his s dhana, the s dhaka shall then meditate, in his
siddha-deha, on Sri Sri Radha-Govinda. They are more charming than millions of
Cupids, and are surrounded by Their dearest sakh s, who stand like the filaments of a
lotus around Them. The s dhaka shall meditate on the captivating Divine Couple by
incorporating the above-mentioned descriptions of Their ages, dress, forms, etc., in his
smara’a.

Yugala-mantra and Dhyana
(344-345)

tatr dauma jar-r p ngurv dntusvy nsvy npra” ly-anus re’asa smarethr -guru-
parama-guru-krame’’eti tatae br -r dhik  dhy yet. tatae br -nandanandanam.

atha yugala-mantroddh ro yath sanat-kum ra-sa hit y m---

gop jana-vallabheti
cara” n iti ca kram t
karaa ca prapadye ca
tata etat pada-dvayam
pada-tray tmako mantrae
§oflak r’aud hotae
namo gop janety uktv
vallabh bhy  vadet tatae
pada-dvay tmako mantro
dak r”ae khalu kathyate

mantro yath ----g  gop jana-vallabha-cara” n hara”a prapadye,
namo gop jana-vallabh bhy m

Concerning that dhy na, before anything else, the s dhaka should perform smara”a
of the ma jar forms of his guru-pra” |, beginning with his guru, then parama-guru, etc.
Then he shall meditate on Sri Radhika, and after that Sri Nandanandana.

Next, a reference for the yugala-mantra is cited from the Sanat-kum ra Sa hit : The
sixteen-syllable mantra is composed of gop jana-vallabha, etc. The ten-syllable mantra is
composed of namo gop jana and vallabh bhy m.
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The mantras are thus: g  gop jana-vallabha-cara” n hara”a prapadye
namo gop jana-vallabh bhy m

Gop jana-vallabha-cara” n means the feet of those two who are very dear to the gop s,
namely Radha and Krsna. Gop jana-vallabh bhy m means r dh -ke§”” bhy m.

(346-354)

asya dhy na yath tatraiva----

atha dhy na pravak§y mi
mantrasy sya dvijottama
pt mbara ghanaky ma
dvi-bhuja vana-m linam

barhi-barha-kst p fa
haki-ko i-nibh nanam
gh r’” yam na-nayana
kar’ik r vata sinam

abhitak candanen tha
madhye ku kuma-bindun

vicitra-tilaka bh le

vibheta ma’fal katim

taru” ditya-sa k %ha-
ku”qal bhy  vir jitam
gharm mbu-ka”’ik -r jad-
darpa” bha-kapolakam

priy -mukhe kat p ga-
I lay connata-bhruvam
agra-bh ga-lasan-mukt -
sphurad-ucca-sun sikam

dakana-jyotsnay r jat-
pakva-bimba-phal dharam

key r gada-sad-ratna-

mudrik di-lasat-karam

vibhata mural v me
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p au padma tathottare
k c¢-d ma-sphuran-madhya
n pur bhy lasat-padam

rati-keli-ras veha-
capala capalek§aam
hasanta priyay s rdha
h sayanta cat muhue

ittha kalpa-taror-m le
ratna-si h sanopari

vend ra”ye smaret ke§’a

sa sthita priyay saha

The dhy na of this yugala-mantra is found in the Sanat-kum ra Sa hit : “O Best of the
Twice-born, please listen to the dhy na of this yugala-mantra as I describe it to you. Sri Sri
Radha-Krsna sit peacefully on a jewelled si h sana beneath a kalpa-taru in the
Vrndavana forest. He wears yellow clothing, has a beautiful complexion the color of a
dark cloud, has two arms, and wears a garland of wild flowers. His head is bedecked
with a peacock feather, and His face is radiant like a million moons. His eyes are
rolling, and on His ears are ornaments made of yellow flowers. On His forehead is
beautiful tilaka made of a round spot of candana with a dot of ku kuma in the middle.

“From the bottom of His ears hang a pair of earrings effulgent as the newly risen
sun. His face is beautified by tiny mirror-like drops of perspiration, and He playfully
raises His eyebrows as He casts a sidelong glance at the face of His beloved. A pearl
dangles from the tip of His nose, His teeth glisten like moonlight, and His lips are red
like a ripened bimba fruit. His hands are adorned with bracelets and a jewelled seal-
ring. In His left hand He holds His mural flute, and in His right, a lotus. Around His
waist is a sash with small bells, and His feet are decorated with beautiful ankle bells.
Being obsessed with rati-keli-rasa, He trembles and looks about while He laughs and
jokes with Sri Radha.”

(355-360)
v ma-p rkve sthit  tasya
r dhik  ca smaret tatac
suc na-n la-vasan
druta-hema-sama-prabh m
pa calen vat g

sa-smit nana-pa kaj m
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k nta-vaktre nyasta-notyac-
cakor ca calek§a” m

a gu§ ha-tarjjan bhy  ca
nija-priya-mukh mbuje
arpayant n ga-vall
p ga-c r’a-samanvit m

mukt h ra-sphurac-c ru-
p nonnata-payodhar m

k§ ”a-madhy  puthu-bro”i
ki ki””-j la-ma”flit m

ratna-t fa ka-ma j ra-
ratna-p d gulyak m
| va’ya-s ra-mugdh g
sarv vayava-sundar m

nanda-rasa-sammagn
prasann  nava-yauvanam
sakhyak ca tasy viprendra
tat-sam na-vayo-gu™ ®
tat-sevana-par bh vy %
¢ mara-vyajan dibhic

Then the s dhaka shall meditate on Sri Radhika standing on Sri Krsna’s left side.
She wears a fine blue dress, and Her complexion is like molten gold. She half-covers
Her beautiful, smiling lotus-like face with the border of Her garment, and on that
charming face Her restless eyes dance like cakor birds. With Her thumb and forefin-
ger, She offerst mb la to the lotus mouth of Her beloved. Her plump, raised breasts are
adorned with a pearl necklace. Her waist is slender, and Her wide hips are orna-
mented with a ki ki” -m | . She wears jewelled earrings, armlets and bracelets. On
Her lotus feet She wears tinkling golden ankle bells, with jewelled rings on Her toes.
Every part of Her graceful and charming body is transcendentally beautiful. She is
completely drowned in nanda-rasa, is in the prime of youth, and is very happy and
satisfied. O King of Brahmanas! Sri Radha’s sakh s are similar to Her in age and quali-
ties. They are very devoted to their sev s of fanning with a ¢ mara and so on.
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(361)

atha ca----

d vyad-vend ra’’ya-kalpa-drum dhac-
kr mad-ratn g ra-si h sana-sthau
br mad-r dh -kr la-govinda-devau
pre§ h | bhie sevyam nau smar mi

In the Caitanya-carit mota it is said: I remember Sri Sri Radha-Govindadeva seated
on a jewelled throne beneath a kalpa-vik8a, in the transcendentally beautiful forest of
Vrndavana. They are continually served there by Their dearest sakh s.

(362)

smared eva krame”aiva
siddha-dehena s dhakace
sa-s dhanena padmasya
vrajekau kekara-sthitau

By the method previously described, in his siddha-deha, the s dhaka shall diligently
meditate on Sri Sri Radha-Govinda situated in the kehara of the yoga-p ha lotus.

Thus ends the r r Gaura-govind rcana-smara”a-paddhatie by Sri Dhyanacandra
Gosvami.

o O

Sri Sri Radha-krsnasta-kaliya-lila-smarana-krama-pad-
dhatih

Puja and Mantra-japa
(1
eva padmopari dhy tv
r dh -ke§”au tatas tayoe

a8 a-k locit  sev
vidadhy t siddha-dehatac
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guru-varg j ay tatra
p jayed r dhik -har

In this way, the s dhaka shall meditate on Sri Sri Radha-Krsna situated upon a lotus.
After that, in his siddha-deha, he shall by the order of his guru-varga offer p j to the
Divine Couple as They stand on that lotus.

(2)

b hya-p j tatae kotv
p dyam arghya krame”a ca
vidhi-p rvaka-kubr § -
nantara s dhakae kram t
dv tri %ad-akS8ara-mukh n
japen mantr n atandritae

Then, he shall do external p j by offering the upac ras such as p dya, arghya, etc.,
according to the previously described method. After that, the s dhaka shall very dili-
gently perform japa of the 32-syllable pradh na-mantra.

(34)

mah -mantra japed dau
dak r’a tad-antaram

tatae br -r dhik -mantra

g yatr k mik tatae

tato yugala-mantra ca
japed r sa-sthal -pradam
tato § n sakhn ca
japen mantr n yath -kramam
tato §a-ma jar” ca
sva-sva-mantr n kram | japet

He shall first chant the mah -mantra, then the ten-syllable mantra, the br -r dh -
mantra and the br -r dh -g yatr , which will satisfy his highest desire to attain prema.
After that, he shall chant the yugala-mantra, which reveals the r sa-sthal , and then the
respective mantras of the a§ a-sakh s and a§ a-ma jar s.
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Asta-kaliya-siitra
(56)
a8 a-k lya-s tram ha, yath -

nit ntae pr taep rv hno

madhy hnak ¢ par hnakace
s ya pradoSo r trik ca

k I a§au yath -kramam

madhy hno y min cobhau

§a”-muh rta-mitau smotau
tri-muh rta-mit j ey
nit nta-pramukh ® pare

The A§ ak |ya-s tra says: The eight time periods of the day shall be known in this
sequence—nih nta (end of night), pr tae (morning), p rv hna (forenoon), madhy hna
(midday), apar hna (afternoon), s ya (early evening), pradoSa (nightfall), and r tri
(night). The madhy hna and r tri time periods each last for six muh rtas (1 muh rta =48
minutes, so 6 muh rtas = 4 hours, 48 minutes) and the others all last for three muh rtas
each (2 hours, 24 minutes).

Seva in the Siddha-deha

(7)
teSu siddha-dehena sevana yath sanat-kum ra-sa hit y m, br -n rada uv ca---

bhagavan sarvam khy ta
yad yat pes§ ha tvay guro
adhun %rotum icch mi
r ga-m rgam anuttamam

In his siddha-deha, the s dhaka shall perform sev to Sri Sri Radha-Govinda during
all these time periods. In the Sanat-kum ra Sa hit , Sri Narada says to Sri Sadasiva, “O
Bhagavan! O Guru! You have kindly given replies to all of my questions. Now I want
to hear about the best of all paths, r ga-m rga-bhajana.
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®)

br -sad hiva uv ca----
s dhu pe§ ha tvay vipra
sarva-loka-hitaisi”’
rahasyam api vak8y mi
tan me nigadita  h”’u

Sadasiva replied, “O Brahmana! Desiring to benefit the whole world, you have
asked a beautiful question. Even though it is a great secret, I shall describe it to you.
Please listen.

)

parak y bhim ninyas
tath sya ca priy jan e
pracure”’aiva bh vena
ramayanti nija-priyam

“Sr1 Krsna’s gop -ga”a, possessing the mood of paramours, always lovingly engage
in amorous sport with Him.

(10)

tm na cintayet tatra
t s madhye manoram m
r pa-yauvana-sampann

kitor  pramad kotim

“The s dhaka shall meditate upon himself as being among that gop -ga”’a and pos-
sessing the form of a beautiful and charming young adolescent girl.

(11)
n n -hilpa-kal bhij
ke§”’a-bhog nur pi” m
pr rthit m api ke§”’ena
tato bhoga-par -mukh m
“That charming Kikor is very expert in the various fine arts and is very pleasing to

Sri Krsna. If, however, Krsna desires intimate enjoyment with her, she will not agree.
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(12-14)

r dhik nucar nitya
tat-sevana-par ya” m
ke§” d apy adhika prema
r dhik y  prakurvat m

prty nudivasa yatn t

tayoe sa gama-k ri”” m

tat-sevana-sukh sv da-
bhare™ tisunirvet m

ity tm na vicintyaiva
tatra sev  sam caret

br hma-muh rtam rabhya
y vats nt mah -ni%

“She is one of Sri Radhika’s companions and is always devoted to serving Her. She
has more love for Radha than for Krsna. With great affection and care she daily ar-
ranges for Their union, and because of her tasting the happiness of this sev , she is
abundantly satisfied. Meditating in this way, beginning from the br hma-muh rta
through the eight time periods up to the dead of night, the s dhaka shall lovingly ren-
der sev .

(15-17)

br -n rada uv ca----
harer atragat 11
krotum icch mi tattvatace
Il maj nat  sevyo
manas tu katha harice

br -sad hiva uv ca----
nha jnmit 1l
harer n rada tattvatace
vend -dev  sam gaccha
s tell pravakSyati

avid reitae sth n t
keh -t rtha-sam patae
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sakh bhie sa vat s ste
govinda-paric rik

Sri Narada said, “I truly want to hear about the a§ a-k la-1 |1 of Sri Hari, because
without knowing the || , how can anyone perform m nas-sev ? Sri Sadasiva replied,
“Actually, I don’t really understand hari-I| . You should approach Sri Vrndadevi; she

can describe it to you. She is a maidservant of Sri Govinda, and is nearby in a place
close to Kesi-tirtha, along with the other sakh s.

Asta-kala-seva

(1821)

br -sanat-kum ra uv ca----

ity uktas ta parikramya

guru natv punae punae

vand -sth na jag m sau
n rado muni-sattamac

vind pin rada do§v

pra”’amy pi punae punace

uv cata muni-hre§ ha
katham atr gatis tava

br-n rada uv ca---

tvatto veditum icch mi
naityika carita haree
tad dito mama bruhi
yadi yogyo smi hkobhane

br -vend -devy uv ca----

rahasya tv  pravak8y mi
ke§’a-bhakto si n rada
na prak tya tvay hy etad
guhy d guhyatara mahat

After hearing the words of his guru, that most virtuous sage Sri Narada circumam-
bulated him and repeatedly offered his obeisance. Then he went to see Sri Vrndadevi.
Upon seeing Narada, Vrndadevi offered her obeisance and said to him, “Why have
you come here?” Narada answered, “I want to hear about Sri Hari’s nitya-l | from you.
O Beautiful One, if I am worthy to know it, please describe everything to me.” Sri
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Vrnda replied, “O Narada, you are a ko§’a-bhakta. You are certainly worthy to hear. I

shall describe this secret to you, but you must not repeat it at just any place, because it
is most confidential and sublime.”

(22-27)

atha ni% nta-sev ---

madhye vend vane ramye
pa c¢ hat-ku ja-ma’fite
kalpa-vek§a-niku je tu
divya-ratna-maye gehe

nidritau ti§ hatas talpe

nibif li gitau mithace
mad- j -k ribhie pakc t

pak8ibhir bodhit v api

g fh li gana-nirbhedam
ptau tad-bha ga-k tarau
na manas kurutas talp t
samutth tu man g api

tatah ca b rik -sa ghaice

kuk dyair api tau muhuce
bodhitau vividhaie padyaice

sva-talp d udati§ hat m

upavi§ au tato de§ v
sakhyas talpe mud nvitau
pravihya cakrire sev
tat-k lasyocit  tayoee

punak ca & rik -v kyair

utth ya tau sva-talpatace
gacchatae sva-sva-bhavana
bh ty-utka” h kulau mithae

iti ni% nta-sev

First, the ni% nta-sev : Sri Vrnda said, “The center of the beautiful Vrndavana forest

is adorned with fifty charming ku jas. In one of those ku jas filled with kalpa-vek§as, in
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a cottage made of transcendental gems, Sri Sri Radha-Krsna lie asleep on a bed,
closely embracing each other. After being awakened by my order-carrier birds, They
feel distressed at the thought of breaking Their close embrace and have no desire to
rise from bed. Finally, after the ®uka-h rik -ga””’a (male and female parrots) recite vari-
ous poems to Them, They arise and sit blissfully together on the bed. Then the sakh s
enter and perform various Sev s that are suitable for the occasion. After hearing more
from the % rik -ga”’a, They get up, and with Their minds full of fear and anxiety, They
secretly return to Their respective homes. Thus ends the nib nta-l 1 .

(28-31)

atha pr tae-sev ----
pr tak ca bodhito m tr
talp d utth ya satvaram
katv  ke§”0 danta-k § ha
baladeva-samanvitac

m tr numodito y ti
goh | dohanotsukae
r dh pi bodhit veddha-

vayasy bhie sva-talpatae

utth ya danta-k § h di

katv bhya ga sam caret

sn na-ved tato gatv
sn pit lalit dibhice

bh § -guha vrajet tatra
vayasy bh Sayanty api
bh 8a”air vividhair divyair
gandha-m ly nulepanaie

“Next comes the morning (pr ta) sev : In the morning Sri Krsna is awakened by
Mother Yasoda, and after quickly rising from bed, He brushes His teeth along with Sri
Baladeva. Then, with His mother’s permission, He eagerly goes to the gok | to milk
the cows.

“Sr1 Radha is awakened by some of the older sakh s and rises from bed. Then She
brushes Her teeth, and after being massaged with oil, etc., She goes to the sn na-ved
(bathing platform). She is bathed by Lalita and the other sakh s, and then enters the
dressing room, where She is adorned with a beautiful dress and ornaments, delightful
perfume, garlands and ointments.
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(32)

tatah ca sva-janais tasy ®
kvakr  sampr rthya yatnatac
paktum h yatet r’a
sa-sakh s yakoday

“After that, Mother YaSoda sends one of her maidservants to ask Radha’s mother-
in-law to allow Srimati and Her sakh s to come quickly and cook.”

(33-36)

br -n rada uv ca---
katham h yate devi
p k rtha s yahkoday
sat §u p ka-kartr §u
rohi”” -pramukh §v api

br -vandov ca---
durv sas svaya datto
varas tasyai mahars§i”
iti k ty yan -vaktr ¢
chrutam snmay pur

tvay yat pacyate devi
tad-anna mad-anugrah t
mi§ a sv dv-amota-sparddhi
bhoktur yuSkara tath

ity hvayatit nitya
yakod putra-vatsal

yuSm n me bhavet putrae
sv du-lobh t tath sat

Sri Narada said, “O Devi, why does Mother YaSoda call for Sri Radha when Sri
Rohini is known as the foremost of all cooks?”

Sri Vrnda replied, “Maharsi Durvasa has personally given a boon to Sri Radha. I
previously heard this from the mouth of Sri Katyayani. Durvasa has said, ‘O Devi
(Radhe), by my grace, whatever food You cook shall be very delicious and challenge
the taste of nectar. Whoever eats this food will have his longevity increased.” For this
reason, Mother Yasoda always calls Sri Radhika for cooking. She considers, ‘By my
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son eagerly eating the delicious and pure food prepared by the hand of Sri Radha, He

shall have a long life.’
(37)

wvakrv numodit s pi
he§ nand laya vrajet
sa-sakh -prakar tatra
gatv p ka karoti ca

“After receiving the permission of Her mother-in-law, Sri Radha and Her sakh -
ga’a proceed in ecstasy to the home of Nanda Maharaja to do the cooking.

(3842)

ke§’0 pi dugdhv ¢ @k f%cid
dohayitv janaice par @
gacchati pitur v ky t

sva-geha  sakhibhir votae

abhya ga-mardana kotv

d saie sa sn pito mud

dhauta-vastra-dharae sragv
candan kta-kalevarace

dvi-ph la-baddha-kehaih ca
gr v -bh lopari sphuran
candr k ra-sphurad-bh la-
tilak laka-ra jitae

ka ka” gada-key ra-
ratna-mudr lasat-karace
mukt h ra-sphurad-vaks§

makar koti-ku”’falace

muhur K ritom tr
praviked bhojan laye
avalambya kara m tur

baladevam anuvratae

“Krsna and the others milk all the cows, and then, by the request of Nanda
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Maharaja, Krsna returns to His home surrounded by His sakhas. There, some of the
servants blissfully massage Him with oil, etc., and assist Him with His bath. Then, af-
ter the bath, they offer Him clean clothing, a fresh garland, and sandalwood paste. In
this way, He looks very beautiful. Then, the hair above His forehead and neck is tied
into a topknot, and on His forehead tilaka in the shape of a glowing moon is painted.
His beautiful hands and arms are adorned with bangles, bracelets, armlets, and a jew-
elled seal-ring. He wears an attractive necklace on His chest, as well as makara-shaped
earrings. After being repeatedly called by His mother, He takes her hand and enters
the dining hall along with Sri Baladeva and the sakhas.

(4345)

bhuktv ca vividh nn ni

m tr ca sakhibhir votace
h sayan vividhair v kyaie
sakh s tair h sitae svayam

ittha bhuktv tath camya
divya-kha opari k8a™ t
vikramet sevakair datta

t mb la vibhajann adan

r dh pi bhojan nanda
de§ v yahoday h ta
lalit di-sakh -vat
bhu kte nna lajjay nvit

iti pr tae-sev

“Surrounded by His mother and the sakhas, Krsna eats various kinds of food prepa-
rations. At this time, Krsna and the sakhas crack funny jokes and make each other
laugh. Submerged in this h sya-rasa, they gradually finish their meals. After rinsing
His mouth, Krsna rests for a short while, lying comfortably on a soft bed. Then He
and the sakhas divide and eat the t mb la offered by the servants. Sri Radha secretly
watches while Krsna blissfully eats His meal, and then, when called by Mother
Yasoda, She shyly takes Her meal while surrounded by Sri Lalita and the other sakh s.
In this way, pr tag-sev is performed.

(46-50)

atha p rv hnasev --
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gopa-veha-dharace ke§”’o

dhenu-venda-purae-sarae
vraja-v si-janaie pr ty
sarvair anugatac pathi

pitara m tara natv

netr ntena priy -ga” n
yath yogya tath ¢ ny n
sannivartya vana vrajet

vana pravikya sakhibhice
kr fitv cak8aa tatae

va cayitv cat nsarv n

dvi-traie priya-sakhair yutace

sa ketaka vrajed dhar§ t
priy -sandarkanotsukac
s pi ke§’e vana vy te
de§v ta geham gat

s ry di-p j -vy jena
kusum dy- hati-cchal t
va cayitv gur ny ti
priya-sa gecchay vana

iti p rv hna-sev

“Then comes the p rv hna-sev . Dressed as a cowherd boy, Sri Krsna departs for the
forest with many, many cows in front of Him. All the Vrajavasis lovingly follow
Him, and as He offers obeisance to His father and mother, He also casts a loving side-
long glance toward the gop -ga”’a. Then He offers appropriate respects to the rest of the
Vrajavasis, persuades them to go back, and then continues to the forest. He enters the
forest along with the sakhas, and for some time they play together. Then, by some de-
ception, He and two or three of His priya-sakhas sneak away. With great eagerness to
see Sri Radha, He blissfully proceeds to the sa keta-ku ja (pre-arranged meeting place).

“After seeing Sri Krsna enter the forest, Sri Radha returns to Her home. Under the
pretense of collecting flowers, etc., for performing s rya-p j , She then enters the forest
to meet with Her beloved. In this way, p rv hna-sev is performed.
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(51-63)

atha madhy hna-sev ----
ittha tau bahu-yatnena
militv sva-ga’air vatau
vih rair vividhais tatra
vane vikr fato mud

syandolik -sam r fhau
sakh bhir dolitau kvacit
kvacid ve’u kara-srasta
priyay corita harie

anve§ayann up labdho
vipralabdhae priy -ga”aie
h sito bahudh t bhir
hota-sva iva ti§ hati

“Then, madhy hna-ll : In this way, with much effort, Sri Radha and Sri Krsna are
united. In that forest, surrounded by Their dear friends, They blissfully sport in vari-
ous amorous pastimes. At one place, They are both seated on a swing and pushed by
the sakh s. Sometimes, Sri Radha snatches the flute from Krsna’s hand and hides it.
When He searches and can’t find it anywhere, He becomes depressed like a person
robbed of all his belongings. Not only is He deceived by His priy -ga”a, but He also be-
comes the object of their laughter.

(54-57)

vasanta-stun ju§ a
vana-kha”fa kvacin mud
praviktya candan mbhobhie

ku kum di-jalair api

visi cato yantra-muktais
tat-pa ken pi tau mithae
sakhyo py eva vi8i canti
t hcatau si catae punae

tath nyartusu ju§ su
kr flato vana-r ji§u
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tat-tat-k locitairn n -
vih raie sa-ga’’au dvija

kr ntau kvacid vek8a-m lam
s dya muni-sattama
upavihty sane divye

madhu-p na pracakratuc

“At another place, Radha and Krsna enter a part of the forest that is especially dis-
playing the pleasant signs of Springtime. There They spray each other using an im-
plement filled with candana, ku kuma, water and mud. Then the sakh s spray both of
Them, and Radha-Krsna spray the sakh s.

“O Narada! In this way, Radha and Krsna return to the forest throughout the vari-
ous pleasant seasons and, along with Their sakh s, engage in pastimes that are appro-
priate for the time. O Best of the Munis! At one place, being exhausted from Their
sporting, They sit down on a beautiful sana beneath a kalpa-vek§a and drink too much
honey.

(6862)

tato madhu-madonmattau
nidray m litek8aau

mithae p i sam lambya
k ma-b “a-vaka gatau

rira su vikatae ku ja
skhalat-p d bjakau pathi

tato vikr fatas tatra

kari”” -y thapau yath

sakhyo pi madhubhir matt
nidray pihitek§a™
abhitae ku ja-pu jesu
s rv eva vililyire

pathag ekena vapus
ke§’0 pi yugapad vibhue
sarv s sannidhi gacchet
priy ”  parito muhue
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ramayitv cat esarv @
kari”” -gajar | iva
priyay ca tath t bhie
sarovaram ath vrajet

“After drinking so much honey, They become intoxicated. With Their eyes clos-
ing due to drowsiness, They hold each other’s hands and are soon enchanted by
Cupid’s arrows. Overcome by desire, They stumble off the path into a ku ja, where
They make love like a lordly elephant and his mate.

“Like Radha and Krsna, the sakh s also drink too much honey and become intoxi-
cated. They, too, become drowsy-eyed, stumble into Ku jas in every direction and dis-
appear. Then the powerful Sri Krsna expands Himself into many identical forms and
simultaneously makes love to all the sakh s again and again. Just as the king of ele-
phants dallies with his group of she-elephants, Sri Krsna sports with all of His sakh s.
Then Radha-Krsna and the sakh -ga”a all go to Sri Radha-kunda for water sports.”

(63-65)

br -n rada uv ca---
vende kr -nanda-putrasya
m dhurya-kr fane katham
aitvaryasya prak ko bh d
iti me chindhi sa hkayam

br -vendov ca----
mune m dhurya-mayy asti
I 1 -haktir harer dafh
tay pothak-kotae kr fed
gopik bhie sama harice

r dhay sahar pe’a
nijena ramate svayam
itim dhurya-l |l y e
haktir nehat y haree

Sri Narada says, “O Vrnda, why does Sri Nandanandana display this aifvarya of
expanding Himself while He is engaged in the m dhurya sport of making love to the
gop s? Please dispel my confusion.”

Sri Vrnda replies, “O Muni, the || -hakti of Sri Hari is m dhuryamay (full of sweet-
ness). By that %akti He expands Himself and individually sports with the gop s, but He
enjoys with Sri Radha in His own original form. By the action of this m dhuryamay -
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I'l -hakti, no one knows of His being God.
(66-69)

jala-sekair mithas tatra
kr flitv sa-ga’au tatae

v sae-srak-candanair divya-
bh §a’air api bh $itau

tatraiva sarasas t re
divya-ratna-maye gzhe
akn tae phala-m | ni
kalpit ni mayaiva hi
haris tu prathama  bhuktv
k ntay parivekitam
dvi-tr bhie sevito gacchec
chayy  pu§pa-vinirmit m

t mb lair vyajanais tatra
p da-sa v han dibhice
sevyam no bhekant bhir
modita® preyas smaran

“After that, Radha-Krsna and the sakh s sport in Sri Radha-kunda by splashing wa-
ter on each other. Then KiSori-KiSora are decorated with beautiful clothing, orna-
ments, candana and garlands. After that, in a cottage made of celestial gems, They eat
a meal of fruits and roots which I gathered for Them. Sri Krsna first eats the fruits and
roots served to Him by Sri Radha, and then He lies down on a bed of flower petals,
where He is served by two or three of the sakh s. They offer Him t mb la, fan Him and
massage His lotus feet, and all the while He remains lost in pleasant thoughts of Sri
Radha.

(70-72)

br -r dh pi harau supte
sa-ga” mudit ntar

k nta-datta prta-man

ucchi§ a bubhuje tatae

ki cid evo tato bhuktv
vrajec chayy -niketanam
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dra§ u k nta-mukh mbhoja
cakor van nik -karam

t mb la-carvita tasya

tatraty bhir niveditam

t mb | nyapic kn ti
vibhajanti priy ligu

“Then, while Sri Krsna is lying down, Sri Radha sits blissfully with Her sakh s
and eats the remnants affectionately left for Her by Her lover. Just as a cakor bird flies
with great speed to view the moon, Sri Radha eats just a small amount and then goes
quickly to the hayana-mandira (sleeping room) to see the moonlike face of Sri Krsna.
There, Krsna’s d s s give to Radha the chewed remnants of His t mb la, some of
which She gives to Her priya-sakh s, and some of which She eats Herself.

(73-75)

ko§”0 pits  hubr Suce
svacchanda bh Sita mithace
pr pta-nidra iv bh ti
vinidro pipa votae

t hca kfvel k8a”a kotv
mithae k nta-kath %ray e
vy ja-nidr  harerj tv

kutakcid anum natace

vimshya vadana degbhice

pakyantyo nyonya-m nanam
I n ivalajjay syue

k§a”’am ucur na ki canam

“Although awakened by the gop s freely talking about Him, Krsna pretends to re-
main asleep, covered by His cloth. Absorbed in ke§”a-kath , the gop s joke and laugh
for awhile. Then, someone realizes that Krsna’s sleeping is bogus. Looking at each
other, they become completely silent and drown in embarrassment.

(76)

k8a” d eva tato vastra
d r-ketyatad a gatace
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s dhu nidr gato sti
h sayantyo hasanti tam

“After a moment, they pull the cloth from Krsna’s body and say, ‘Krsna! You’ve
had a very good sleep.” Saying this, they all laugh at Him, and He laughs too.

(77-82)

eva tau vividhair h sai
ramam ’’au ga’’aie saha
anubh yak8a”a nidr -
sukha ca muni-sattama

upavihy sane divye

sa-ga’’au vistate mud

pa’” -ketya mitho h ra-
cumb hle§a-paricchad n

ak8air vikr fitae prem”
narm | pa-puraesaram
par jito pi priyay
jitam ity avadan mn§

h r di-graha’e tasy e
pravettas t fyate tay
tayaiva t fitae ke§’ae
kar’otpala-saroruhaice

vi§a””’a-vadano bh tv
gata-sva iva n rada
jito smi ca tvay devi

gehyat  yat pa” -ketam

cumban di may dattam

ity uktv ca tath carat
kau ilya tad-bhruvor dra§ u
krotu tad-bhartsana vacae

“In this way, along with the sakhs, Radha and Krsna enjoy this h sya-rasa, and in

a short time they all fall into a very pleasant sleep. After that, they all sit down on a
large, beautiful sana to play p & -khel (dice), wherein the wagers are a necklace, a

128



kiss, an embrace and clothing. Absorbed in prema, their conversation is full of jokes
and laughter. In that game, Radha defeats Krsna, but He refuses to admit it. He vainly
says, ‘I have won,” and takes Her necklace, etc. Then Radha lightly bops Him with
the lotus from Her ear and the | | -kamala!2 She carries in Her hand. O Narada! Then
Krsna, with a sad face like a person just robbed of all his possessions, says, ‘O Devi! It’s
true; I've lost. I'm now going to give You that kiss and embrace that you wagered.
Please accept it.” Krsna says this just to see Radha frown and to hear Her scold Him.

(83-84)

tataeh r-huk N ca
brutv v g hava mithace
nirgacchatas tatae sth n d

gantuk mo geha prati

ke§”ae k nt manuj pya
gav m abhimukha vrajet
s tus rya-gusha gacchet
sakh -ma”fala-sa yut

“Then, after hearing a group of male and female parrots in a battle of words, Radha
and Krsna decide They should go home, so They leave that place. Taking leave of
Radha, Krsna then goes toward the herd of cows, while Radha goes with Her sakh s to
the s rya-mandira for performing p j .

(85-87)

kiyad-d ra tato gatv
par vatya harie punae
vipra-vekha sam sth ya
y ti s rya-gtha prati

S rya cap jayet tatra

pr rthitas tat-sakh -janaice
tad eva kalpitair vedaice
parih sy vagarbhitaice

tatast apita k nta
parij ya vicak§a” e
nanda-s gare |l n
na vidue sva nac param

12 A11 -kamala is a lotus flower held in the hands as a plaything.
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“After going a short distance, Krsna then returns dressed as a br hma”a and enters
the s rya-mandira. The gop s ask Him to perform the s rya-p j and He complies. Seeing
Krsna disguised as a br hma”a, and hearing Him chant some ridiculous, contrived
Vedic mantras (as He laughs inside), Radha and the other clever gop s soon realize
who He really is. Then they all melt into an ocean of bliss and can no longer recog-

nize themselves or anyone else.
(88)

vih rair vividhair eva
s rdha-y ma-dvaya mune
ntv gocha vajeSust @
sa ca ku§’0 gav  vrajet
iti madhy hna-sev

“O Narada Muni! After enjoying various pastimes in this way for 1 1/2 or 2 'y mas
of time (1 y ma = approximately 3 hrs.), Sri Radha and Her sakh s go home, and Sri
Krsna goes back to the herd of cows. Thus, madhy hna-sev .

(89)

ath par hna-sev ---
sa gamya tu sakh n ke§”’o
geh tv g @ samantatae
gacchati vraja karann
utt na-mural -ravaice

“Next, the apar hna-sev . In the late afternoon, Sri Krsna reunites with His sakhas.
Attracting the cows from all directions by the sweet sounds of His mural flute, Krsna
leads everyone back to Vraja.

(9091)

tato nand dayae sarve
brutv ve”u-rava haree
go-dh li-pa alair vy pta
de§ v ¢ pi nabhace-sthalam

visgjya sarva-karm i
striyo b | dayo pi ca
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ke§”’asy bhimukha vy nti
tad-darkana-samutsuk e

“Hearing the sound of Krsna’s flute and seeing the twilight sky filled with dust
from the hooves of the cows, Nanda Maharaja, the gopas, women and children all stop
whatever they are doing and eagerly go to see Krsna.

(92:95)

r dhik pi sam gatya
gcha sn tv vibh §it
samp cya k nta-bhog rtha
dravy ”’i vividh nica
sakh -sa gha-yut y nti
k nta dra§u samutsuk @

r ja-m rge vraja-dv ri
yatra sarve vrajaukasae
ke§”’0 py et n sam gamya
yath vad anup rvahace

darkanaie sparkanair v pi
smita-purv valokanaice

gopa-veddh n namask raie
k yikair v cikair api

s § ga-p taie pitarau
rohi”> m api n rada
netr nta-s citenaiva

vinayena priy s tath

“After arriving home, Sri Radha is bathed and decorated. Then, after cooking
many delicious preparations for Sri Krsna’s enjoyment, She joins Her sakh-ga”a.
Eager to see their beloved, they assemble on the main road at the gateway to Vraja
along with all the other Vrajavasis. When Krsna arrives, He duly greets them all one
by one by coming before them, by touching, or with smiling sidelong glances. O
Narada! With His body and His words He offers respects to the elder gopas. By touch-
ing the eight parts of His body to the ground He honors His father, mother and
Rohini-devi. And with subtle and modest glances from the corners of His eyes He ex-
presses His affection for His priy -ga”a.
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(96-97)

eva taih ca yath -yogya
vrajaukobhice prap jitae
gav laya tath g hca
sampravehya samantatace

pitsbhy m arthito y ti
bhr tr saha nij layam
sn tv pitv tath ki cid
bhuktv m tr numoditace

gav laya punary ti
dogdhu-k mo gav  payae

ity apar hna-sev

“In this way, Sri Krsna is warmly received by all the Vrajavasis. Then, after caus-
ing the cows to enter the gok | , at the request of His father and mother, He and Sri
Balarama return to Their own home. There, He takes a bath and has a little something

to eat and drink. Then, desiring to milk the cows, with His mother’s permission He
again goes to the gob | . Thus, apar hna-sev .

(98)

atha s ya -sev ---

t h ca dugdhv dohayitv
p yayitv ca k kcana
pitr s rdha geha vy ti
payo-bh ri-hat nugace

“Then, s ya -sev : After Krsna and the others milk the cows, they give them water

to drink. Then, Krsna and His father return home, followed by hundreds of persons
carrying milk.

(99)

tatr pi m te-vendaih ca

tat-putraik ca balena ca
sa bhu kte vividh nn ni

carvya-c 8y dik ni ca
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iti s ya -sev

“After arriving home, He joins His mothers, their sons and Sri Balarama in eating
various delicious preparations, some meant to be chewed, some to be sucked, etc. Thus,
S ya -sev .

(100-101)

atha prado$a-sev ---
tan-m tue pr rthan tp rva
r dhay pi tadaiva hi
prasth pyante sakh -dv r
pakv nn nitad- layam

Wl ghaya & ca harist ni
bhuktv pitr dibhie saha
sabh -geha vrajet taik ca
ju§a vandi-jan dibhie

“Next, prado§a-sev : Because Mother Yasoda had previously asked Her to do so, at
the time of Krsna’s meal Sri Radha has some of Her sakh s bring to Krsna’s house all
the preparations She has cooked. While eating, Krsna praises all of those foods again
and again. Then, accompanied by His father and the others, He goes to the assembly
hall where He is delighted by groups of singers and storytellers.

(102-104)

pakv nn nigehtv y e
sakhyas tatra sam gat e
bah nicapunast ni
pradatt ni yakoday

sakhy tatra tay datta

ke§occhi§ a tath rahace

sarva t bhie sam nya
r dhik yai nivedyate

s pi bhuktv sakh -varga-
yut tad-anup rvahae
sakh bhir ma’ {lita ti§ hed
abhisartu  mud nvit
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“The sakh s who had taken the food preparations to Nandalaya return. In their
hands are many remnants of that food, sent by Mother Yasoda for Sri Radha and Her
friends. One sakh (Dhanistha) secretly places in the other sakh s hands Krsna’s ad-
har mota,!3 which they offer to Radha. She and Her sakh s eat all those foods one by
one, and after their meal, the sakh s blissfully decorate Sri Radha in preparation for
Her abhis ra (journey to meet Her lover).

(105-106)

prasth pyate nay k cid
ita eva tatae sakh
tay bhis rit s tha
yamun y ® sam patae

kalpa-veksa-niku je smin
divya-ratna-maye gohe
sita-ke§”’a-nib yogya-
veha y ti sakh -yut

“Radha then sends one sakh to Nandalaya to inform Krsna where the sa keta-ku ja
(secret meeting place) shall be. After notifying Him, that sakh returns and induces
Radha to begin Her abhis ra to a place near the Yamuna. Dressed in either white or
dark blue, according to what is appropriate for the particular night, Radha and Her
sakh s arrive at a cottage made of celestial gems, in a ku ja full of kalpa-vek§as in the
Vrndavana forest.

(107-109)

ke§”’0 pi vividha tatra
de§ v kautuhala tatae
kavitv ni manoj ni
krutv ca g tak ny api

13 Adhar mota means the nectar of His lips, that is, the food which Krsna personally
tasted and then left on His plate.
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dhana-dh ny dibhist % ca
pr ayitv vidh natace
janair k ritom tr
y ti hayy -niketanam

m tari prasthit y ntu
bhojayitv tato geh t
sa ketaka k ntay tra
sam gacched alak8itae

iti prado§a-sev

“In the sabh -geha (assembly hall), Krsna sees various curious things and hears
charming poetry and songs. Afterwards, He satisfies the performers with money,
rice, etc., according to the traditional custom. Then, being called by His mother and
others, He goes to His hayana-geha (sleeping room). When His mother feeds Him and
then leaves, Krsna stealthily sneaks out of the house and goes to the sa keta-ku ja to
meet Radha. Thus, pradoSa-sev .

(110-112)

atha r tri-sev ----
militv t v ubh v atra
kr flato vana-r jisu
vih rair vividhair h sya-
| sya-g ta-puracsaraice

s rdha-y ma-dvaya ntv
r trereva vih ratae
suSups vihkatae ku ja
pa ca-§ bhir alakSitau

nirventa-kusumaie klepte
keli-talpe manorame
supt vati§ hat tatra
sevyam nau priy libhie
iti r tri-sev
“Next r tri-sev : After being united, Radha and Krsna sport throughout the forest in

various pastimes full of laughing, dancing and singing. Enjoying in this way, 1 1/2
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or 2y mas of the night elapse (4 1/2 to 6 hours). Desiring to go to sleep, They sneak
into a ku ja along with five or six of Their sakh s. Then, being served by the sakh s,
Radha and Krsna fall asleep on a pleasure-bed of stemless flowers. Thus, r tri-sev .”

Discussion on Radha-Krsna Rasa
(113-120)

br -n rada uv ca---
brotum icch mi bho deva
vraja-r ja-sutasya ca
vend vane rasa divya
r dhayaik ntika saha

br -sad hiva uv ca---
ke”u n rada vak8y mi
r dh -ke§”a-rasa huci
su-gopya paramod ra
na vaktavya hi kasyacit

aik ntika-ras sv da

kartu vend vane mune
vraja-r ja-kum ra ca
bahu-k lam abh vayam

mayi prasannac br -ke§”’0
mantra-yugmam anuttamam
yugal khya dadau mahya
sv yojjvala-ras plutam

samabrav t tad kn§”ae
sva-hidya m  svaka rasam

bravmitv  %”’ufv dya

brahm d n m agocaram

vraja-r ja-suto vend -
vane p r’’atamo vasan
samp r’a-§ofaka-kal
vih ra kurute sad
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v sudevae p r’ataro
mathur y  vasan puri
kal bhie pa ca-dakabhir

yutae kr fati sarvad

dv rak dhipatir dv ra-
vaty p r’astv asau vasan
catur-daka-kal yukto
viharaty eva sarvad

After hearing about || from Sri Vrndadevi, Sri Narada approaches Sri Sadasiva
and says, “O Deva! I want to hear about the divine rasa of Sri Sri Radha-Krsna in
Vrndavana.”

Sri Sadasiva replies, “O Narada! The ujjvala-rasa of Sri Sri Radha-Krsna is the high-
est and most confidential subject, but I shall speak about it. You shouldn’t reveal this to
just anyone. O Muni! To taste this aik ntika-vend vana-rasa, I meditated on Sri
Nandanandana for a very long time. Being pleased with me, Sri Krsna gave to me the
mantras known as yugala-mantra, which are overflowing with His own ujjvala-rasa. I be-
came His disciple, and then He described this rasa to me. O Adya (Best of Persons)! I
shall now describe to you that which is unknown even to Brahma. Please listen. Sri
Krsna is perfect in Dvaraka with fourteen traits (kal s), more perfect in Mathura with
fifteen traits, and most perfect in Vrndavana with sixteen traits.

(121-124)

ekay kalay dv bhy
mathur -dv rak dhipau
vend vana-pate r pau
p r’au sve sve pade rase

mathur -n tho vend van dhip pekS8ay svar pe”allay caekay kalay nae. mathur -
Il'y mathur y casamp r’a-8ofaka-kalae. tath dv rak -n tho vend van dhip pekSay
svar pe’allay ca.dv bhy kal bhy m nae.dvraky dvrak-lly cap r’a
§ofaha-kalace.

brrbh -1l yogam vy

cinty cinty tathaiva ca
mohin kaubkal ty a§ au
bahira g % ca haktayae
Il prema-svar p ca
sth pany kar§a™ tath
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sa yogin viyoginy -
hl din ty antara gik

vraje hr -ko§’a-candrasya
santi §ofaka-haktayae

po§ik madhurasyaiva

tasyait vaisan tan e

“Compared to the || of Krsna in Vrndavana, in His || as Mathuranatha He has
one fewer trait, and as Dvarakanatha He has two fewer traits. r, bh , 11 ,yogam y , cin-
ty , acinty , mohin and kaukal comprise Krsna’s bahira g -hakti (external energy). L |
(m dhuryamay -l | -kakti), prema, svar p , sth pan, kar§a”, sa yogin, viyogin and hl din
comprise His antara ¢ -hakti (internal energy). In Vraja, these sixteen eternal haktis of
Sri Krsnacandra serve to nourish the madhura-rasa.

(125-128)

hl din ya mah -haktie
sarva-hakti-var yas

tat-s ra-bh va-r p r-
r dhik parik rtit

tay kr -ke§a-candrasya
krif y e samaye mune
tad- vifa Vv sudeva

saha k§ r bdhi-n yakam

antar k§ya-gata kury ¢
chaktir kar§a™ haree
kr  nte sth payet tantu
sth pan ke§’a-dehatace

samp r’a-ofaha-kalae
kevalo nanda-nandanac
vikr fan r dhay s rdha
labhate parama sukham

“The %akti known as hl din is the mah -hakti, and is greater than all the others. Sri
Radhika is the form of that quintessential bh va. O Muni! At the time of Sri Radha-
Krsna’s sporting, the ko§”a-hakti known as kar§a” arises. It attracts Ksirabdhisayi and
Vasudeva, who are merged in Krsna’s body, and then takes Them off into the sky.
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Only Radha-Krspa’s |l remains. At the conclusion of Krsna’s sporting with Radha,
the hakti named sth pan brings Ksirabdhisayl and Vasudeva back from the sky and
places Them inside Krsna’s body. For sixteen full years, as Sri Nandanandana alone,
Sri Krsna enjoys transcendental happiness sporting with Sri Radha.”

(129-130)

br -n rada uv ca---
gate madhu-pur  ke§e
vipralambha-rasae katham
v sudeve r dhik y @
sa kaya chindhi me prabho

br -sad kiva uv ca----
haktie sa yogin k m
v m haktir viyogin
hl din krtid -putr
caiva r dh -traya vraje

Sri Narada replies, “O Prabhu! When Sri Krsna goes to Madhupuri (Mathura), how
can Sri Radha feel the vipralambha-rasa (separation) toward Him in His Vasudeva
form? In other words, Sri Radha has ni§ h in Sri Krsna, but not in the Vasudeva form
which exists within Krsna. When Krsna goes to Mathura, He assumes the form of
Vasudeva, so how is it possible that the vipralambha-rasa can arise in Radha at this
time? Please explain this mystery to me.”

Sri Sadasiva answers, “In Vraja, Sri Radha exists in three forms: as Kama
(sa yogin -hakti), Vama (viyogin -kakti) and Kirtida-putri (hl din -kakti).

(131-134)

mama pr “ehvarae ke§’as
tyaktv vend vana kvacit
kad cin naivay tti
j ntekrtid -sut

km-v menajnta

iti ca brahma-nandana
r s rambha iv ntardhi
gatav n nanda-nandanae
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mathur  mathur -n tho
v sudevo jag ma ha
antar-hite nanda-sute

br mad-vend vane mune

prav s khya rasa lebhe
r dh vaik rtid -sut
tato vadanti munayae

prav sa sa ga-vicyutim

“Kirtida-suta knows that, ‘My Pranesvara Sri Krsna never leaves Vrndavana at any
time or for any reason.” But Kama and Vama don’t know this. O Brahma-nandana! Sri
Nandanandana disappears from Vrndavana in the same way He disappears at the be-
ginning of the r sa-l | . Mathuranatha Sri Vasudeva goes to Mathura.!* O Muni!
When Nandanandana disappears in Vrndavana, Kirtida-suta Sri Radha experiences a
type of vipralambha-rasa known as prav sa (a feeling that the lover has gone to a distant
land). For this reason, the munis call this type of separation prav sa.

(135-137)

mama j vana-net ca
tyaktv m  mathur gatae
iti vihvalit v m
r dh y virah dabh t

yamun y  nimagn s

prak %a gokulasya ca

golaka pr pyatatr bh t
sa yoga-rasa-pehal

k m r dh camathur -
virahe”a nip Tit
kurukSetra gat trtha-
y tr -parama-l las

““The hero of My life has abandoned Me and gone to Mathura.” Thinking in this
way, Vama Radha becomes overwhelmed by feelings of separation from Krsna and
drowns in the Yamuna. Then She enters the celestial sphere of Gokula and obtains
sa yoga-rasa (union) with Krsna. But Kama Radha, being terribly afflicted by Krsna’s
leaving, and longing to see Him again, goes to Kuruksetra under the pretense of mak-

14 See Caitanya-carit mata, Antya-l | 1.66.
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ing a t rtha-y tr (holy pilgrimage).
(138-140)

nanda-nandana-bh va-j a
uddhavo vrajam gatace
s ntvayi§yan k rtid y @
sut  m sa-dvaye gate

r dh m sv day m sa
kr mad-bh gavat rthaka
kath y  bh gavaty ntu

j ty muni-pu gava

vrajendra-nandanae kir m s
tad pratyak8at gatae

ataeva p dmottara-khaflokta dv rak dhipater vend vana prati-gamana k8§ r bdhib yy
vi§ atv t k§ r bdhib yino dro” d n  labdha-vara-tv t, te§  punac sva-sth na-pr pa” rtham
evety avagantavyam. hr mad-bh gavata-v ky n meva vic ro vagantavyae padmottara-
khafle tu k lindi-puline ramye ity atra br -dv rak -n thasya r -nanda-nandana-madhura-l | -
sa darkane sotka” hatv d vyoma-y nair etya %r -vand vane m sa-dvayam uv sety abhipr yo
j eyae. tad yath hr -lalita-m dhave (8.34)---- apari-kalita-p rvae ity di.

“Knowing Sri Nandanandana’s mind, Sri Uddhava arrives in Vraja to give solace
to Kirtida-suta Sri Radha. For two months he remains there causing Radha to taste the
true meaning of r mad-Bh gavatam. O Best of Munis! When She hears that bh gavat -
kath , Sri Vrajendra-nandana appears directly before Her.

In the aforementioned Uttara-kha”fa of the Padma Pur ’a, this pram ”a is given: Sri
Dvarakanatha, with Ksirabdhisayi Visnu merged in His body, then returned to
Vrndavana to send Drona and others back to their places in the devaloka. They had
previously received a boon from KsirabdhiSayi Visnu that enabled them to enter the
bodies of Sri Nanda, etc., to taste the manifest | | of Sri Krsna. The fact that Krsna eter-
nally resides in Vraja is confirmed by statements in the r mad-Bh gavatam. The
meaning of Kk lindi-puline ramye , etc., from the Padma Pur a is that Sri Dvarakanatha,
being very eager to see Sri Nandanandana’s madhura-l | , flew in a celestial car to Sri
Vrndavana, where He remained for two months. This is also described in r Lalita-
m dhava-n aka (8:34), where it says apari-kalita-p rvae , etc.
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(141)

iti te sarvam khy ta

naityika carita haree
p pino pi vimucyante
smara” d yasya n rada

“O Narada! I have described to you all of Sri Krsna’s daily pastimes. By remember-
ing these | | s even sinners will be liberated.”

Mantra-japa after Asta-kala-seva
(142-144)

a8 a-k lokta-bukr § -
nantara s dhakace kram t
dv tri had-ak8ara-mukhy n
japen mantr n atandritae

mah -mantra japed dau
dah r’a tad-anantaram
tatae &r -r dhik -mantra
g yatr k mak tath

tato yugala-mantra ca
japed r sa-sthal -pradam
tato § n sakhn ca
japen mantr n yath -kramam
tatae §a”-ma jar” ca
sva-sva-mantr n kram j japet

After engaging in this a§ a-k la-sev , the s dhaka shall diligently chant (according
to the previously described method) the thirty-two-syllable mukhya-mantra (hare ke§”a
mah -mantra). Then he shall chant the ten-syllable mantra, 15 then the &r -r dhik -mantra,
followed by the prema-giving r dh -g yatr . After that, he shall chant the yugala-mantra,
which reveals the r sa-sthal (the site of the r sa-l | ). Then he shall chant the respective
mantras of the eight principal sakh s and the six principal ma jar s, as well as the mantras
of Sri Maijulali and Sri Kaustari Manjaris.

15kl gop jana-vallabh ya sv h
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The Fruit of Accepting Gopi-bhava

(145-146)

yath  di-pur e----

gop -bh vena ye bhakt

m m eva paryup sate

teSu t sviva tu§ o smi
satya satya dhana jaya

veha-bh § -vayo-r pair
gopik -bh vam hrit c
bh vuky % ca tad-bh va
y nti p da-rajo rcan t

The fruit of the s dhaka s acceptance of gop -bh va is described in the di Pur "a,
where Sri Krsna says, “O Dhananjaya! Those bhaktas who worship Me in gop -bh va
make Me very happy. Because they worship the dust of the lotus feet of the gop s and

adopt the gop -bh va in their dress, decorations, age and form, they are able to obtain
gop -prema.”

(147)

yath ek mra-pur “’e----

aho bhajana-m h tmya
vend vana-pater haree

pum n yo8id bhaved yatra
yosid- tma-sam nik

In the Ek mra Pur 7a it is said: The wonderful sweetness of worshipping

Vrndavanesvara Sri Krsna is astonishing. Even a male person who performs bhajana
in gop -bh va attains the body of a vraja-gop .

(148-151)

p dme ca (uttara-kha’fe)---

pur maharSayae sarve

da”fak ra’ya-v sinae

rma de§v hari tatra
bhoktum aicchan su-vigraham

143



te sarve str tvam pann @
samudbh t % ca gokule

hari sampr pya k mena
tato mukt bhav r’av t

behad-v mana-siddh & ca
hrutayo pi yath pur
gop -bh vena sa sevya
samudbh t hi gokule

yad-ukta hr-r pa-gosv mi-cara” aice----

hari su-r ga-m rge”’a
sevate yo narottamac
kevalenaiva sa tad
gopik tvam iy d vraje

In the Padma Pur a it is said: Formerly, after many days of seeing the beauty of
Sri Ramacandra, the sages living in the Dandakaranya Forest were fortunate to have
rati arise in their hearts toward the beautiful form of Sri Krsna. Having engaged in
s dhana, they attained bh va and took birth in Vraja as gop s. In this way, they
achieved ko§”’a-prema and were liberated from the ocean of material life.

The Brhad-v mana Pur a states: In ancient times, the hruti-ga”’a (personified hrutis)
worshipped Sri Krsna in gop -bh va and obtained births as vraja-gop s.

Sri Rupa Gosvami Prabhupada states: The best of men perform &r -hari-sev by exclu-
sively following the r ga-m rga. At the time of attaining bh va and siddhi, they become
gop s in Vraja.

(152)
bhakti-tattva-kaumudy m---

ekasmin v san -dehe
yadi ¢ nyasya bh van
tarhi tat s myam eva sy t
yath vai bharate nape

In the Bhakti-tattva-kaumud it is said: If, while occupying one body, a person medi-

tates on a different type of body, he will attain a body like that. For example, after med-
itating on a deer, King Bharata obtained the body of a deer.
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The Fruit of Asta-kala-seva

(153)

yath sanat-kum ra-sa hit y m--

br -n rada uv ca---
dhanyo smy anugeh to smi

tvay devi na sa hayae
harer me naityik ||
yato me dya prak hit
In the Sanat-kum ra Sa hit the fruit of a§ a-k la-sev is described thus: Sri Narada
says to Sri Vrndadevi, “O Devi! Today, by your mercy, I have been blessed because

you have revealed to me the daily I | of Sri Krsna.”

(154-155)

kr -sanat-kum ra uv ca----
ity uktv t  parikramya

tay c piprap jitae
antardh na gator jan
n rado muni-sattamac

may py etad nup rvya
sarva tat parik rtitam

japanl6 nitya prayatnena

mantra-yugmam anuttamam

Sri Sanat-kumara says, “O King! Speaking in this way, Sri Narada circumambu-

lated Sri Vrndadevi and was then offered p j by her. After that, muni-sattama Sri

Narada disappeared. Very carefully I regularly chanted that best of all mantras, the yu-
gala-mantra, and everywhere proclaimed its glories.

(156-158)

ke§a-vaktr d ida labdha
pur rudre”a yatnatace

16 r8a-prayoga-hetu japat sth ne japan haiy che baliy mane haya.
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tenokta n rad y tha
n radena mayoditam!7

sa S r gnivin % ya

may py etat tavoditam

tvay caitad gopan ya
rahasya param dbhutam

hr -ambar §a uv ca----
kota-kotyo bhava s k§ t
tvat pras d daha guro
rahasy tirahasya yat
tvay mahya prak hitam

“In ancient times, Sri Rudra very carefully obtained this knowledge from the
mouth of Sri Krsna. Then he spoke it to Sri Narada. Sri Narada then told me, and in or-
der to relieve you from the fire of material life, I revealed it to you. You shall keep this
most wonderful mystery hidden within your heart.”

Sri Ambarisa replies, “O Guru! By your direct mercy I have attained the fulfill-
ment of my heart’s desire, because you have revealed to me that most secret of all se-

crets.”

(159-160)

br -sanat-kum ra uv ca----
dharm net nup di§o
japan mantram ahar nitam
acir d eva tad-d syam
av psyasi na sa hayae

et n dharm n--a§ a-k la-sev -r p n; mantram----yugala-mantram; tad-d syam----tayoe &r -
r dh -ke§ayor d sya d s-bh vam iti.

may pi gamyate r jan
guror yatana mama
vend vane yatra nitya

gurur me sti sad hivae

Sri Sanat-kumara says, “I have instructed you in this a§ a-k la-sev -dharma. By con-

17 mama sth ne may prayogao rga.
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tinually chanting this yugala-mantra day and night, you will no doubt very soon attain
the service of Sri Radha-Krsna in d s -bh va. O King! I am now going to Sri
Vrndavana, where my gurudeva Sri Sadasiva always resides.”

(161)
dv tri had-ak8ar dn  mantr ”  krame”a phala yath p dme---

dv tri had-ak8ara mantra
n ma-§ofakak nvitam
prajapan vai$”’avo nitya

r dh -ke§’a-sthala labhet

The fruit of chanting the thirty-two-syllable mantra (hare ki§”’a) is described in the
Padma Pur a: Those Vaisnavas who always chant the mantra composed of sixteen
names divided into thirty-two syllables attain Sri Vrndavana, the abode of Sri Radha-
Krsna.

(162)

gautam ya-tantre ca----
ahar-nika japen mantra
mantr niyata-m nasae
sa pahyati na sandeho
gopa-r pi”’am hvaram

In the Gautam ya-tantra it is said: A person who is disciplined in his mind, and who
chants the ke§’a-mantra day and night, shall no doubt see the Lord in His gopa form.

(163)

gaur -tantre ca---
kr mad-a§ k8ara mantra
r dh y ® prema-siddhi-dam
prajapet s dhako yas tu
sar dh ntikam pnuy t

In the Gaur -tantra it is said: The s dhaka who chants the prema-giving eight-syllable
kr-r dh -mantra shall obtain the lotus feet of Sri Radha.
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(164-165)

sanat-kum ra-sa hit y m---
japed yae k ma-g yatr
k ma-b ja-samanvit m
tasya siddhir bhavet prema
r dh -ke§”a-sthala vrajet

et pa ca-pad japtv
kraddhay hraddhay sakot
vend vane tayor d sya
gacchaty eva na sa hayae

In the Sanat-kum ra Sa hit it is said: Whoever chants the k ma-b ja combined with
the k ma-g yatr attains prema-siddhi and goes to Sri Vrndavana. Whoever with faith or
without faith chants this five-part g yatr -mantra again and again will without a doubt
obtain the service of Sri Radha-Krsna in Vrndavana.

(166)

kikor -tantre ca--
et nsakhn ma§ n
mantr n yae s dhako japet
kr-r dh -ke§ayoe kSipra
vih ra-sthalam pnuy t

In the Kikor -tantra it is said: The s dhaka who chants the mantras of Sri Lalita and
the rest of the a§ a-sakh s shall very quickly attain the place of Radha-Krsna’s pastimes
in Vrndavana.

(167)

tatraiva----
mantr net nma jar” m
a§ n yo japet sad
prema-siddhir bhavet tasya
br -vend vanam pnuy t

In the same book it is also said: Whoever always chants the mantras of Sri Rapa and
the rest of the a§ a-ma jar s shall, upon attaining siddhi, go to Sri Vrndavana.
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(168)

smara” nantara siddha-

dehasyaiva ca s dhakace
adak lodit 1|1

sa smaret s dhak gakae

The s dhaka who has performed the various components of bhakti shall, after medi-
tating on his own siddha-deha, meditate on the a§ a-k la-l | .

The Eight Time Periods
(169-170)

k lau nib nta-p rv hn v
apar hna-prado§akau
vij eyau tri-tri-gha ikau
pr tae s ya dvaya dvayam

dvi-dvi-pragha ikau j eyau
madhy hna-r trik v iti

Those eight time periods are measured as follows: The nik nta, p rv hna, apar hna
and pradoba-l | s each last for three hours, for a total of twelve hours or thirty da”fas.
The pr tae and s ya -l | s each last for two hours, totalling four hours or ten da’fas.
The madhy hna and r tri-l | s each last for four hours, for a total of eight hours or twenty

da’’fas.
(171)

ete§u samaye§v eva
y y Il purodit
t t mevayath -k la
sa smaret s dhako janae

These a§ a-k la-1 | s have been previously described. The s dhaka shall meditate on

them at the proper times.

Thus ends the r r R dh -ke§” §a-k |ya-l| -smara”a-krama-paddhatie by Sri

Dhyanacandra Gosvami.
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